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Dedication 


To my master Muhammad b. Abd al-Karim 
al-Samman, the founder of the Sammaniyya 
Sufi Order. 


The author’s biography 


The highly charismatic al-Samman was born in 1717 
in Medina into a Quraish family. Muhammad ibn Abd 
al-Karim al-Qurashi al-Madani al-Samman is his full 
name. His ancestry ends with our esteemed master Abu- 
Bakr al-Siddiq, the first caliph to the prophet of Islam. 
Al-Samman was the guardian of the Prophet’s grave, 
and the author of several works, on Suft metaphysics, 
but it was especially as the founder of a new order that 
he became influential. He combined the Khalwatiyya, 
the Qadiriyya and the Naqshbandiyya, with the North 
African Shadhiltyya (in all of which he had ijdza), devel- 
oped a new ecstatic way of dhikr, and composed aratib 
a litany consisting of invocations and Qur’anic verses. 
This combination became known as, the Sammantyya. 
Samman’s si/sila only acknowledges his Khalwatiyya 
affiliation, through his teacher Mustafa al-Bakri), it al- 
ready became a separate order, with its own lodges and 
local groups of followers, during the master’s lifetime. 
Al-Samman memorized the holy Qur’an at the age of 
seven. And at the age of nine became well-versed in the 
madhab of Imam al-Shafai, which is his madhab. And 
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stood for the help of the awaliya, who came to the visit 
of the messenger of Allah at the age of tenth’. His father 
is Shaykh Abd al-Karim al-Qadiri, under who has mem- 
orized the Qur ’an, read the principles of sciences, and as 
well taken the Qadiriyya tariqa. With Shaykh Muham- 
mad Siliman al-Kurdi he studied the figh. While under 
Shaykh Abd al-Wahab al-Tintawi, studied the science 
of figh. And from Shaykh Muhammad al-Dagqaq took 
the sciences of hadith. It was narrated that Shaykh al- 
Dagaq, used to tell the people by saying: ‘This prosper- 
ous boy- meant al-Samman- is my esoteric Shaykh, and 
I, his exoteric Shaykh’. In addition, to the above men- 
tioned of the dignified respected Shuyukh and scholars, 
he (may Allah sanctify his blessed soul), had received 
knowledge from Shaykh Muhammad _=§al-Maghar- 
bi, Shaykh Muhammad Hayyat al-Sindi, Shaykh Ali 
al-Kurdi, and Shaykh Ali Attar, and the gutb Abd Allah 
al-Hadad. Shaykh Muhammad al-Samman, in addition 
to his khalwati sanad, he also wore the mantle of the 
Qadiriyya, at the hand of the muhadith, the leading ha- 
dith scholar, the mufti of Madina al-Munwara, Shaykh 
Muhammad Tahir al-Kurdi (1312.1400 A.H). 


Al-Samman enjoyed great reputation and respect not 
only from his disciples and successors but also from 
the common people, especially in the Islamic countries, 
mainly in Asia and the Sudan. 


1-Abd al-Mahmud Nor al-Da>ima/-Kuus al-Mutra’a fi manqib al-Sada al-Arba, 2011 
2-Ibid: p.23. 


In the late 18th and early 19th centuries, a series of Sufi 
reform movements spread in Africa and the Hijaz that 
had the name of tariga Muhammadiyya. These move- 
ments are associated with the term neo-Sifism coined by 
Fazlur Rahman and accepted by later scholars, as move- 
ments that incorporated radical reforms and changes to 
Sufism, so that it was pretty much a “new” and different 
Sufism. 


The tariga Muhammadiyya articulated a reformist-ac- 
tivist Sufi affiliation, a direct connection to the enduring 
spiritual reality of the Prophet Muhammad, and a re- 
vival of legal reasoning (ijtihad). Intellectuals included 
the likes of Shah Wali Allah (India), Muhammad Ha- 
yat al-Sindi (Arabia), Muhammad al-Hifnawi (Egypt), 
Muhammad al-Samman (Arabia), and Hamada al-Tija- 
ni (Maghreb). 


The most interesting teachings that al-Samman stresses 
are those regarding the meeting of a novice with the 
Prophet Muhammad and passing away and being pos- 
sessed with the spirit of the Prophet (al-tasawwurat 
al-Muhammadiyah)’. 


As the 19th-century Hijazi mystic and teacher who spear- 
headed the Suft revival in the Islamic world, through his 
students and his writings, Muhammad b. Abdul-Karim 
al-Samman influence is charted from Madina al-Mun- 


wara to reach Africa, Asia, America and Europe. 
3- Shaykh Al-Islam Al-Hajj Ibrahim Niasse al-Tijani al-Kaolack. A Defense and Clari- 
fication of thetariga Tijaniyya and the Tijanis. USA. 2015, p13. 
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The Sufi writings of Shaykh Muhammad al-Samman 
have contributed immensely towards the development 
of tasawwuf in the nooks and crannies of Islamic world 
and even beyond. Some of these writings are still stud- 
ied among many Muslim students especially in the tra- 
ditional Islamic learning. 


Al-Samman is a qualified prolific prose- writer, a /im, 
and accomplished poet. The historian Brockelmann has 
slisted the following works of the Shaykh 


al-Futthat al-ilahiyyafi ‘l-tawajjuhdat al-ruhiyya.\ 
(The divine revelations; dealing with the marks of spir- 
itual favour), on the subject of the Nur Muhammad the 
Prophetic Light, which is generally considered the first 
.thing created and the principle of all creation 


2. al-Nafhat al-Qudsiyya: this is poem. 


3-al-Istightatha, (The call for help), a prayer consisting 
of 39 verses in the rajaz. 


4-Mukhtaser Al-Tarigat Al-Muhammadiyya. 


5-Jaliyat al-Kurbi wa Manilat al-Arb*. Which is the 
wide-fame invocation, among the Samméantyya follow- 
ers. 


On the salawat, prayers upon the prophet, al-Samman 
has composed so a lot, among the most famous is Salat 


4-http://www.persee.fr/web/revues/home/prescript/article/arch_0044-8613_ 1992 __ 
num_43 1 2807. 
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al-Nugqtah; the centre of the existence circle prayer. 


4. Ighahatal-Lahfan waMu ‘anasat al-Walhan wa-al-Fu- 
tuhdt al-Ilahvyah fi al-Tawjihat al-Ruhiyah lil-Hadrah 
Muhammadiyah. Khartoum: Ahmad al-Badawi al-Sam- 
man 1,1955, 20 pp. 


5.al-Insan al-Kamil. Cited in Nur al-Da’im, al-Ku’us 
al-Muttarra’a. 


6.al-Is’ai fi Mawlid Sayyid al-Ashrf. This may be a pré- 
cis of no. 10 below; it includes a brief hagiography of 
the author. MS: Khartoum (NRO, Misc., 1/35), undated, 
Tff. 


7.al-Istighathah. GAL S. IU, 535. 


8. Jdliyat al-Kurab wa Munilat al-’Arab (Tawassui). 
See ‘Abd al-Mahmud ibn Nur al-Da’im, Nafts al-Qasab 
wa-Shifa” al-Wasab. 


9.Kashfal-Asrarft- Ma Yata’allagq bi-al-Ism al-Qahhar. 
MS: Cairo (Dk) 687 (tasawwuf.( Publ. as Hadhihi Ri- 
salah ft-Ma Yata’allag bi-Ismihi (al-Qahhar) wa-Wasi- 
yatihi lil-lkhwanwa-al-Tadhakur. Cairo: Ahmad al-Bad- 
awi al-Sammani, and., 32pp. 


10.4/-Mawahib_ al-Agdasiyah fi Sharh al-Minhah 
al-Muhammadiyah. Cited in Nur al-Da’im, al-Ku’us 
al-Muttarra’a, 28. 


11.Mawlid al-Nabi Publ. Cairo: Muhammad ‘Isa al-Ba- 
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bi al-Halabi, 2nd pr., 1394/1974,16 pp; n.p., n.d., 41 pp. 


12. Miftah al-Qulub ftal-Salat ‘aid al-Rasul. [On prayer/ 
in Nur al-Da’im, al-Ku’us al-Muttarra’a, 28. 


13. Al-Minhah al-Muhammadiyah. Cited in Nur al- 
Da’im, al-Ku’us al-Muttarra’a, Mukhtasar al-Tafiqah 
al-Muhammadiyah. According to O’ Fahey, this is prob- 
ably a précis of Muhammad al-Birkawfs (d.1573; GAL 
II, 585), al- tariga h al-Muhammadiyah wa- al-Sirah 
al-Ahmadyyah. 


14. Al-Nafahat al-Ilahiyahft Kayftyat Suluk al- tariga h 
al-Muhammadiyah. MS. London BL), Or. 12694. 

15. Al-Nafahat al-Aqdasiyah (or al-Qasidah al-’Ayni- 
yah). Cited in Nur al-Da’im, al-Ku’us al-Muttarra’a. 

16. Al-Nasihah al-’Alawiyah lil-Sadat al-Ahdaliyah. 
Cited in Siyar al-Salikin III, p 179.0’Fahey mentions 
that the Ahdal were and are still a well-known scholarly 


family of Zabld, Yemen). Cited also in Nur al-Da’im, 
al-Ku’us al-Muttarra’a, 


17. Al-Nugta Dd irat al-Wujud. Cited in Nur al-Da’im, 
al-Ku’us al-Muttarra’a, 


18. b. al-Qasidah al-’Ayniyah. 


19 .Tuhfat al-Qawm Muhimmat al-Ru’ya wa- al-Nawm. 
Cited in Nur al-Da’im, a/-Ku’usal-Muttarra’a. 


20.<Unwdn al-jatwdhi [sha’n al-khalwah. Cited in Nur 
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al-Da’im, al-Ku’us al-Muttarra’a, 


21.. Cited in Nur al-Da’im, al-Ku’us al-Muttarra’a 
al-Wasilah fial-da’awatwa-al-adhkar, to this list, we 
may add the following: 


Risdlat Asrar al-’Ibadat. Cited in Sivar al-Sdlikvn of 
al-Palimbani, Vol. 3,181. From O’Fahey’s list, it may 
be supposed that items nos. 1, 2 and 3, owing to their 
titles, are identical. 


We might therefore conclude by saying that al-Samman 
was not only an important figure in his own age and an 
inspiration to later generations of Sifis, but also a vital 
transmitter of the teachings of his Suft predecessors. 


He died in the al-Madina al-Munawara in 1775 and 
his grave is in the Baqi, the oldest cemetery of the city, 
which indicate that, he was held in great respect, in his 
native town, as it was great honour to be granted, a last 
resting- place- there, so close to the graves of the proph- 
ets wives, and many celebrities of Yore>. 


5-Drewes G.W.J. A note on Muhammad al-Samman, his writings, and 19th century 
Sammaniyya practices, chiefly in Batavia, according to written data. In: Archipel. Vol- 
ume 43, 1992. pp. 73-87. 
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Introduction by the author 


Know, O the blessed and prosperous Murid, that the 
folk- Stifis- have all agreed that in order to follow the 
path of the chosen one, one must strive mujahadah, the 
path of those whose good deeds are bad for the righ- 
teous, citing the Qur’an and Sunnah as proof and urging 
action with words that overflowed them from the rain of 
grace. 


As from the Book it is His ta‘ala saying: {As for those 
who Strive hard in Us (Our Cause), We will surely guide 
them to Our Paths (i.e. Allah s Religion - Islamic Mono- 
theism)} and His ta‘ala saying {And whosoever Strives, 
he strives only for himself} and His ta‘ala saying {And 
Strive for Allah with the striving due to Him} and His 
ta‘ala saying {but Allah has preferred those who Strive 
hard and fight, above those who sit (at home), by a huge 
reward}. 


Regarding the Sunnah, it is the saying of [pbuh] “’ Act.’ 
he said. ‘Everything is easy if you were created for it”. 
And his saying [pbuh]: “ “We have come back from the 
lesser Jihad to the greater Jihad.” They said, “O mes- 
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senger of Allah what is greater Jihad?” he said, “, Jihad 
against the self, Jihad al-nafs.” 


Accordingly, striving al-mujahadah is the occurrence of 
hardship and tiredness while traveling sayer, and who- 
ever experiences these things is referred to as a muja- 
hid; whoever does not, on the other hand, is a work- 
er and a striver, since the mujadhadah 1s striving. Allah 
ta‘ala said: { Verily, Allah has purchased of the believers 
their lives and their properties, for the price that theirs 
shall be the Paradise. They fight in Allah’ Cause, so 
they kill (others) and are killed. It is a promise in truth 
which is ibnding on Him in the Taurat (Torah) and the 
Injeel (Gospel) and the Quran. And who is truer to his 
covenant than Allah? Then rejoice in the bargain which 
you have concluded. That is the supreme success}. 


He —Allah- commands the believers to launch a Jihdd, 
so their Jihad was on naked egos. Whoever is actual- 
ized by this meaning would never find hardship for the 
striving to practice in its outward form, instead he is in 
comfort of tiredness with it in its inner essence. 


If someone says, “All the deeds of the servants are cre- 
ated for the Lord,” how can a servant act to strive and 
suffer even though he has no action? [We said]: When 
Allah Almighty commanded His servants to establish 
the laws of His limits hudid and assigned them to them, 
He made them an optional part by which they could act, 
and otherwise they would not have been rewarded and 
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had no right to be punished. If the servant knows that 
he is charged mukallaf with obedience, he must initiate 
carrying it out without saying: If Allah has destined me 
to obey, I will do it against my will, or with disobedi- 
ence, as well, this is one of the Satanic whispers, for 
the Truth al-haqqqg Almighty when He commanded His 
servants to work, there is no argument left for them, but 
for Allah the ultimate argument if they do not perform 
what they were assigned to do. 


Allah [swt] has made adherents for both happiness and 
misery. If the owner of happiness received eternal prov- 
idence and was guided by it toward his eternal happi- 
ness, or if the owner of misery was moved by Satdnic 
whispers and was prevented from realizing the exalted 
ranks, all of that was determined by the measurement 
and the Will irddah, obedience to him and disobedi- 
ence, but reyects human sin. The servant, in disobedi- 
ence, should not run to fate or destiny since that would 
be impolite; rather, he should move quickly to seek par- 
don and repentance, take responsibility for his actions, 
and refrain from pressuring others. 


As a result, witnessing mushahada occurs together 
with struggling mujahada. According to some Shaykhs, 
“Whoever does not have the burning beginning has no 
bright end.” For this reason, in order to obtain the tahli- 
yya, the Murid must first observe both the takhliyya and 
the tasfiyya. 


al-Tasfiyya is derived from the purity of the water; if 
a person cleans it of dirt until it returns to its original 
state, it remains so clean and pure that nothing can alter 
it. This also applies to the Murid, who must clean by his 
mujahadat, or what is inside of him when he attaches 
himself to anything other than Allah, as well as his posi- 
tion with regard to illusions and thoughts. Therefore, if 
the heart is cleansed of that and transformed from deep 
darkness to light, nothing can cause it to turn back to 
the other, in the state of traveling and wayfaring sayer. 
The heart may undergo purification, but the full maqam. 
may not become apparent to it until after all efforts have 
been made mujahdah. If the heart stops and remains and 
al-Takhaliya, then it is the abandoning of a thing other 
than Allah, additionally, the wayfarer’s salik impulsive 
surrender of his possessions, which produces two out- 
comes: reflection and remembering.” As a result, the 
light is shining through dhikr, and the paths have be- 
come extremely obvious as a result, and anxieties have 
vanished. Additionally, the ill and poisoned are healed 
by abundant moreover the little of it, and via fikr the 
servant learns what suits his situation and what is good 
to him fulfills his hopes, while what is not useful to 
him is left abandoned. The intellect, contemplation /fikr, 
heart, spirit, apparent senses, and sanctity are therefore 
the locations of the tasfiyya and takhaliyya. However, 
a creation of creations does not stand with the purity of 
the intellect. If your adhering with what is commanded 
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mamoor oppressed you had given by your mujahadat 
perfection and wages and the purification of the heart 
is by its emptiness as well as purification of other than 
Allah and its constant direction to the All-Mighty al- 
Azziz, the Oft-Forgiving al-Ghafar, then the purity of 
the contemplation is not pass through it what makes it 
busy with other than the All-Merciful. The soul’s purity 
is not determined by its relationship to the actualiza- 
tion of service, the outpouring fyd and openness fath, 
or its complete departure from the universe as a whole. 
When Allah is the only one who can attest to the purity 
of the secret, all that is visible to Him is absent, and the 
outpouring of bright rivers purifies the apparent senses. 
And the purity of the hearing is not heard from anyone 
else, nor is 1t received just from Him. And the purity of 
the eye is not to witness save the original a’ain in all 
apparent locations, along with both good and bad. The 
intimacy that has been inhaled is where and the purity 
of your smell is found. If you so desired, O you student, 
and the purity of your taste in all its perfection. As well 
as the purity. [and the purity of your touching is in your 
absence of your sense in your day and yesterday, and 
the clarification of more than this 1s to hold on. 


And know O you the desired of the way of the masters- 
the Stfis-, may you have gained the happiness, that 
the Gnostics of the path of the truth al-haqq and cer- 
tainity yaqgin and the right path [May Allah be pleased 
with them] have asserted that our path is invisible, un- 
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touchable, and takes the way of the unseen, and not wit- 
nessed, the way of its following is by the hearts, for it 
is of the unseen, thus, upon the Murid the believes with 
its created things athar, moreover, the surrender to the 
brightness of its lights while upholding seriousness and 
ijthad. the Murid has an obligation to believe in its cre- 
ated things athar, with the entire orientation, and prepa- 
ration, and its wayfaring process is so difficult upon the 
egos, since it is the science of tasting, which cannot be 
recorded in papers. 


O Allah, by their reverence for You and their intimacy 
with You, O You the One and Only, O The Mightiest, 
O You the Only One, is to assist me in achieving what 
pleases You in shaping me, to be referred to as the ser- 
vant who actually is actualized as a servant, whose alle- 
giance to his master triumphs. 


Oh Allah, with Your words that the sea runs out, and 
yet does not run out, is to make me one of those who, 
instead of turning to knowledge and deeds, turned de- 
pendent upon Your favour; who prayed in the niche 
of the nearest to the Mightiest, and who read from the 
verses that led him to what he achieved, and bowed and 
praised while kneeling, giving the people of the unseen 
and the testimony in the cradle of the cradles a greeting 
of tashahhud and a peace salam. Absent from the scene 
of the gathering, they returned in the bright light that 
brightened, exalting in the supplications with audible 
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directions that did not originate from perceptions be- 
cause they are revelations that descend. 


Praise be to Allah, Lord of the Worlds, O Allah sending 
Your blessing upon our master, and Mawlana Muham- 
mad, his family for all eternity, and extend the blessing, 
a blessing that knows no bounds or restrictions, upon 
the followers and the followers of the followers until the 
Day of Judgement. 
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Introduction by the Translator 


In this unique work Shaykh Muhammad bin Abdul 
Karim al-Qurashi al-Madani al-Bakri al-Samman- 
(1717-175), the Gnostic and perfect guide, wrote one 
of the rare and priceless epistles that addressed the basic 
principles of Sufi doctrine based on following the Mu- 
hammadan path. “The Divine Breaths on the Way of the 
Following the Muhammadan Path Risdlat al-Nafahat 
al-Ilahiyah fi kayfiyat suluk al-tariqgah al-Muhammad_ 
iyah, “1s the title of this outstanding work. The primary 
objective of the translation of this more than 350-year- 
old epistle is to introduce it to modern readers. 


This epistle Risdlat is essential reading for any travel- 
er and follower of the Sufi path, and the advice it con- 
tains should be followed. The phrase “Muhammadan 
path” refers to the Sufi turuq that arose in the Hijaz and 
Maghrib throughout the eighteenth century, with a fo- 
cus on renewal and reform. 


The Idrisi School, founded by Sayyid Ahmad ibn Idris 
(1758-1837), the Sammani School, founded by Sayyid 
Muhammad ibn Abd al-Karim al-Samman (1717-1775 
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AD), and the Tijani School, founded by Sayyid Ahmad 
al-Tijani (1735-1815), were the institutions that embod- 
ied these furiq. 


Sufism, which is the essence of /s/a@m, is expressed in 
this distinctive, priceless, and extremely helpful epistle. 
The author covers a wide range of subjects, with the 
journey of the wayfarer, the Murid, and the Gnostic to 
realize true servanthood serving as the beginning and 
end of the epistle. The author used a number of sources 
to back up his arguments on the subjects covered in the 
epistle, including passages from the Holy Qur’an, the 
Prophet Muhammad’s Sunnah, and some of the stories 
and teachings found in the biographies of the Sufi doc- 
trine adherents. 


The author began his epistle by discussing the Sufi path 
and emphasizing the following: “And know O you the 
desired of the way of the masters- the Siifis-, may you 
have gained the happiness, that the Gnostics of the path 
of the truth al-haqq and certainty yaqin and the right path 
[May Allah be pleased with them] have asserted that our 
path is invisible, untouchable, and takes the way of the 
unseen, and not witnessed, the way of its following is 
by the hearts, for it is of the unseen, thus, upon the Murid 
the believes with its created things athar, moreover, the 
surrender to the brightness of its lights while upholding 
seriousness and ijthad. the Murid has an obligation to 
believe in its created things athar, with the entire orien- 
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tation, and preparation, and its wayfaring process is so 
difficult upon the egos, since it is the science of tasting, 
which cannot be recorded in papers’”’. 


Regarding the sins that the Murid must prioritize, name- 
ly repentance, we observe that the author has catego- 
rized them into three categories of sins; we extract from 
his writings the following: “you must understand that 
they are divided into three categories. One of them is 
neglecting any of the duties that Allah has placed on 
you, including expiation, fasting, prayer, and zakat. You 
can therefore complete as many of them as you can. The 
second is the sins that stand between you and Allah, such 
as drinking wine, adultery, beating psalms, consuming 
usury, and so forth. The most troublesome and complex 
kind of sins—the third kind—occurs between you and 
other people. It can be classified as either financial, kill- 
ing human self, honor, wife, or religious”. 


The author of the epistle began discussing the pledge 
and talgin in Sufi doctrine in the second chapter by 
pointing to two different kinds of them: “It is important 
to comprehend that when the wayfarer Murid directs to 
the path of Allah and desires to mend his ownself by the 
success of Allah, thus his beginning be accomplishing 
through two things: either with the abstract attachment 
Ma’anawi or an imagery attachment Suarai. As for the 
imagery is that the wayfarer’s Murid takes the pledge ei- 
ther or the talgin from the guide, or by both, in which he 
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follows his command with what he recommended him, 
without violation, in his place of residence and travel, 
since doing so protects him even though he is physically 
far away, this as a result of his intimacy with him and his 
relationship to the meaning a/-ma’na. The second way 
of the pledge, is the abstract al-Ma’anawi which is to 
accept the talgin and pledge, or one of them, along with 
the service khidmah and companionship suhbah, seek- 
ing the meaning of that and its fruit, as well as entering 
with, to the level rank of the core of real inheritance”’. 


The author, al/-Sayyid al-Samman, emphasized in his 
writing that the covenant and the oath of allegiance are 
irreversible: “We also state that it is not permissible for 
a Murid who has chosen the wayfaring suluk to go back 
and reverse it”. 


The author then discussed the remembrance dhikr in 
the third chapter, categorizing it into two types: remem- 
brance by the tongue and remembrance by the heart. 
With regard to the former, May Allah be pleased with 
him, he provided the rules for this kind of dhikr, specif- 
ically the rules prior to, during, and following the re- 
membrance. In contrast, the Murid’s innermost thoughts 
should be empty of all things other than Allah, according 
to the quotation we use from him regarding the rules of 
remembrance by heart: “Be mindful that the dhikr has 
three etiquettes Gdab that ought to be observed by the 
Murid, respectively are: before, during, and after’. “All 
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of these ddab are required of the dhakir by the tongue, 
while the dhakir by the heart is exempt from needing 
them; instead, the emphasis should be on purifying his 
innermost self, of other than Allah ta‘ala’’. 


The author discussed two instances in the same chapter 
regarding the denial of Sufi s and reverence for them; 
we have included his words here: “It is behooving upon 
anyone with intellect and faith to avoid placing them- 
selves in the position of those who are denying on—the 
Sufi s—for this is a deadly poison, as history in the past 
and present has shown”’. 


In the fourth chapter, the author singled out the retreat 
khalwa: what it is, types, conditions and etiquette, with 
an extensive speech on that, and from what he wrote, 
we quote: “And of what the Murid strives is his own 
ego with the restricted retreat, which the adherents of 
the path have named, as well as struggle upon the com- 
mitment of its conditions everyone from the people of 
success. And by this retreat the Murid seek the spiritual 
training riydda of his own ego, for every Murid the ad- 
vancement of his travelling is based upon his ownself 
training, and would not be accounted a true man but so 
rare. And it is of three kinds: the retreat of the wayfarer, 
the retreat of the Gnostic, and the retreat of the actual- 
ized walt’. 


The author al-Samman_ believed that the reality of the 
spiritual training for the Murid is what leads to the ac- 
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tualization with the excellent manners, in his words he 
said: “And it is a must upon you the spiritual training O 
you the wayfarer, which is not the mere belittling of food 
and drink consumption, rather it is a sum of many things 
that assist the person- Murid- on his intended spiritual 
training, which is the ego-training, aiming behind it the 
actualization with the excellent manners, and getting rid 
of the bad attributes.” 


In the fifth chapter, the author spoke about thoughts 
Khawatir and said: “Thoughts are divine discourses 
that visit the heart while it does not stay, and because 
of this it was called thoughts Khawdtir that is because 
the thought khdtir is what is passing and did not stay for 
long. And the folk — the Sufis- named what is visited, 
descended upon the heart with no intention from good 
thought, they named it outpouring warid. And accord- 
ing to them-the Stfi s- the thoughts are of four types: 
divine, angelic, ego-centric, and Satanic.” 


The author has discussed the relationship and etiquette 
between Murids and the Shuyukh, in the sixth chapter. 
He also talked about the Sufi path’s adherents in his 
day, who were unquestionably better than those of to- 
day in adopting the proper etiquette with the Shuyukh, 
their brethren, and people in general. We quote some of 
his remarks regarding this topic: “Because they stopped 
with their own egos, leaving manners behind, and took 
from their appetites a habit and heedlessness an abode, 
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the majority of Murids of today are of no production 
and have not advanced along the path. When they left 
[the tenets of the path], they were left, and when they 
neglected what was necessary, they were neglected, and 
with what they dealt the farig, they were treated. They 
ceased traveling and have thus lost the benefits they 
were due to; they are likened to birds that fall from the 
sky when their wings have been cut off, or to a wealthy 
home that is left empty and bare’”’. 


The author utilized a significant amount of space in the 
seventh chapter discussing the proper way or etiquette 
to handle a Murid with the Shaykh. Here is a quote from 
him: “The best etiquette is not to engage in any of your 
affairs unless you have permission from him; if not, 
submit a written message to him regarding the matter. 
“And one of the most important pieces of etiquette is 
to not move in any of your matters unless you have his 
permission—that 1s, if you’re in his hands; otherwise, 
correspond with him.” he said” 


The Shaykh has compiled in these pages what he con- 
siders to be the most concise sayings that summarize his 
discourse on the sincere Murid. To illustrate his point, 
we offer one of his sayings: “Does not hurt who hurts 
him, and does treat with rigidity who to him was rigid. 
He further on him- the sincere Murid- he said: “He is 
comparable to a palm tree that is thrown by firewood 
and stones, but to them, it is tossed fresh, new dates. 
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And just as the earth throws everything unpleasant upon 
it, it only bestows upon it all that is lovely and great”. 


Al-Samman [May Allah be pleased with him] writes in 
the eighth chapter, “On the Sainthood Waliyya of Allah 
to His Saints Awliya’,” that the term “wal?” actually re- 
fers to a person whose words and deeds are in line with 
the teachings of the Qur’an and Sunnah. And for that 
reason God made love His policy in everything He did, 
protected him when he was there and when he wasn’t, 
and made sure his children, relatives, and neighbors 
were all kept safe for him for the rest of his life’’. 


He continued to emphasize the fugard ’'s great standing 
on the Doomsday and wrote, “Take yourselves on them 
to a position via virtues, bounties, and good acts. On the 
Day of Judgment, the fugara’ will have influence and 
power.” This is because of their perfection and the per- 
fection of their belief in Jmdan. 


The author, a/-Sayyid Muhammad al-Samman [May 
Allah sanctify his noble secret] concluded his epistle 
with expensive and very useful advice to the brethren, 
which is diverse and oriented in its entirety towards tak- 
ing into account the application of the rules of the Sufi 
doctrine derived from the folds of the teachings of the 
final message, we quote some of what he says: “And 
upon you the construction of your time with devotions, 
for you will have a task from the good that you spend 
on it, both throughout the day and at night. By then, the 
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advantages of the age and the benefits of the times will 
have been apparent”. 


Al-Samman proceeds with his will wasiyyah to the 
brethren, advising: “And you have, O Murid, to have 
a wird from the reading of the beneficial sciences, that 
kind that broadens your realization of Allah’s Essence 
[A-Dhdt], as well as His qualities, deeds, and bounties.” 
In addition to teaching you about His commands and 
prohibitions, this science has raised your hope for the 
afterlife and given you a sense of austerity in this life”. 


Furthermore, he advised the brethren when he said: “al- 
ways try to make your talk good one, and that no speech 
that is not permitted to be said is not permitted to be 
heard.” Organize and arrange your speech when you 
speak. Unless it is against [s/Gmic law, in which case 
you should interrupt him with a reprimand or leave, you 
should also pay close attention to those around you and 
refrain from interrupting them. Additionally, don’t re- 
veal to your speaker anything you know about his speech 
as this could make him feel alone. Moreover, never con- 
tradict someone by saying that something they said is 
this or that instead of what they really stated. This is true 
for both stories and speeches. In case the speech has 
anything to do with religion, you should gently correct 
him”’. 

In his priceless advice, the writer al-Samman goes on 
to say: “And follow the consolation of the poor and the 
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heartbroken. And follow the example of charity shown 
to the poor and needy. Furthermore, you bring comfort 
to those who have not, and you ease the burden of insol- 
vent debtors. And giving loans to those who are in need 
and relieving those who are in trouble upon you. And 
meeting the needs of persons who are in need. And con- 
tinue to see the believers’ faces lit up with smiles, good 
news, and joy; give them kind words and indulgence; 
and treat them with humility and kindness.He kept on 
to say: “And you have to say the greeting to who you 
know and do not know, and if you greet someone, and 
he did not reply you, do not have bad exceptions on 
him, rather say: maybe he did not hear me, or maybe he 
replied while I did not hear.” 


In conclusion, we ask God Almighty to help you and us 
in working and adhering to what was stated in this great 
epistle, which is a summary of teachings and spiritual 
experiences of taste, but rather it is a beacon that the 
people of the Sufi path today need to try to follow them 
in the hope of imitating the honorable, because imitat- 
ing the honorable is a success. 


Abdulgalil Abdallah Salih 
Al-Baha —al-Agiq KSA 
02/5/2024 
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Chapter One 
On the Repentance 


Allah ta‘ala said {And turn to Allah in repentance, all of 
you, O believers, that you might succeed} and He ta ala 
said: {O you who believe! Turn to Allah with sincere 
repentance} And He [swt] has promised of the repen- 
tance in two verses, He ta‘ala says: {Know they not that 
Allah accepts repentance from His slaves and takes the 
Sadagat (alms, charities}, and He ta‘ala says: {And it is 
He who accepts repentance from his servants and par- 
dons misdeeds‘. And He [promises] the forgiveness to 
the repentant in two verses, for He ta‘ala said: {And ver- 
ily, I am indeed Forgiving to him who repents, believes 
(in My Oneness, and associates none in worship with 
Me) and does righteous good deeds, and then remains 
constant in doing them, (till his death) and He ta‘ala 
says: {The Forgiver of sin, the Acceptor of repentance, 
the Severe in punishment} and shows the intimacy for 
His servants in two verses, He ta‘ala said: {Such believ- 
ers are] the repentant, the worshippers}. And the verses 
on the repentance are so abundant. In the authentic of 
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Muslim and about the messenger of Allah [pbuh] said: 
“O people, repent, for I verily repent to Him one hun- 
dred times a day”. And on the authority of Abu-Huraira, 
the messenger of Allah [pbuh] that he said: “If anyone 
repents before the sun rises in the west, God will forgive 
him.”, and [pbuh] said: “Allah is more pleased with the 
repentance of His servant than if one of you and he finds 
his camel missing in a waterless desert (and then he ac- 
cidentally finds it, after it run away)’. Al-Bukhari has 
narrated about Aiysha [may Allah be pleased with her], 
she said the messenger of Allah [pbuh] said: “When a 
servant acknowledges his sin and repents, God forgives 
him.”. and in the authentic Hadith: and on the authority 
of Anas that the messenger of Allah [pbuh] said: “The 
one who repents from sin is like one who did not sin, 
and if Allah loves a servant, sin would not harm him’’, 
and he recited the verse: {/ndeed, Allah loves those who 
are constantly repentant and loves those who purify 
themselves‘. They said O messenger of Allah what is 
the sign of the repentance, he said the regret. And on the 
authority of Anas that the prophet [pbuh] said: “There is 
nothing more beloved to Allah than a repentant young 
man” , and it was said that Allah says in one of His 
Books: “O son of Adam upon you the striving, and upon 
me fulfillment [a/-wafa], upon you the patience and 
upon Me the reward, upon you the asking, and upon Me 
the providing, upon you the dictation, and upon Me the 
writing, upon you the supplication, and upon Me the 
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answering, upon you the thankfulness and upon Me the 
increasing, upon you the repentance, and upon Me the 
acceptance. And in prophetic Hadith: “If the servant of 
Mine turned to me in repentance, I would cause his 
limbs to forget what he did, and I would also cause the 
earth and his two angels to cease bearing witness against 
him’. And know that there are three types of preludes to 
repentance: the first is the declaration of the sin’s ugly 
nature. The second declaring that you cannot bear the 
agony of Allah’s [swt] wrath and rage, nor the severity 
of His punishment. and the third, declaring your help- 
lessness and weakness in that regard, and the person 
who cannot withstand the heat of the sun, a police offi- 
cer’s blow, or an ant’s bite—how can he withstand the 
heat of hellfire, the beat of the angels of Hell (zabani- 
yah), the sting of snakes that resemble long camels’ 
necks, and scorpions that resemble mules made of fire 
in the abode of anger, and we seek refuge in Allah and 
we seek refuge in Allah from His wrath and torment. 
These recollections will undoubtedly lead you to true 
repentance for your wrongdoing if you follow them and 
reflect on them day and night. Allah blesses you with 
success. If that’s the case, then the prophet [pbuh] said, 
“Regret is repentance,” without mentioning what you 
did. Then, you emphasized a thing that is said to him 
[know]: first, that repentance is not predestined to the 
servant; do you not notice that it happens of matters in 
his heart, while he is not wanting that to be, and [know] 
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that what is meant by the regret, the regret for Allah’s 
glory, fear of His glory hiyba and majesty, not of fear of 
losing his honor among the people and the money spent 
on it. Sincere repentance, which is one of the character- 
istics of the repentant as well as their states, is inspired 
by the remorse to glorify what you disobeyed azzawa- 
jal. Sincere repentance is not at all what you learned 
from its external manifestation. On the other hand, if the 
Murid considers the three remembrances that serve as 
the preludes to repentance, he feels regret, which leads 
him to abandon the choice of sin. This regret, however, 
remains in his heart in the future, which causes him to 
invoke and turn to supplication. Therefore, when that of 
the causes of the repentance and the attribute of the re- 
pentant called it with the name of the regret, so, under- 
stand that, with great success from Allah ta‘ala [if you] 
said how the person have patience so that no sin will fall 
from him whether minor or major at all. How did the 
followers of knowledge differ about the prophets of 
Allah [peace be upon them all], the most honorable of 
Allah’s creatures, and whether or not they had reached 
this degree? [Thus, understand] that Allah chooses any- 
one He pleases to be merciful, and that this subject is 
both conceivable and not impossible. The person should 
not deliberately attempt to commit a sin as one of the 
prerequisites of repentance; but, if it happens by acci- 
dent or forgetfulness, he is forgiven by Allah’s grace, 
and this is simple for those to whom Allah grants suc- 
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cess. In response, you might say, “What prevents that? I 
know that I will return to my sins, and I will not stand 
firm on my repentance. This is the devil’s vanity, and 
where did you get this knowledge? It is better to die a 
repentant person than to go back to regretting it. “Re- 
garding your concern of falling back into sin, you must 
decide to be resolute and honest about it after Allah ac- 
cepts it. And if it did not happen, then the past sins have 
been forgiven, you have been purified of them, and you 
only have this sin to commit now. This is the great profit 
and benefit, so you should be afraid of going back to the 
sin you repented of because you started with one of the 
two good things from repentance, and Allah gives you 
success and guidance, and that’s it. As for turning away 
from and eliminating of the sins, you must understand 
that they are divided into three categories. One of them 
is neglecting any of the duties that Allah has placed on 
you, including expiation, fasting, prayer, and zakat. You 
can therefore complete as many of them as you can. You 
regret that and make a permanent decision to give up on 
going back to its sort. [The second] is the sins that stand 
between you and Allah, such as drinking wine, adultery, 
beating psalms, consuming usury, and so forth. The 
most troublesome and complex kind of sins—the third 
kind—occurs between you and other people. It can be 
classified as either financial, killing human self, honor, 
wife, or religious. Regarding the money, you have to 
give it back to its rightful owner if at all possible. If not, 
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you must multiply your good deeds and return to Allah 
with a request to please, so that on the Day of Judgment, 
the person—f he is still alive or not—will be pleased 
with you. Regarding the the killing of human self, it is 
meant to enable the guardians carry out the punishment, 
either with taken the revenge from you, or set you free. 
If, however, you are able to do so, return to Allah and 
make supplication, so that on the Day of Judgment, 
He—the person—will be pleased with you. Regarding 
honor, if you backbite, slander, or insult him, your re- 
sponsibility is to lie yourself between the hands of the 
person who you did against him these sins, that is if you 
are not afraid of revealing it and igniting a new wave of 
sedition. If you are unable to do that, you should return 
to Allah and ask Him to spare you on the Day of Judg- 
ment. Regarding what on wife, if you betrayed him in 
his wife, family, and so forth, there is no way to make it 
lawful. If you did not fear the growing enmity and sedi- 
tion in disclosing that, you could instead resort to sup- 
plication and ask Allah [swt] to please him about you in 
exchange for giving him much of an abundant istifgh- 
far. Regarding what was in wife, that you betrayed him 
in his wife, offspring, and so on, there is no way to make 
it lawful, and the revelation of that breeds both anger 
and sedition. Therefore, turn to Allah in supplication in 
order to win his favour and receive an abundant good 
[reward] in return; and if you secure the extremely rare 
sedition and anger, then free yourself from him. And 
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regarding the religion, you labeled him as an infidel (Aaf- 
ir), branded him as innovative bid’ah, or let him gone 
stray. This is a difficult situation; you must lie to your- 
self between the hands of the person you accused him of 
being so, and do everything in your power to break free 
from him; if not, you will regret it and turn to pleading 
with Allah to please you regarding him. 


The sum of the matter what you can do to please your 
opponents do, and what you are unable to accomplish, 
return to Allah [swt] with sincerity, and pleading to Him 
to be pleased with you, this will be in His Will until the 
Day of Judgment, and you can expect for His immense 
favour and all-encompassing compassion. Since He is 
the All-Wise and All-Knower, He must know that the sin- 
cerity with which the servant had filled his heart satisfied 
His qualities from the wealth of His bounty. Therefore, 
recognize that this is what is rightfully yours. For if you 
followed our instructions and disowned your tenden- 
cy to choose bad things in the future, you will be freed 
from all sins. However, if you disowned your tendency 
to choose bad things in the future and did not make up for 
missed prayers or appease your opponents, you will face 
consequences and all of your sins will be forgiven. The 
explanation of this chapter is lengthy, and it is not limit- 
ed to this particular group of sins. Instead, it will cover 
some of the speech of Allah’s people and provide some 
guidance and blessings to those who have a heart or who 
listens while he is present [in mind], for it may encoun- 
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ter a unique Murid, that turned desired one [murad] and 
not a Murid. On the authority of the master Abu-Ishaq 
al-Asfarni [may Allah grant him eternal peace], he was 
among the knowledgeable members of the active ulama. 
“T asked Allah [swt] for thirty years to bless me with sin- 
cere repentance. Then, I wandered to Allah and looked at 
myself. I said, “Glory,” because there was a need I had 
been asking Allah to fulfill for thirty years, and it still 
hadn’t been met. While I was sleeping, I noticed some- 
thing that seemed to be a voice telling me. I was sur- 
prised by that. Do you know what you asked Allah [swt]? 
that you beg for affection from Allah, did you not hear 
the sayng? Is it a simple need, that Allah loves those who 
purify themselves and who repent constantly? [Look] to 
such great /mdn and their concerns, their constant con- 
cern for changing their minds, and their self-sufficiency 
on the day of their encounter with their God. And Dul 
Nun said: the reality of the repentance is the earth vast- 
ness straitened on you, so that you possess no decision, 
and your ownself straitened on you.” Regarding Ka’b ibn 
Malk, Mararat Ibn al-Rabi, and Hilal ibn Umayyah, Allah 
ta‘ala said that after they departed the Battle of Tabuk, 
the prophet and the Muslims abandoned them for fifty 
days until they showed signs of remorse. [And (He did 
forgive also) the three [who did not join the Tabukexpedi- 
tion (whom the Prophet saw)] left (i.e. he did not give his 
judgement in their case, and their case was suspended for 
Allah's Decision) till for them the earth, vast as it is, was 
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straitened and their ownselves were straitened to them, 
and they perceived that there is no fleeing from Allah, 
and no refuge but with Him. Then, He accepted their re- 
pentance, that they might repent (unto Him). Verily, Allah 
is the One Who accepts repentance, Most Merciful], so, 
the one who always observes courtesy is of constant re- 
gret, abundant longing among his likes, by an idleness 
and passivity, known by the thin of his body. A man said 
to Rabia al-Adawiya [may Allah be pleased with her] “I 
have so many sins, and if I repent, will Allah repent on 
me?” (may Allah be pleased with her) “No,” she replied, 
but “you will repent if Allah repents on you”. Yahya ibn 
Muadh said: “one sin after repentance is uglier than sev- 
enty sin before it”. 


Repentance in the language stems from the desire to 
change one’s negative characteristics back to positive 
ones. It is also said that whomever turns back from what 
is forbidden out of fear of Allah’s punishment and hu- 
mility before Allah is considered a repentant in Allah’s 
eyes. And those who return out of gratitude for Allah’s 
humility will do so frequently; similarly, those who re- 
turn out of respect for Allah’s majesty will also do so 
frequently, That’s the prophet [pbuh] saying: “What a 
good servant Suhaib, if he did not fear Allah, he did not 
disobey Him,” which implies that he gave up his dis- 
obedience in respect of Allah’s majesty and splendor, 
even if Allah did not threaten to punish him. It is also 
stated that the beginning of repentance occurs when the 
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servant experiences a wake-up call from Allah ta ‘ala, re- 
membering his transgression and neglect. With Allah’s 
unceasing favour upon him, [he should be aware of] the 
deadly and fatal nature of sins, the unwelcome event, 
and the loss of a beloved both here on Earth and in the 
Hereafter. If this knowledge came to you, it would have 
resulted in spiritual state ha/, which is the regret of ig- 
noring Allah’s obligations. Repentance produces an act 
that initiates the performance of good deeds, the ful- 
fillment of obligations, the returning of grievances, and 
the determination to make amends for what is to come. 
May God make us of those whose hearts tremble at the 
mention of Allah and whose faith grows at the recitation 
of His verses; and who rely upon their Lord in light of 
these stated matters and things, from the vivid appar- 
ent verses and the brilliant Hadith, as well as the re- 
told stories, with known miracles. So, the believer is the 
one who believes that Allah is the Truth there is no God 
but He, The First, The Last, The Manifest, The Hidden 
One, The Most Sacred, The Eternal, The One, The Only 
One, The all-Living, The all-Knowing, The Omnipotent 
One, al-Murid, The all-Hearing, The all-Seeing, The 
all-Speaking with the eternal speech and everlasting, 
glory to be limit or specified, The King, The all-Doer. 


And that Allah sent His messengers, descended the 
Book, and raised the dead. All that the messengers 
brought with them was the truth, and this is where the 
belief man originated. Confession with it is a duty with 
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what is possible, so praise be to Him who grants and for- 
bids, connects and cuts, divides and gathers, and causes 
reluctance and forwardness according to His Will. Ac- 
cepts the repentance and removes the worry and for- 
gives the sin blessed be the name of Your Lord, full of 
Majesty, Bounty and Honour. 


O Allah, who made us followers of the certainty yagin 
and /hsdan, O the possessor of abundance and bounties, 
actualize us with the man and make us the chosen ones 
among Your people, and honourable one; may blessings 
be upon our messenger and Mawala Muhammad, upon 
his family, and upon his honourable, righteous com- 
panions; for as long as a drop of rain falls, a river tur- 
bulents, a flower opens, a branch sways, and a pigeon 
calls, Ameen. 
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Chapter Two 


On Taking Allegiance, the Talqin of 
Dhikr and its Modalities 


It is important to comprehend that when the wayfarer 
Murid directs to the path of Allah and desires to mend 
his ownself by the success of Allah, thus his beginning 
be accomplishing through two things: either with the 
abstract attachment (ma’anawi) or an imagery attach- 
ment Suarai. As for the imagery is that the wayfarer’s 
Murid takes the pledge either the talqin from the guide, 
or by both, in which he follows his command with what 
he recommended him, without violation, in his place of 
residence and travel, since doing so protects him even 
though he is physically far away, this as a result of his 
intimacy with him and his relationship to the meaning 
al-ma’na. But, if he comes across something that breaks 
him, or something that he advises him to do, he—the 
guide—makes the recommendation with a way to re- 
move the obstacle he faced, preventing his removal from 
the obstacle being caused by it in any way, so preventing 
the obstacle from becoming a cause or an attached lin- 
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eage. On the other hand, if he stays in his initial, normal 
form, then he will inherit something from the path as 
well as from the people who follow it. The second way 
of the pledge, is the abstract al-Ma’anawi which is to 
accept the talgin and pledge, or one of them, along with 
the service kAhidmah and companionship suhbah, seek- 
ing the meaning of that and its fruit, as well as entering 
with, to the level rank of the core of real inheritance, 
for if he is sincere his sincerity made him stand out re- 
sembling a biological son in terms of inheritance. His 
likes also had this trait, and they all went through the 
legal formalities of physical inheritance while taking 
into account the age differences amongst them, if they 
inherited the old, then he has responsibility for their ac- 
tions, and if they did so with the young, then he is not in 
a position of waiting. If they were all young, then there 
must be one among them who excels in both the mate- 
rial and immaterial aspects of old age. In any case, the 
traveler entered with love, obeyed the order as best he 
could, and came with all or part of what was expected of 
him. It’s possible that one of them became to the other. 
If one of the inheritors received the inheritance, unless 
he left or came back, that was his last chance to acquire 
the Will irddah, attachment, and authenticity of affilia- 
tion. We ask Allah’s protection to avoid straying from 
the path after guidance. 


Adhering to the strong determination is the path of the 
people of God-fearing wara, power, and piety. There- 


44 


fore, if he departs from this honorable state with the 
intention of earning it, seeking the allowance without 
legal obligation, that manner is considered a reversion 
according to the people of jealousy, from an honorable, 
lofty, and desirable state to the bad, inferior, undesir- 
able one. He will then be required to stopping that, and 
Allah will assist him in correcting the intention of the 
will iradah with the apparent forms intentions, and the 
abstract raises the imagery, which is the way of the ab- 
stract and the abstract from them, and their relation- 
ships, which are similar to the relationship between the 
soul and the body. 


And on that the Shaykh of the whole, and the teacher 
of the practical men, my master al-Sayyid Muhammad 
al-Qawth [May Allah sanactify his noble secret] said in 
his book al-Darajat: the first conditions upon the way- 
farer Murid right, in the beginning of his journey is the 
recognition of the guide, and by that rests the achiement 
of the hopes and ends. So, if the Murid chose the way- 
faring and following the Sufi path, then he has no right 
to return back from it, based on the principle of the path. 
For after the meeting and taken the pledge from the righ- 
teous guide, if he took the pledge and talgin from hun- 
dreds of person he will not be counted as Murid but only 
for a single one. That is his turning away back from the 
first one considers turning away back from the whole, 
that is because of turning away back from the first one, 
neccisstates his backing from the whole, for the pledge 
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from the first one is so permeant and realized from the 
first one who guided him, so, by him- the first guide- be 
the returning and acceptance of the Murid under that 
guide, that is because the ruling in the path for that first 
contract, because it is authentic to the all, and even if 
they are multiple of their paths, so their base and sanad 
is one. And if he — the Murid- has done his retruning 
back from the pledge for mere whim, then it is apostasy 
in the path, like the apostasy of the pledge of the khila- 
fah after taking it. If the reason for the pledge’s return is 
the guide’s passing away, his moving to a different loca- 
tion, or an immeasurable number of predestination-re- 
lated obstacles, then it is authorized for him to do so 
for the legitimate reason, and we beseech Allah’s kind- 
ness and forgiveness. So, it is acceptable for the student 
Murid to do so if he is sincere in his search for the guide, 
makes the necessary accommodations for his meeting, 
finds some of those who were initiated under him, and is 
afraid that he might run into trouble before meeting the 
righteous guide. And if he succeeded in finding the guide 
and Allah provided him with protection from the obsta- 
cles, then this kind of initiation is authentic, fruitful, and 
real with Allah’s permission. The first guide serves as a 
means of achieving the goal of the final initiation under 
the chosen righteous guide. Hence, the ruling in that case 
is similar to the ruling regarding ablution after remov- 
ing minor ritual impurities, prior to reaching the water 
as [pbuh] would have done. It was stated that if [pbuh] 
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encountered minor ritual impurities hadath asghar, he 
would have resorted to tayammum before reaching the 
water. This served as a lesson for bridging the gap be- 
tween purity and fear of falling in the passing away by 
the fate to be in purity. Additionally, after a person dies 
pure, they are not allowed to pray or remove any small 
ceremonial impurities that could affect the water’s au- 
thenticity. Similar to the guide’s existence, whatever 
that came before it nullifies its validity, regardless of 
whether it was taken from him or someone else. This is 
because the tayammum Ss ruling is based on it, and it is 
permissible in light of its parallel with its current state. 
Since the guide is the Murid’s water, he is like the water 
for removing the minor ceremonial impurities that per- 
mitted the legal commands. The remover and eliminator 
of impurities entities is offered to remove and eradicate 
the abstract impurities from the student after the phys- 
ical ones. We also state that it is not permissible for a 
Murid who has chosen the wayfaring suluk to go back 
and reverse it. This is because of the rules of the path and 
our foundation in the Sunnah, which tells the story of 
what happened to some Bedouin who came and stayed 
in Madina, when he was there, he suffered an illness and 
went to the prophet [pbuh] to say, “O Muhammad, nul- 
lify my pledge; [pbuh] did not do that for him.” This is 
where he delivered the pledge to the prophet [pbuh]. He 
then went and came again, requesting that the commit- 
ment be revoked, but the prophet [pbuh] did not reply. 
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He then traveled and arrived once more, seeking an an- 
swer, but this time he was not met with one. After he left 
the Madina, the prophet Muhammad (pbuh) said: “The 
Madina is like a furnace that removes impurities from 
it, just as a furnace removes impurities from iron.”. The 
question of whether or not he is an apostate has been 
discussed by scholars. It has been suggested that while 
he appears to be an adherent of /s/am, his actions are 
considered heretical and against the law. Had he granted 
his request, for example, he would have been consid- 
ered an apostate, and by leaving the Madina, he broke 
the law—Allah knows the best. 


According to this analogy, if the person who started and 
given talgin asks for the pledge to be nullified on whim, 
the guide ought to be patient with him and keep him on 
the path despite his actions being against the rules of 
the path. The guide ought to turn the silence towards 
him until Allah ta‘ala attends to his concerns, at which 
point he will be considered a heretic, a transgressor, 
rather than an apostate. And it has been stated that the 
Shaykh is comparable to the prophet within his com- 
munity—AIlah knows the best. And this is what guide 
to that and to that point, since the issue concerning the 
path’s followers is based on the Sunnah and its paral- 
lel with Allah ta’ala’s permission; their evidence is also 
acknowledged as supporting what they have to say. It 
has also been said that worshiping two deities is forbid- 
den by Shari’a law. Similarly, in the honorable way vi- 
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sioning, seeing the two beings is prohibited by Shari’a 
law. This is because Allah alone is the First, the Last, 
al-Dhahir, and al-Batin, and He is all-knowledgeable, 
from the creations and other than it, and the existence of 
the creations is by Him, not by themselves, and He is in 
favour of it; actual beings exist only for Allah. There are 
no two beings who continuously exist for themselves. 
As He stated in His word, {Have We not made the earth 
a resting place? and the mountains as stakes? every- 
thing you see is simply the work of Allah. If We hadn’t 
made You in pairs, there would be no existence for two 
beings existing independently. Nor did this materialize; 
rather, it was only manifested clearly in the path [fariq]. 


Additionally, the true pledge serves as a means for the 
obtaining of this meaning through the path of certainty, 
with witnessing al-mua’yana serving as its goal. The 
One is witnessed in everyone and is not the cause of 
every existence; rather, it is behind whatever is exist- 
ed. It behooves of the abstract and imagery Murid, after 
repentance and refraining, is to surrender his oneself to 
the actualized perfect Shaykh, the one who actualized 
with the manners of Allah, according to the people and 
the time frame. And to begin his obedience with the 
readiness of the will and surrender to his command, if 
he intends self-direction, while the causes assigned to 
him have served; if it was in the cause, it is also, unless 
in his cause with his submission of what he commands 
and forbids him to do; he notifies the Shaykh by his 
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intention and his cutting off; he should dedicate him- 
self to the Shaykh’s sanctity, which is obligatory; and 
he should comply with his command while complete- 
ly voiding and renouncing everything he forbids. And 
he must fulfill his commands without deviating from 
them. If he changed his mind and brought the matter 
before him, then what he approved should be followed 
and what he rejected should be avoided. He must ask 
the Shaykh to accept him on that basis by showing him 
favour, viewing the Shaykh’s favour on him as required 
because, in that case, these intentions will come back to 
him with benefits and fruits that reflect good deeds that 
are pure to Allah ta’ala, wishing for the speedy bene- 
fit despite the delay due to Allah’s permission given to 
him, the Murid. Thus, if the Shaykh approved of him 
and accepted what he had to offer, then he should be 
initiate. 

And in accordance with the modality of the pledge, the 
Murid placed his hands together between the Shaykh’s 
hands; if he, the Murid, is a male, she has an indepen- 
dent ruling in the discourse and advice; therefore, the 
matter in this instance involving the female is handled 
orally or through the use of a cloth or water, where the 
Shaykh places his hand on it and she shares the suit 
with him, If his hand came into contact with her with- 
out holding her hand, with pure water, or via a barrier 
or obstruction, and the Shaykh encircled her with his 
hands in an encouraging sign of his acceptance of her 
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by both his outwardly and inwardly hands, as well as his 
two presences in this world and the next. Alternative- 
ly, the Shaykh puts his two hands between the Murid’s 
hands to show that he is protecting him on his own and 
will never leave anything up to his or her discretion. He 
also never puts you in danger until it starts with him or 
her and ends with them. This is what has been chosen 
by my master Muhammad _ al-Qawth [may Allah causes 
benefit of him]. 


An alternative method for considering the Sufi pledge 
involves the Murid placing both of his hands together, 
with the right one at the top. The Shaykh then places his 
hand over them from the top, pointing to the khilafah 
and indicating that it is the end of the matter. The Shaykh 
then gave the Murid a command to repent, saying, “I am 
repenting to Allah a sincere, and sound repentance, ac- 
cording to his state of readiness, and his pure sincere in- 
tention to Allah ta’ala promptly without hesitation, and 
has no rule of what in the unseen of Allah; instead, he 
ought to seek the sincere intention of his pledge, and his 
instant directing, while letting what will come after, of 
what has no power to him on it, nor choice, and it is re- 
quired of him to repent of it, which is the renewal of the 
repentance on its own. And for this, according to their 
saying, it is called a renewal. Thus, he renews the pledge 
because of what has caused it to become weak and fee- 
ble. He does this by asking Allah for forgiveness and 
confessing to Him. The Shaykh then accepts his pledge 
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and gives him the talgin of the good word [three times], 
during which time the Murid hears it from him [three 
times]. He is then given the cap or piece of cloth, if it is 
available, as well as an encouraging gesture of his first 
state changing to the second one, like changing clothes 
in watering. Then he gave him an order to shake hands 
with the brethren who were present at the gathering as 
a sign of approval and of joining them, as the Shaykh is 
like the body’s limbs, and the body’s abstract limbs are 
meant here. The Shaykh then gives him instructions to 
abstain from prohibitions and things that are forbidden 
by Shari’a law, but he also has a constant obligation to 
observe fasting and the voluntary performance of good 
deeds and prayers. Furthermore, if he did not follow the 
pledge and command, as he is prohibited by the Shaykh, 
he would undoubtedly have violated the will of iradah. 
Furthermore, according to master Muhammad al-Qawth 
[may Allah rest his soul in peace], if the Shaykh plans to 
grant him the entirety of the will wasiyyah due to time 
constraints, he should advise him to seek the permitted 
halal. 


Indeed, and there is another formula, or second modal- 
ity, for the pledge. This modality is used in the Arab 
Islands, and it states that the person seeking initiation 
should place his hand open under the Shaykh’s hands if 
he is alone, and if he is with another person, place his 
hand under the seeker’s pledge hand. If there are many 
of them, however, and the Shaykh’s hand is stretched 
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open over the seeker’s hand with the assembly, he says: 
I seek refuge with Allah from the cursed devil, in the 
name of Allah, the Compassionate, the Merciful {Veri- 
ly, those who give bai’a (pledge) to you (O Muhammad 
saw) they are giving Bai’a (pledge) to Allah. The Hand 
of Allah is over their hands. Then whosoever breaks his 
pledge, breaks only to his own harm, and whosoever ful- 
fills what he has covenanted with Allah, He will bestow 
on him a great reward} recited the verse as a gesture 
of optimism, realizing that the tariga would follow suit 
like the Shari’a, until Allah revealed to them the banner 
of the hagiga. Then, the Shaykh said, after the verse of 
pledge bay ‘ah is recited, say, or says with the form of 
the group addressing the initiated person or the initiat- 
ed Murids if they are in group.”, I accept that Allah is 
the Lord, that Islam is a religion, that the Qur’an is an 
Imam, that the Ka’ba is a gibla, that with my master 
Shaykh is a Shaykh and an educator, and that the fuga- 
ra’, the followers, are my brethren, we are united by 
obedience; we are divided by disobedience. But the ini- 
tiated Murids, or he if he is person, follow the Shaykh 
in repeating the given phrases word for word until they 
reach the end. Accordingly, they said that with the con- 
fession by way of obedience in all that, and as a loyalty 
to the pledge upon him as he can do, that because the 
contract and the pledge to him as He ta ala said: {O 
Prophet! When believing women come to you to give 
you the Bai’a (pledge), that they will not associate any- 
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thing in worship with Allah, that they will not steal, that 
they will not commit illegal sexual intercourse, that 
they will not kill their children, that they will not utter 
slander, intentionally forging falsehood (i.e. by mak- 
ing illegal children belonging to their husbands), and 
that they will not disobey you in any Ma’ruf (Islam ic 
Monotheism and all that which Islam ordains) then ac- 
cept their Bai’a (pledge), and ask Allah to forgive them, 
Verily, Allah is Oft-Forgiving, Most Merciful} and His 
ta‘ala saying: {and that they will not disobey you in any 
Ma’ruf (Islam ic Monotheism and all that which Islam 
ordains} is the essence of all good deeds, and it is what 
they mean when they say that obedience is what con- 
nects us together and disobedience is what divides us 
apart. After that, the Shaykh addresses them, saying, “I 
seek the forgiveness of Allah the Mighty, whom there is 
none worthy except Him, the Living, The Eternal, and 
I repent unto Him [3 times] with loud voice in frequent 
tone, [then accept their Bai’a (pledge), and ask Allah to 
forgive them].” They then respond, “Ld ilaha illa Allah 
[3 times] with length of his voice, with intention of 
talgin to the dhikr with the initiation as a declaration of 
tawhid”’ and bearing witness on it,” or “each of us says 
that. So, when he finished the utterance of three times, 
the word of tawhid”’, then they said it following him on 
that also three times, and they added through saying it 
rapidly hadr and elaboration, good breath with the clo- 
sure of the eyes, and the presence of the heart for the 
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majesty of monotheism tawhid’, while taking into the 
consideration of the blessing of these divine favours, 
that connect to the authenticity of the affiliation to the 
awalyyia of Allah upon the paths of elitism and honor. 
Because if the fagir of the real connection to them has 
been taken of him, the one who did not find a guide, 
his lineage to the furuq and its believers is valid; never- 
theless, if he committed to obedience and avoided dis- 
obedience, then he is elected with Allah’s permission, 
which has a significant impact. 


Upon concluding his observation, the Shaykh declares: 
“O Allah, accept and receive from him, and open the 
door of every good deed that you opened to your proph- 
ets, awalyyia, and righteous servants; and if they are in 
group, then he - the Shaykh - pray with form of plurali- 
ty”. Following that, the fagir rises to greet the brethren 
in attendance, and the Shaykh gives him instructions on 
how to return to his religion and this world Duniya in ac- 
cordance with his state of being self-directed or exposed 
to causes or something between them, as well as how to 
serve, advise, or treat what is appropriate. He is also in- 
structed to accept these instructions without question or 
hesitation, and if the matter is really difficult for him, he 
should bring it to his Shaykh so that he can examine it. 
He should also give him an expanded understanding of 
what initially makes him stay, as well as make a litany 
of [tahlil| La ilaha illa Allah according to his morning 
and evening states, in which he never fails to come up 
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with what he has instructed him to do either temporarily 
or permanently. In summary, the Murid is commanded 
to do no more than what is required of him; if he goes 
beyond or is near an obstacle in his path, he must tell 
his Shaykh verbally or in writing. However, the Shaykh 
has decided that he should not go beyond this in order to 
return the favour, as anyone who goes beyond the limit 
has wronged himself, while anyone who remains on the 
limit has drawn closer and been blessed; he remains in 
that state until the veils are removed in accordance with 
his condition, and he becomes beloved as he loved. And 
on that day the secret of the pledge of bay ‘ah and talqin 
to him appeared, and he became known as the Gnostics’ 
master, the seal of the truth-seekers’ adherence to cer- 
tainty, the Murids’ teacher, and the bearer of the mono- 
theists’ banner. He was also my master and my teach- 
er, our Mawla al-Sayyid Mustafa al-Bakri [may Allah 
cause the benefit of his indications] in his writing, since 
he stated in his revered al-Fiyya: 
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And regarding the speech of my master Abd al-Karim 
al-Jili [may Allah cause his benefit]: the Shaykh who 
provided the Murid with the initiation in the manner of 
instilling the addab is to accept him for the sake of Allah 
ta‘ala, not for himself or a purpose, and to behave him 
in accordance with the right of companionship, while 
showing him grace, leniency, gentleness, and compas- 
sion on his weakness in bearing the spiritual training, 
and to raise him as a mother do with the son, and the 
kind wise father, by accepting the commitment from 
him, the Murid, to refrain from disobedience and to con- 
sistently adhere to Allah’s and the Shaykh’s obedience. 


The act of accepting a pledge is based on the prophetic 
traditions and the pledge given to the prophet (pbuh) by 
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his companions (may Allah be pleased with them). And 
the Shaykh should provide the Murid ta/gin because Ali 
ibn Abi Talib [RA] questioned the prophet [pbuh]: “O 
you Ali, stick to what it is that I gained the propheth- 
ood, and what is that, O you messenger of Allah?” The 
continual remembering of Allah amid the solitudes, 
he stated. The Messenger (pbuh) said O you Ali: “The 
Hour (Resurrection) will not occur until ‘Allah, Allah’ 
is not said on earth.” Ali remarked: “Is this the merit of 
dhikr, all the people are remembering.” Ali said, “How 
can I remember, O you messenger of Allah?” He re- 
plied, “Close your eyes and listen till I remember [three 
times].” As you spoke [three times], and I was listening 
to you, he [pbuh] said, “La ilaha illa Allah Allah [three 
times], negates what is on his right, affirms what is on 
his left, closes his eyes, raises his voice, while Ali is lis- 
tening, then Ali [RA] said, “ La ilaha illa Allah {three 
times], negates what is on his right, affirms what is on 
his left, closes his eyes, Thus, the Almighty God gave 
the talgin to Gabriel (peace be upon him), who then 
gave it to our Master Muhammad _ (pbuh), who gave 
it to Ali (RA), who gave it to his two sons, Al-Hasan 
and Al-Husein, Al-Hasan al-Basri, and Kamil b. Zayad 
(may Allah be pleased with them). After that, Al-Hasan 
al-Basri gave the talgin to Daud al-Tai, who gave it to 
Marouf al-Karakhi, who gave it to al-Sari Asaqati, who 
gave it to al-Juniyd al-Baghdadi, who gave it to Muham- 
mad al-Dinuri, who gave it to Muhammad al-Bakri, who 
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gave talgin to his son Wajih Adin al-Ghadi, who gave 
talgin to Omar al-Bakri, who gave talgin to Aba-al-Na- 
jib al-Suhrwardi; his name is Abd al-GhahirDia Adin 
al-Bakri, who gave talgin to Qutb Adin al-Abhari; Abhr 
is a city near Gizween, who gave talgin to Rukn Adin 
Muhammad al-Najashi, who gave talgin to Shihab Adin 
al-Tibrizi, who gave talgin to Jamal Adin al-Ahwazi; 
Ahwaz with an open [a] is a city in Tibriz, who gave 
talgin to Ab-Ishaq Ibrahim al-Zahid; al-Kilani, who gave 
talgin to Muhammad _al-Khalwati, who gave talgin to 
Muhammad Biram al-Khalwati, the brother of Muham- 
mad _ al-Balasi; and Blas is a village in Gizween, who 
has given talqin to al-Haj Ezzadin, who has given talqin 
Bir Sadr Adin, who has given talgin to Aba Zakaria 
Yahiya al-Shirawani, also known as al-Bakubi, form 
Sharwan district, the author of the noted wird known 
as wird al-Satar, who has given talgin to Muhammad 
al-Azjani, who has given talgin to Jalabi Sultan al-Iqrai 
known as Jamal al-Khalwati, who has given talgin to 
al-Buqai, who has given talgin to Shaban A fandi al-Qas- 
tuni, who has given talgin Muhy Adin al-Qasuni, who 
has given talgin to my master Omer al-Fuadi, who gave 
talgin and guidance to Shaykh Ismael al-Jurumi, who 
is buried in al-Sham, close to the grave of my master 
Bilal al-Habshi [RA]. who gave talgin and guidance to 
Shaykh Ali Afndi, Grahbash, whose manqib are record- 
ed. who gave talgin and guidance to Shaykh Mustafa 
Afndi al-Adruni, and to Shaykh Ali Afndi four hundred 
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successor khalifa. And the last one of them is Shaykh 
Mustafa, who also has a large number of people and 
Murids. He is the Shaykh of the Roman land Shuyuk, 
who is guarded by the Lord of the creation, who gave 
guidance and talgin to shyakh Abd al-Atif [RA], who 
has offered taliqn to the grand ustadh , the great ref- 
uge, our Maw/a and master, our pillar, intercessor, and 
our means to Allah and his messenger al-Sayyid Musta- 
fa al-Bakri Ibn Kama! Adin, the Bakri in lineage, the 
Khalwati in fariga [may Allah causes our benefit from 
him, and may He Allah return upon the Muslims and 
us from his blessings in this world and the next], who 
has provided talqin to the poor servant Muhammad ibn 
Abd al-Karim al-Madani al-Samman, the author of this 
epistle risalah, in the hopes of the benefit and affiliation 
to the Lord of Lords, hoping that the creations may get 
its benefit. 


However, this grand high sanad of the spiritual chains 
of the tariga is recorded in this ode gasida by ustadh 
Mustafa al-Bakri [may Allah cause his benefit for both 
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Additionally, it is said of my master Abd al-Qadir al-Jay- 
lani [may Allah sanctify his secret] that he stated that if 
a man has received talgin to the honorable dhikr—the 
monotheism tawhid’’—from a Shaykh who has linked 
sanad with the prophet [pbuh], he has to recall it when 
the time comes for his death. He also frequently used to 
enchant people with: 
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O Allah, with the rightful and just reward for this good 
word, as well as the rightful recipient, from the noble 
and trustworthy spirit that descended from our Prophet 
Muhammad (pbuh). We requested you to follow your 
straight path and join us in the path of those who award- 
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ed the favour of every honorable one, and by doing so, 
sanad has specifically connected to those who have 
established footing in the waliyya, O my Lord, O my 
Lord, O you my protector, O you have the judgment to 
make my assembly to me who sincerely are connected 
with me, on the special assembly in the day of the na- 
tions gathering, until we move from it to the halt [on the 
doomsday], while not a single one of us is trembling. 
And grant me access to the word of tawhid”’ with the 
great witnessing when the inevitable moment of death 
arrives and presents the true of the allegiance, and to 
take my soul in the same way that you had taken my 
education, when I knew nothing. Peace and blessings 
be upon our master Muhammad, the one who intercedes 
for us on the day of the gathering, as well as upon his 
family and companions. As long as a believer does not 
exalt Allah (La ilaha illa Allah), that is the straight path. 


Oh Allah, by the right of this good word, and the sancti- 
ty of who from the honorable trusted spirit has received, 
for he upon the heart of our master Muhammad , may 
Allah’s prayers and peace be upon him has descended, 
and with this bond he has connected especially those to 
who on the waliyyah has a firm precedence of honour, 
and we ask You, O Allah, establish me upon Your most 
righteous path, and to include me in among those who 
are blessed by them from every honorable O Lord, O 
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Lord, Ah, my Subdue At the special gathering on the 
Day of the Gathering of Nations, O from the arbitrator 
judiciary concluded to bring me together and from hon- 
esty to belonging, so that none of us stutter. And grant 
me if he attends the inevitable term of the validity of 
affiliation to the word of monotheism with the great- 
est witnesses, and to take over the capture of my soul, 
just as You took over my education when I didn’t know, 
blessings from Allah to our master Muhammad, the one 
who intercedes for us on the crowded day, and to his 
companions, as monotheists have said and perfected, 
there is only one God, and that path is the stronges 
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The Third Chapter 
On Dhikr, Modalities 
Etiquette and Merit 


The first section: on dhikr merits and honor 


Allah ta‘ala said {O you who believe! Remember Allah 
with much remembrance} and Allah ta‘ala said {so re- 
member Me I will remember you} the verse signifies re- 
member Me with my devotional service, I remember 
you by My bounty, remember Me out of fear, I remem- 
ber you with safety, remember Me out of hope, and I 
remember you by the realization of hopes. And with 
Allah ta‘ala saying: {and remember the Name of Allah 
much (both with tongue and mind), so that you may be 
successful} and Allah ta‘ala said: {those who believe (in 
the Oneness of Allah- Islam ic monotheism), and whose 
hearts find rest in the remembrance of Allah, Verily, in 
the remembrance of Allah do hearts find rest}. 
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And the messenger of Allah [pbuh] said “Allah, the Ex- 
alted, has teams of angels who go about on the roads 
seeking those who remember Allah. When they find 
some people remembering Allah they call to one anoth- 
er and say, “Come to what you are looking for;’ and they 
surround them with their wings till the space between 
them and the lowest sky is fully covered. Allah, the Ex- 
alted and Glorious, asks them (although He is best in- 
formed about everything): ‘What are my slave saying?’ 
They say: ‘They are glorifying Your Zasbih, Tahmid, 
Takbir, Tamjid, (i.¢e., they were declaring Your Perfect- 
ness, praising, remembering the Greatness and Majesty 
of Allah).’ He asks: ‘Have they seen Me?’ They reply, 
‘No, indeed, they have not seen You.’ He asks: ‘How 
would they act if they were to see Me?’ Thereupon they 
reply: ‘If they were to see You, they would engage more 
earnestly in worshipping and glorifying You and would 
extol You more.’ He would say: ‘What do they beg of 
Me?’ They say, ‘They beg You for Your Jannah.’ Allah 
says, ‘Have they seen My Jannah?’ They say, ‘No, our 
Rubb.’ He says: ‘How would they act if they were to 
see My Jannah?’ They reply, ‘Were they to see it, they 
would more intensely eager for it.’ They (the angels) 
say, ‘They seek Your Protection.’ He asks, ‘Against 
what do they seek My Protection?’ They (the angels) 
say, “Our Rubb, from the fire of Hell.’ (He, the Rubb) 
says, ‘Have they seen the fire of Hell?’ They say, “No. 
By Your Honour, they have not seen it.’ He says: ‘How 
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would they act if they were to see My Fire?’ They say: 
‘If they were to see it, they would more earnest in being 
away from it and fearing it. They beg of Your forgive- 
ness.’ He says: ‘I call you to witness that I hereby grant 
pardon to them and confer upon them what they ask for; 
and grant them protection against what they seek protec- 
tion from.’ One of the angels says: ‘Our Rubb, there is 
amongst them such and such slave who does not belong 
to the assembly of those who are participating in Your 
remembrance. He passed by them and sat down with 
them.’ He says: “I also grant him pardon because they 
are the people by virtue of whom their associates will 
not be unfortunate’.”. and it has been narrated about the 
messenger of Allah [pbuh] that he said: “Allah exalted 
has teams of angels who descend and halt to those who 
remember Allah and when you pass by the gardens of 
paradise, then feast’. 


According to narration, there are angels in paradise who 
plant trees for people who remember Allah. If a dha- 
kir became fatigued one angel would tell another, “Stop 
for our companion got tired.”. And in the Hadith: Allah 
ta‘ala said: I am with My servant when he remembers 
Me, and his lips move with My remembrance, and who- 
ever servant I look to his heart, where I found the stick- 
ing to My remembrance, I have taken up his affairs, I 
was the One who share him the sitting and intimacy. 
Furthermore, it is narrated that the light in dhikr ’s hous- 
es is seen by the angels in the same way that stars are 
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viewed in the sky. Ibn AbdAIlah said that Allah says: My 
servant you’re not fair with Me, I remember you, and 
you forget Me, and I call upon you, and you go to other 
than Me, and I remove from you the worries, and you 
engrossed in the sins, O son of Adam, what do you say 
tomorrow when you come to Me. Dhu Nun [RA] stat- 
ed, noting that whomever remembers Allah in the truth 
will forget all else but His dhikr, and that everything 
was compensated for him. According to certain Hadith, 
whoever loves anything would remember it excessively 
because a lover never forgets their beloved, no matter 
how far away they are, how connected they are, or how 
deserted they are. Similarly, the indication ishara in His 
ta‘ala saying: {so remember Allah so much remember- 
ing} signifying loving Him. And according to ibn “Ab- 
bas (may Allah be pleased with them), Allah assigned a 
specific time for each devotion, and He only accepted 
the abundant dhikr, without any limitations. Allah ta ‘ala 
said: {so remember Allah so much remembrance and 
glorify Him in morning and evening}, the glorification 
tasbih, the prayer salah, and the remembrance dhikr, the 
quarter of the first part of the daylight is al-bukrah, and 
the quarter of the last daylight is al-aseel. 


And Allah ta‘ala said: {He it is Who sends Salat [His 
blessings on you, and His angels}. The prayer from 
Allah is a manifestation of His grace and gratitude for 
His servant’s inspiration from the dhikr. While the an- 
gels’ prayer is an appeal to the believers to bring them 
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from the darkness of disbelief, Aufr, and ignorance, as 
well as heedlessness and failure, to the light of belief, 
Iman, knowledge, dhikr, and Ihsan, in this world Dun- 
iya. And in the hereafter to get them out from the dark- 
ness of the gathering, and its difficulties and hardship 
to the light of the pleasure and bounty of the paradise 
Their greeting on the Day they shall meet Him will be 
“Salam: Peace (i.e. the angels will say to them: Sala- 
mu ‘Alaikum)!”, facing Allah azzawajal, and they hear 
the greeting “peace be upon you,” thus may Allah ta ‘ala 
say: {Ut will be said to them): Salamun (peace be on 
you), a word from the Lord (Allah), Most Merciful} 
Allah ta‘ala then added, {And the remembrance of Allah 
is greater}, Ibn “Abbas, Abu-Darda, Mujahid, and Ekri- 
mah (may Allah grant from them the benefit) argued that 
this meant that the remembrance of Allah upon you, is 
greater than your remembrance of Him. 


O Allah, the Almighty, the One with all majesty and 
honour, the Mighty whose majesty is not encircled by 
illusions, the Dependent, the One whose sustenance for 
all living depends on Him, the One for whom every- 
thing has a destiny, the Giver who provides for those 
who do not ask Him, the Provider who does not hope in 
Him, Here we are, Your servants, humbled before Your 
Might and Greatness, those who await Your boundless 
grace, You commanded us and we disobeyed and we 
prohibited while we practiced, as long as Allah remem- 
bers and sends peace, we can only be grateful for Your 
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generosity. O the Generous One, provide me with Your 
favour, treat me, and associate me with Your excess of 
love. 


The second section: On its etiquettes 4dab 


Be mindful that the dhikr has three etiquettes that ought 

to be observed by the Murid, respectively are: before, 
during, and after. Regarding the preceding adab that re- 
quires repentance from the travelers asdalikin—as men- 
tioned in the first chapter of this book—along with the 
courtesy of the self with spiritual training riyadat, taltif 
of the secrets and its preparation for the seasons of the 
divine presences hadrat illahiyya, with retiring of the 
creations, and belittling of food and attachments, and 
cutting of any obstacle, additionally the obtaining of the 
religious and body science that has been prescribed upon 
the creation. In addition, following Shari’a law and not 
habit should guide and guide the aim. Furthermore, in 
the event that the Murid is alone and has the freedom 
to select the dhikr that best suits his needs and his cur- 
rent mood, he must continually commit to its perfor- 
mance. It also means that he should commit to the dhikr 
that he has been given by his instructor through talgin 
because he knows what is best for him—the Murid of 
recollections adhkar—but that he should also remains 
abundantly and continuously in the gain of its rewards, 
with Allah’s care. 


ie 


Among the etiquette addab for dhikr are the following: 
pure, permitted perfumed cloth that smells nice; if the 
dhikr is burning, it consumes the parts that grow unlaw- 
ful and doubtful; the benefit is then greater in enlighten- 
ing, and it manifests itself more when it casts light upon 
light, as what is pure upon pure. On the other hand, the 
cleansing and enlightenment vanished upon consuming 
of the unlawful. The Murid should, nevertheless, ob- 
serve the following adab during the dhikr: seeking by 
it the sincerity to Allah ta‘ala. putting a lovely incense 
scent on the meeting place, if he is in a group, he should 
sit like in a prayer with his direction to the Qibla, closing 
his eyes, placing his hands on his thighs, and visualizing 
his Shaykh between them. If he has a Shaykh, this is a 
good practice because the Shaykh is his guide and com- 
panion on the path, and he is the source of any help he 
needs. Once he starts the dhikr, he should do this to give 
him strong determination himma, all the while believing 
that the prophet [pbuh] is the source of the help madad, 
because he — the Shaykh- is his deputy. Additionally, 
the dhikr should be performed with strength and power, 
with the rising of the voice, and with the length of [/aa] 
and with the stress or verification of hamza in [ilah], 
and with the sukoon of [haa] of Allah by his —Murid- 
heart, with the moving on the right and left, as has been 
introduced in the chapter of the taking of the pledge and 
talgin, which has been narrated about the beloved of the 
Lord of the worlds, when he has given ta/gin to Ali ibn 


73 


Abi Talib the master of the people of the steadfastness 
tamkin. 


Concerning the manners adab that follow the dhikr, 
they are as follows: if he- dhakir- chooses to remain si- 
lent, he should be there and heartily receive the declared 
outpouring of warid, which is the absence that follows 
the dhikr and is also referred to as al-Nawma. As Allah 
ta‘ala has established a custom of sending good tidings 
through the winds before His exalted pouring mercy, 
so too does He establishes a custom of sending good 
tidings through the winds of dhikr before His exalted 
gifted mercy, for it may fall upon him—the Murid—of 
what resurrects with it his heart in an instant that cannot 
be realized through striving and spiritual training over 
the course of thirty years. It is also not advisable for him 
to drink water barely an hour later because if he did, 
the water would extinguish the heat from the dhikr and 
cause the dhakir to get exhausted. 


The aware dhakir with his own choice should therefore 
follow these etiquettes adab, and as for the one who was 
taken by his own choice, that person is the one upon 
whom descends remembrances and secrets; for it runs 
upon his tongue Allah, Allah, Allah, or Hu, Hu, Hu, or 
La, La, La, or Ah, Ah, Ah, or, Ha, Ha, Ha, or, Hee, Hee, 
Hee, or sound without a letter, or knocking; hence, his 
etiquette ddab on that is the submission to the outpour- 
ing warid , and with his separation from the warid he 
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ought to be in silence and stillness. 


All of these adab are required of the dhakir by the 


tongue, while the dhakir by the heart is exempt from 


needing them; instead, the emphasis should be on puri- 


fying his innermost self, of other than Allah ta‘ala. The 
adab of dhikr, the one that comes before, during, and 
after the dhikr, has been mentioned in Bulgat al-Murid 
by Our Mawla the grand ustadh , the divine pole, my 
Shaykh and refuge, the Gnostic a/-Sayyid Mustafa ibn 


Kamal Adin al-Bakri in lineage, and Khalwati in fariqa, 


said: 
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Oh Allah, You have shown us the way to You and made us 
into those who have completely relied on You for guidance 
and salvation in all of their affairs. All of our humiliation 
is visible to You, and You are aware of our circumstances. 
You have taught us with the perfection of manners between 
Your hands. Almighty Allah, grant that we are among those 
who are remembering You, those who are observing You, 
those who are reaching out to You, and those who are lead- 
ing. Almighty Allah, make us from those who contemplate 
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You, those who see You, those who come to You, and those 
who lead by You. Almighty Allah, grant us protection from 
all evil and harm and grant us prosperity among the people 
of the two abodes via the honour of the master of the two 
universes. Amen, Amen. Amen 


The third section: On its modalities 


There are many different ways to perform dhikr, here 
are a few: the dhakir sits in the known prayer position 
toward the most honorable direction, as previously men- 
tioned, beginning with La ilaha illa Allah from above 
the navel, meaning by Ja ilah the rejection of all other 
deities from the heart, while by i/a Allah meaning its 
connection to the heart, which gives him the confidence 
to affirm the entire parts. 


And one of these modalities is to feel, while he sits, 
the greatness of the remembered, absent in His glory, 
and wandering in His beauty, viewing the teacher in his 
beginning and advancement. Starting from the left, he 
takes from the left side of his hand, lowering his head, 
feeling the state of humiliation and neediness, passing 
with the negation from his left knee to his right knee, 
ascending to his shoulders right, turning his neck to it, 
descending with strength and power with the affirma- 
tion upon the heart, being aware of the presence at the 
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beginning of his left knee—no deity deserves worship 
but Allah—and on his right knee, there is no one who is 
intended but Allah, and on his right shoulder there is no 
existed but Allah. 


After concluding, the dhakir blamed himself and waited 
for the divine inspiration fyd, which, if it encountered 
the traveler Murid, proceeded to take hold of him, draw- 
ing him away from his tiredness and fatigue, rolling his 
path and removing the obstacle from him. The prophet- 
ic tradition states that you should expose yourself to 
Allah’s gifts. The prosperous are those who have been 
helped by Allah’s attraction and providence, and those 
who observe spiritual training and retreat are of little 
importance because they have been taken by the hands 
of powerful providence and divine power. The wayfarer 
salik ends with the beginning of the attracted majdhub. 
Anyone who did not take this to heart would be hesitant 
in his travels, halting the bewildered in their ascending 
until Allah opened the door of happiness for him, and 
the holy presence called out to him, saying, “Come to- 
wards us, for you turned beloved, after you were a lov- 
er, have the reward of paradise and even more,” where 
his life became sweeter and his ascent accomplished. 
May Allah bestow us this special inclusive spiritual sta- 
tus magam. and make us like those who have been sum- 
moned unto Him and have removed this veil {Therein 
they shall have whatever they will; and with Us there is 
yet more}. 
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Of these remembrance modalities, the continuity of the 
dhikr is what makes the two words seem like one, with 
no external flaw or cognitive fall between them. This 
prevents the devil from taking anything from it since it 
puts him on the alert for situations like this. This might 
have made the wayfarer less adept at traveling the val- 
leys and more detached from his own routines, espe- 
cially if it was his first time. This would have paved 
the way for a quicker heart opening and closer ties to 
the Lord, provided he met the requirement of bringing 
the meaning of dhikr to light in his heart at every time. 
And at the lower level of dhikr, the wayfarer would say, 
“There is nothing in my heart but Allah,” and then he 
would negate it. If he ever turned back in his dhikr state, 
he would then descend to the position of “Ld ilaha illa,” 
in accordance with Allah ta‘ ala: {Have you seen he who 
has taken as his God his [own] desire}, and Allah ta ‘ala 
said: {Do not make [as equal] with Allah another dei- 
ty}, and Allah ta‘ala said: {“Did I not enjoin on you, O 
ye Children of Adam, that ye should not worship Satan}. 
And in the prophetic Hadith: May He be miserable, the 
worshipper of the dirham and dinar, even though they 
were not worshipped by kneeling and prostrating, but 
rather by turning back to them. Therefore, there is no 
remedy for that other than La ilaha illa, and by the nega- 
tion of Him from both his wayfarer-own self and heart. 


My teacher, Abdul-Rahim al-Qinawi, stated: “I said, 
“Ld ilaha illa Allah one single time,” and it didn’t come 
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back to me again.” During the time that the sons of Israel 
were traveling, there was a black slave who would turn 
white from head to feet whenever he said the phrase “La 
ilaha illa Allah” Furthermore, the actualization of the 
servant with La ilaha illa Allah is a state from the states 
of the heart that cannot be expressed by the tongue or 
attained by the heart. Furthermore, La ilaha illa Allah 
is the key to the heart’s realities and the means of ad- 
vancing of the wayfarer toward the All-Knower of the 
unseen. 


Almighty Allah, the One Who Knows Everything, 
the One Who Allays Anxieties, the One Who Is Wor- 
shipped, we pray to You in the Name of Your Grand 
Name through Your Noble Prophet, peace and blessings 
upon him, that You actualize us the word of monotheism 
and make us one of Your chosen servants, the people of 
erasure, self-direction, and annihilation, and preserve us 
for You, O Most Honourable, O The Praiseworthy, O 
the Forgiven for whomever he pleases. 


Section four 


In response to the one who denied the existence of the 
people of Allah, their dhikr with La ilaha illa Allah, and 
their motion and stillness that indicated and guided to- 
ward Allah. 


A question had been posed to /mam ibn Hajar [RA] 
concerning the Stfis and whether or not they might be 
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forgiven from a group of jurists who had denied them 
full and partial. His response was: It is behooving upon 
anyone with intellect and faith to avoid placing them- 
selves in the position of those who are denying on—the 
Sufis—for this is a deadly poison, as history in the past 
and present has shown. For it has been narrated about 
someone named ibn al-Saqa who denied upon one of 
Allah’s Walz, and who to him pointed out that he would 
die as an unbeliever. He was therefore observed on his 
deathbed after becoming a Christian. Due to his disobe- 
dience to a Christian woman, who would not response 
to him unless he converted, he turned towards the east 
and be in that direction until his soul passed away. Al- 
though he was renowned for his popularity, intellect, 
and knowledge at the time, and had a particular place 
in the eyes of the Khalifa, he was also known for his 
dyeing on the awliya ’, however the term kufr disbelief 
had been realized on him and that for his dying on the 
awliya . 


And that the Imam Aba Saeed b. Asroon, the Imam of 
the Shafiya at his own time, had shown some sort of 
lack of courtesy to a Wall, so, he warned him that he will 
indulged into the love of this world Duniya to his ears, 
however, he had been given the endowments in Damas- 
cus by Nur Adin al-Shahid. And as for my master Abd 
al-Qadir al-Jyilani he had shown the way of respected 
and observe the courtesy to this Wali, consequently he 
prayed for him, and promised him by the waliyya, and 
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that his foot will be over the neck of each walt. Thus, 
look to the lack of courtesy as well as its benefit. 


Furthermore, narratives regarding the Gnostics Shuyiikh, 
and heirs Imams that they stated that the least punish- 
ment of dying on the righteous, is the deprivation of 
their favour and grace, and they said it is feared of hav- 
ing bad ending in his death, we seek refuge to Allah 
from the bad of fate’’, and some Gnostics said: “Whoev- 
er you see harming the awliya’ and denying the gifts of 
the elected, know that he is fighting Allah, cursed, and 
thrown out of Allah’s presence.” 


In agreement with his immate and elevated rank, /mam 
Abu-Turab al-Nakhshabi [RA] stated: if the heart be- 
came accustomed to fleeing from Allah, it then that ac- 
companied the disagreement and denying on Allah’s 
awliya’. 


The Imam and Gnostic Shah b. Shoja al-Karmani said 
that a servant’s devotion cannot be compared to that of 
an awliya’ of Allah as their love is proof of Allah’s love. 
And according to Abu-Elqasim al-Qushiri, Shuyukh’s 
acceptance by a Murid is a genuine indication of that 
person’s contentment; whomever has a Shaykh’s heart 
to deny will eventually witness the terrible bad omen 
of that. And whomever failed by letting go of the 
Shuyukh, ’s purity, Allah has made his misery evident, 
and that will never have failed. And to address the de- 
nial of the awliya’, it is sufficient to quote him (pbuh) 
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as saying in the authentic Hadith: “I will declare war 
against him who shows hostility to a pious worship- 
per of Mine,” emphasizing that I am a fighter to him 
and that he who fights Allah would never succeed. The 
scholars have also stated that no one who fights Allah is 
not a disobedient; rather, each one of the two is fear on 
his ending near to bad one, for no one fight Allah but is 
a disbeliever. 


Al-Yafi related a story concerning Imam Abd al-Aziz 
al-Dirani, who stated that when the time for the Maghrib 
prayer came, he had work to do and prayed behind a 
fagih who mispronounced the Qur’an during the prayer. 
Shaykh Abd al-Aziz nevertheless took the decision to 
stay and give him instruction, so when the faqgih con- 
cluded the prayer, he spoke to him and said, “O Abd 
al-Aziz, catch your need, for he who it is, in his pos- 
session is travelling.” Give up on the mispronunciation 
you heard and the intended education. He was troubled 
by the faqih remarks and decided to find the person who 
needed him. When he got to his residence, he discov- 
ered that the man was ready to go; “if I wait an hour, he 
will depart, and then, there’s no way to catch him,” he 
remarked Abd al-Aziz. Al-Yafi stated that some jurists 
had denied on group of Sufis that they made Jahn in 
their chanting. As a result, the Stfis promptly and per- 
fectly repeated the lines. 
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One of the Shuyikh, addressed one of the deniers of 
Fugaha, when a lion blocked his way, said, ““You occu- 
pied yourselves with the repairing of the outward, and a 
lion to you scared, whereas we occupied ourselves with 
the repairing of the inward, and the lion scared from 
us.” Another person claimed that when he rejected him 
because he mispronounced a passage while reading the 
Quran, you also committed a breach in the faith Jman. 
and that when he denied on him. 


As soon as he moved away from him, a beast of prey ap- 
peared in front of him. This made him afraid because of 
his Iman ‘s weakness and his certainty yagin. The animal 
was a creature of creatures, or a dog of dogs, and it only 
moved with the Lord of Lords’ authority. 


And that’s what occurred to a Sufi who came to a vil- 
lage while everyone there—aside from a faqih—had 
flocked to him. Because of the drought that devastated 
the area, the villagers asked the Sufi to pray for them. 
The Sufi responded, saying, “Ask your faigh for if you 
have provided with rain by his supplication, then I will 
visit him.” They went to him, and he replied, “I will 
visit him, but first ask him if you provided rain with his 
asking.” When they went back to him and prayed for 
them, the rain poured down right away; nevertheless, 
the fagih paid him a visit. 


And of what strengthened your belief on them — the 
Stfis- is what was narrated about Abi al-Hasein al-Naw- 
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ri, that he and his companions were accused with her- 
esy, and they had been brought before the khalifa, for 
they were to hit in the neck to death. So, al-Nawri stood 
up and presented himself on behalf of his companions, 
so, the swordsman said to him: why did you come first? 
He said: so to spare my companions the live an hour, for 
we are a folk that had established their doctrine on the 
preference. However, their situation had been brought 
before the khalifa, who puzzled from that matter, and 
he sent his judge asking him about the problematic cas- 
es, so, he — the judge- turned right and left and went 
into silence for a while, and finally answered with what 
brought the satisfaction to the breasts: if these are her- 
etics then there is no on the surface of the earth a trust- 
worthy, set them free. 


And [RA] had been asked about the dancing of the Sufi 
s, has it any root. He answered: yes, it has been narrat- 
ed in the Hadith: that Ja’ far ibn Abi Talib [RA] danced 
between the hands of the messenger of Allah [pbuh], 
when he addressed him said: “You resemble me in my 
physical form and character Khalgi wa Khuluqi, out of 
the sweet and pleasure of the discourse, and he [pbuh] 
did not denied on him. 


And it has affirmed the validity of the standing and danc- 
ing in the assembly of dhikr and sama’, according to a 
group of grand Jmams, out of them Shaykh Ezzadin b. 
Abd al-Salam [RA], at his time, a question had been di- 
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rected to the scholars ulama of al-Azhar mosque, where 
the adherents of the four Mathhabs had answered, and 
its form: what is the saying of our practical scholars and 
the actualized Gnostics [may Allah cause the benefit of 
Muslims from them] on the fugara’ —the Sufi s- whose 
love is for the sake of Allah, and the one who assembled 
for the dhikr of the messenger of Allah [pbuh], is the 
clapping that they did is permissible? As long as on it 
there is dhikr of Allah, and praising of the messenger 
of Allah [pbuh], and did their singing, the speech of the 
folk and the inspiring of the souls by it, and its longing 
to its first home, is permissible or not? And did their 
accompany to the lads as well as their rearing them, as 
they taught them the courtesy with Allah, his messen- 
ger, the believers, prayer, fasting, the observation of the 
much of silence, God-fearing, and the bowing of the 
head, and would not turning back abstract and concrete, 
is this permissible? And is leaving the lads behind their 
back are better or in their front? And is the Qasimiyyah 
which some of them did is permissible or not? And the 
saying of some of them is attributed to As-Samiri when 
he took out the calf for the folk of Moses is true or not? 
And is their prolonging their saying La ilaha illa Allah 
at the beginning of their dhikr is not allowed haram? 
That if the person said to the king by his name and pro- 
longed on that, while he did not please with that, is this 
true or not? And is what the saying of some of them 
by the divorce of the wife of the person who comes to 
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watch their dhikr is true or not? And what is necessitate 
the one who illegalized their path? Give us the verdict 
on that. 


The answer: praise be to Allah who lead to the success, 
I praise Him, the praise of those in neediness fugara’ 
to Him, and I thank Him, the thankfulness of the one 
who directs upon Him, and I bear witness that there is 
no God, but Allah, the One with no partner, as has wit- 
nessed by the people of the sincerity. And I bear witness 
that our master Muhammad _his servant and messenger 
[pbuh], the origin of the manifestation of the existence 
of Allah in the mankind, for he transmitted on behalf 
of the Truth al-haqq, of what removed by him what 
is stood problematic upon who veiled by the imagery 
forms, and by the obedient has freed from the form of 
the traps of polytheism, and by his light of guidance 
of the hearts of the folk have turned cleaned from the 
gloomy of the Jahiliyya, and the tyrant sect by Allah has 
lost by having bad expectations and intention, peace be 
upon his enlightened self-essence and upon his family, 
companions and those who follow them, those with the 
manners, and pleased traits, as long as the fugara’ go 
in the remembrance of Allah in the morning and eve- 
ning, then: know that to the fugard’ states could not be 
controlled by the sayings, for their occupation with the 
remembrances, and the manifestation of the Names [of 
Allah] upon their hearts with the lights. And know that 
their clapping is the spiritual rapture, and the spiritual 
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state did not deny, but only by the people of the mis- 
guidance, that because if the souls turned attentive, and 
in the witnessing of its Maw/a burned, the souls shaking 
and rupturing, while the branches swaying wonderfully, 
and how wonderful the saying of others: 
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And as for their accompany to the lads and their rear- 
ing that is permissible, for the educating of the sons of 
the believers is of the good and duty, rather the good to 
them happened as well as the nearness from Allah ta ‘ala, 
and if only their protection from the disobediences that 
would suffice and better of everything that the repented 
young man is the beloved of Allah, specifically if he is 
attached with that mentioned characteristics, which did 
not actualized with, but only the perfect of awliya.’. 


And as for letting the young to be behind their back, 
that is better, for it is a clearance from the blight, and it 
has been narrated about the prophet [pbuh], that a del- 
egation came to him, and among them is beardless lad, 
so, he made him sitting behind his back and said: the 
sedition of my brother David was from a glance. 


And as for the Qasimiyyah which they made, it is per- 
missible, and for them there is an origin for it, for 1t was 
connected with my master Abi-Alqasim al-Nasrabazi 
[RA], who was a Gnostic, and actualized scholar, and 
a man of numerous students, it was stated that on one 
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time he was sat down, and to him Allah revealed his 
insight basira, where he saw the Throne and around it 
angels of light, who had hair like that of the women, cir- 
cumambulating round the Throne, making high sound 
with tahlil La ilaha illa Allah , and tasbih praising and 
glorifying Allah, shaking the shoulders, bewildered, in- 
toxicated and imprisoned as because of their abundant 
drinking from the cup of love. So, the Shaykh stood up 
and went into ecstasy, and overwhelmed with the spiri- 
tual state hal. Thus, he ordered his students to do as that, 
and then it has gone with the name of al-Qasimiyyah, 
which still exists to our present time. 


And as for the ecstasy, it is rooted from the elected proph- 
ets and awiliya , and for this Allah ta‘ala said: {Moses 
fell down senseless}. And as for the saying of who said: 
that has rooted from As-Samiri, that is baseless, false 
speech, and upon the lawful ruler is to punish him, for 
his resemblance to the one who adores in the love of 
Allah, with the one who adores in the love of the idols. 


And as for their prolonging of La ilaha illa Allah at the 
beginning of their dhikr, that is permissible as has been 
narrated by the prophet [pbuh] that he said: Allah has 
created an angel to say it, and he will never end of that 
till the coming of the Hour. And the Sifis [May Allah 
cause the benefit of them], said: the prolongation of La 
ilaha illa Allah is preferred mustahsan, for the dhakir 
during the prolongation, bring forth into his mind all 
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the opposite and opponents, then to it he negated, fol- 
lows that by his saying ila Allah except Allah, and he is 
close to sincerity. And as for the proof of some of them 
of what they stated, it is replying that accounted against 
them. 


Andas for the saying of the one who said with the divorce 
of the wife of the spectator on them, that is baseless, and 
false speech, will not be taken, which necessitates its 
utter the discretionary punishment fa ’zir, because of his 
given verdict, which the Islam ic law nor the Imams did 
not spoke on. And Imams have said the denying on the 
fugara is a branch of hypocrisy, whereas, the love of 
the fuqara’ is of the perfection of Jmdn, and even if of 
that for having of good expectation, that because hav- 
ing the good expectation is a sort of devotion, and hav- 
ing the bad expectation is polytheism shirk, and [pbuh] 
said: the denying and Iman are not equal in one heart. 
And [pbuh] said: the prophets and fugard’ were created 
from the clay of the paradise, and created the creation 
from the clay of the earth, and whoever wants to enter 
the paradise ought to honor the fugara’. Allah knows 
the best. 


And ibn Hajar had been asked: what the saying of our 
master [RA] about a group of Muslims of fugard ’ entered 
a mosque the time of dhuhr payer, they performed the 
prayer in congregation, as well as its voluntary kneels, 
then they sat in circle studying the Book of Allah, so, 


90 


they concluded it with the recitation, they entered the 
chapters in the introduction, and they left it open, tak- 
ing the great grand chapters, and then they pointed to 
one among them to supplicate, while the rest conclude 
the end of the supplication with their saying Amen, and 
then they remembered Allah and they continued doing 
so, while they did not turning back to the other than 
Allah, as well as of the bad useless speech with the uni- 
ty of the intentions, and stillness of the apparent senses, 
while the time went on so clear and pure for the pres- 
ence, where the secret of his [pbuh] saying has clearly 
manifested: “Any group of people that assemble in one 
of the Houses of Allah to recite the Book of Allah, learn- 
ing and teaching it, tranquility will descend upon them, 
mercy will engulf them, angels will surround them and 
Allah will make mention of them to those (the angels) 
in His proximity.”. Their inners turned pure and burnt 
and annihilated by the continuity of dhikr the bad parts, 
whereas, the good one remained with the goodness of 
the place and time. Out of them is surrender, fearing, 
crying, and on the ground fainted, every people knew its 
watering place. And some of the fuqara’ in their accom- 
pany who were characterized with the good sweetened 
voices, listen with taste, and it happened to this stated 
person a state resembles their states despite his lack of 
observation in the entire of his states, for his knowledge 
with the blessing of who present from the spiritual crea- 
tures, and of those who turned spiritual from the sons of 
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Adam with the stillness and general grace upon them, 
so it defeated and conquered till it appeared from its in- 
ward beating and turmoil, and by its causes the moved 
the apparent parts with ways, he did not do or pleased 
with his own choice, while he did not able to it back. So, 
to this person is it better for him in this situation when 
he felt this matter to get out from that place, or be pa- 
tient on it, for whatever the rule of the time manifest or 
did he differentiate between the confusion of the circle 
by his getting out, and between other than him? Please 
explain to us the case and provided we with verdict may 
Allah bless your age. 


He [May Allah cause the benefit from him] answered: 
the priority and the best for whoever has the guaranteed 
upon his ego that it turned pure and purified from its 
dirties and shun away of its appetites, and habits, while 
the inspiring outpouring warid of the Truth on it has 
manifested, and characterized with the meanings of the 
sincerity, and it appears of the secret of its sky clouds of 
dirties, and it torn out of the root of its insight the veils 
of other than Allah, and turned sincere to Him, and it 
sat with wonderful of the etiquettes between His hands, 
and it never witnessed a thing but He for its reaching to 
the extreme of the maqam. of /hsan that obligated the 
joining of the witnessing to the proof, that did not get 
himself out of this exalted presence and purified elect- 
ed gifts, rather continue taking the orbit of lights, and 
exploring these secrets, till the body fills of it, while 
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hearing the sweetened taste of the discourse, and turn 
entity from the entities of the Truth al-haqq, which He 
revealed it as a gift to the creations, and an illustration 
to the paths of the guidance, and how it forms to who 
has qualified to this great mountain, and the elevated 
maqam., and the realities of the elegancy, and the mean- 
ing of the khilafah , and the eyewitness, and the pride 
gratitude , is to the descend of that perfectness, and the 
knowledge of this exchanges, to the lower bottom of 
the turning back away and the standing with the lowest 
of the purposes, rather he should surrender to what the 
Truth al-haqq has placed him in, of carrying His mantle 
among the adherents of His love, outpouring waiting of 
what will be opened to him from the fountain of apho- 
risms and gnosis, ready and qualifying to the breezes of 
the Truth, which He commanded us to expose to it day 
and night, secret and in public, turning away from the 
speech of little gossipers, and the veiled arrogant, if that 
presence has turned deficient by his went away, or what 
has appeared and revealed that the maqam 1s so worthy. 


And he ought to be cautious of looking to the creation, 
for who looked to them by the eye of his seeing or in- 
sight, his act would turn evil, and deserves the expel- 
ling, and his veil is revealed, while continued his tor- 
ture, and would not obtained of his deed but the bad 
one, and separated state, and perishing attribute, where 
therein himself would prevail him, so, they deceit upon 
him, his states, and to him adorn his perfection, so his 
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foot slips, and be in remorse. And if this Murid or 
murad stands firm as we have pointed, characterized 
by his sincerity and piety, till the warid is controlled 
him, and taking him from the sobriety sahu space to 
the depth that resources inspiring sometimes turned 
weak of accepting the burden of what had surprised 
him from the apparent of the lights that obligated for 
the covering. 


Oh Allah, O The Cover, O The Almighty, O The AIl- 
and-often forgiving, O The majestic O, O the Com- 
piler, O the Changer of the Hearts and Eyesight, O 
Planner of the Night and Day, deliver us from the 
agony of death and fire, and reward us from the du- 
ties of deportation and the stigma of stubbornness 
and objection to the people of guardianship and care, 
in the beginning and the end, O Allah, with my in- 
visibility and in Your brilliant kindness, and in Your 
great name to which all those who encouraged and 
grew up bowed, to turn away from me the cunning 
of those who seek my cunning and appear while he 
does not appear, and safeguard me from harm with 
Your protection, and take care me with Your nurtur- 
ing so that my misery goes away, and make me into 
one of those who follow and what he innovated. And 
for the truth I bow and rise, and glory be to Allah, 
the Lord of the worlds, the teacher He gives it to the 
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people of empowerment, and the guardian with his 
safeguard is the people of clock and pledge talgin, 
and peace and prayers be upon the obedient master, 


his family, and all of his companions. 
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Chapter Four 
On the Retreat, its Conditions 
and Etiquettes 


Know, oh seeker, who longs for the magamat of the 
honoured, and the one who is looking upon the recogni- 
tion of the reality of his ownself, and who waits for the 
downpour of rain, the floods of aid, and the outpouring 
of His holiness, as Allah states in His preserved Book 
{And also in your ownselves, will you not then see?}, 
and His saying {/ did not create the jinn and human be- 
ings except that they should worship Me}, ibn ‘Abbas 
[may Allah be pleased with them] said: to get knowl- 
edge of Me. And [pbuh] said: “Whoever knows his ego 
knows his Lord’, and the only way to know one’s ego 
through the elect’s method is for each swimmer to strive 
mujahdah, purification, and takhalivya—all forms of 
striving—because none of these things happen without 
striving, and as my master Muhammad _al-Bakri ac- 
knowledged, one must learn to strive to witness. 


And what the Murid aspires to is his own ego through 
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the restricted retreat known as khalwa, which the path’s 
followers have designated, in addition to struggling un- 
der its restrictions upon everyone’s commitment, even 
the successful. Through this retreat, the Murid aims to 
train his own ego spiritually. Since the progress of any 
Murid’s travels is dependent on his or her own self-train- 
ing, he cannot be considered true man, but rather excep- 
tional persons. 


Retreat comes in three varieties: the wayfarer’s retreat, 
the Gnostic’s retreat, and the actualized walz’s retreat. 
Regarding the Gnostic retreat, which is known as the 
absolute retreat and is observed by the public, my mas- 
ter Ali Wafa [RA] has pointed out that it is the presence 
of Allah in every breath. 
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Furthermore, this type of retreat is only achievable for 
those who have gone through separation farg and gath- 
ering jama’ before realising that there 1s oneness in the 
plurality and multiplicity in oneness. 


Moreover, the retreat by Allah is the actualized ideal 
wali retreat. In the Zabagqat on the biography of my mas- 
ter Ali al-Khawas [may Allah sanctify his secret], my 
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master Abd al-Wahab al-Sharani stated: “My master Ali 
al-Khawas used to say, the retreat by Allah alone, would 
not be, but only to the pole, the helper gawth in each 
time, for if he departed his enlightened body by passing 
away to the hereafter, the Truth al-hagq chose another 
person his place, because there are never two persons 
who serve as gutb,” he said. Additionally, he stated that 
this type of retreat has been mentioned in the Book and 
Sunnah and was not felt by just Allah’s elect, and this 
exactly the words of Shaykh Muhy Adin [may sanctify 
his secret]. 


The retreat of anyone other than the two will not come 
from Allah; rather, it will come from increased readi- 
ness and the separation between what kept him busy— 
the Murid—and the creations, which 1s the retreat of the 
traveler salik, and that is what matters to us. 


In addition, it serves as a path that the wayfarer honours 
based on the realities of the two retreats, and it serves as 
a connecting link between them in terms of conditions 
and etiquettes. 


Know, oh seeker - may Allah grant you and us success 
- and you, wayfarer, the path of the Substitutes abdal, 
which consists of vigilance, hunger, retreat, and silence. 
The one who intended the people of the perfection’s in- 
tentions, the one who decided to follow their own path 
and enter the paths of the heroes, the one who wished 
for the entrance the retreat, must: introducing the retreat, 
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which is a requirement that lasts until the ego becomes 
accustomed to loneliness and isolation and is ready in 
its strength to secure itself from food [literally: good 
deeds] tomorrow. In the meantime, he sets about empty- 
ing his heart and cleaning the mirror of thought, freeing 
it from the image of creations, and he releases the ac- 
tions of beings and their objects from his intellect. This 
is done in order to avoid becoming preoccupied with the 
retreat from witnessing a/-A’yan, since this is one of its 
major concerns. 


The spiritual training that is required of you, O travel- 
ler, is not limited to mocking the consumption of food 
and drink; rather, it is a combination of various prac- 
tices that help the person—the Murid—achieve his in- 
tended spiritual training, which is ego-training, which 
aims to actualize good manners and eliminate negative 
traits. Consequently, when a traveller denigrates food, 
drink, and sleep, his heart becomes clear and pure and 
his brain becomes enlightened. This leads to the reali- 
sation of good manners and the ability to tolerate pain 
and refrain from it. Yet because the spiritual training is 
one of the greatest etiquette He—AI|lah—-said through- 
out the fast, “fasting is for Me.” 


Additionally, it is required that the traveller who is about 
to begin fasting go through the involuntary nawafil, 
which is where he received the divine love that the Ha- 
dith Qudisi expresses: “My servant continues to draw 
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near to me with nafil (supererogatory) deeds until I 
Love him. And al-Qushiri has stated about Atysha [May 
Allah be pleased with her] that she said: keep knocking 
the door of the Heavenly Realm Malakoot and it will be 
opened to you, they said: how did we keep knocking on 
that? She said: “by hunger and thirst’. 


And in reference to the preference between hunger and 
thirst, there are several prophetic Hadith that recount 
how the Murid’s hunger controls his own ego, which, 
once possessed, dominates him. This is because the 
Murid’s ego did not guide and return to Allah, but rath- 
er it only did so after it was thrown into the sea of hun- 
ger, where it remembers its previous pledge and returns, 
guided after repentance, humiliated after honour, and 
seduced. 


Therefore, the Murid’s ego sought to improve his man- 
ners, and the greatest means of doing this were hun- 
ger and thirst. However, this was conditional upon the 
Murid’s striving for this goal. Furthermore, Allah does 
not need the Murid to abstain from food and drink if his 
hunger and thirst are only physical. However, it is im- 
perative that his appetite be satisfied gradually and that 
he give himself over to the water, as some of them, they 
weigh their food every night during the fast-breaking 
period, reducing it by one dirham or more until it reach- 
es one single date during the day and night. For other 
people, on the other hand, their food reaches one single 
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piece of raisin or almond that fills their stomach without 
causing harm to their bodies; this also applies to water, 
as the Murid goes several days without drinking. 


Based on the narration of our Shaykh about his Shaykh 
Qasim al-Maghrabi, his Shaykh told him to try his own 
ego in the water to see if it was able to endure austerity 
in this world. “If it can, you can be sure that you will 
be able to maintain austerity in this life; 1f not, it won’t. 
He remarked, “I’ve been thinking about this word for 
years, where the austerity in water was not fully realised 
because I only took one sip every Friday and sometimes 
I didn’t drink until after two years.” 


Our Shaykh, some of the companions told us about a 
dedicated young man who went forty-nine days with- 
out drinking. He is extremely cautious around water 
and when it comes to ablution, he is just as cautious as 
someone who observes fasting; however, this would not 
become apparent right away but rather gradually. 


According to my master Muhy Adin (may Allah causes 
the benefit of him), we tested the thirst and discovered it 
to be a part of the false appetite. Others have also test- 
ed it and discovered the same thing. Thus, attempt to 
mould your own ego by keeping it out of the water. If it 
became thirsty, give it a little effort; that way, you’Il ex- 
perience its pleasure, and by Allah spends many of the 
months enjoying in the blessing, never seeking food nor 
drinking water during that time. This did not negatively 
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impact your physical well-being or your state of mind, 
and you were satisfied with nature and the moisture you 
get from the food. 


On the path of the Gnostic spiritual training, the Gnostic 
al-Buni stated in Shams al-Marif al-Wusta that the water 
was not drunk only after the spiritual trainees’ devotees 
experienced speration tafriga. 


And the proof of the effectiveness of the spiritu- 
al training that Allah bestowed upon the servant was 
a water fountain that flowed from one of his teeth or 
uvula until he was completely filled; we had test- 
ed this and discovered that it worked as intended. 
In al-Risala al-Asmaiyyah fi Tariq al-Khdalwatiyya, the 
Gnostic Shaykh Ayyub al-Salahi al-Khalwati said: The 
first priority for the Murid who entered the retreat is to 
cease all eating and drinking as soon as he breaks the 
fast. If he decides not to continue drinking water, that 
would be preferable as well, as path thirst is a serious 
issue. Alternatively, if the Murid’s path to the opening 
fast is supported by success and care, then he should 
drink some water, molasses, or honey. And it is all suc- 
ceeded by the Murid’s sincerity in his search, in addi- 
tion to his love, passion, and inspiration in achieving his 
goal, according to Our Shaykh [RA]. 


After identifying and presenting to you what you need 
for the spiritual training and retreat, we will now start 
our speech on what the students need for the retreat. 
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Whoever we have successfully directed to has the hon- 
our and will never fear being fired. Since both of these 
were part of the retreat’s introduction, let’s start with 
what the students need for the retreat. 


Know this, my brother: may Allah guide you and me in 
the way of His hidden mercy and assist us in coming into 
the retreat with the more exalted face, united and faith- 
ful. The folk - Suis - did not choose the retreat; rather, 
they followed the path taken by the prophet Muhammad 
(pbuh), who used to worship in the Cave of Hira before 
the mission, away from creation, and towards the Truth 
al-haqq. He gives comfort to the impoverished and needy 
by providing them with food and drink, but spends the 
night starving and thirsty. However, he is fed and wa- 
tered by his Lord with concrete food and drink, follow- 
ing the taste of His manifestation upon him, as well as 
His discourse, which has revealed to him the effects of 
His Names, Attributes, and actualized him with the real- 
ities of His self-essence, He is thus the subsistence sur- 
vivor after being annihilated by Him, a worshipper who 
is all-kneeling and all-prostrating. The folk were led by 
him [pbuh] to follow the path with utmost seriousness, 
and this is where they excelled—giving up their tempo- 
rary desires for food, drink, and sleep. This practice of 
retreating is derived from the teachings of the messenger 
of the Lord of the Worlds and the master of messengers. 
Because of their divine inspirations for spreading the 
word of religion, opening up nations, and defeating the 
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unbelievers, the prophets’ companions were preoccu- 
pied with it, the retreat, its conditions, and norms. In 
spite of that they [may Allah be pleased with them] were 
adherents of secret retreat, which its adherents are more 
exalted than of the those of the imagery retreat adher- 
ents, and the adherents of the retreat of exalted world is 
more elevated than the adherents of those in the khala, 
for their lack of being busy with the creations in the 
state of witnessing the Truth a/-hagqq, and this is the ma- 
gam of the adherents of the gathering and the second 
separation, so, comprehend to obtain the perfect of the 
nearness. 


Furthermore, according to traditions that stem from 
the Shari’a perspective, it is incumbent upon the per- 
son planning to enter the retreat to prepare for entry by 
giving alms and performing an involuntary prayer na- 
fila before doing so. He should also clean and cleanse 
his garments and prayer area before entering the retreat 
room. 


It has also been stated that the retreat room’s measure- 
ments should be such that its height allows him to offer 
prayers, its breadth should be such that it accommodates 
his sitting, no light beams should be transmitted, and its 
door should be short and narrow to face the Kab’a. The 
retreat’s room should also be separate from the voic- 
es of the general public. And should someone be in his 
service, he should try to stay and sleep close to the re- 
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treat, but he should also avoid moving too much so as 
not to occupy the devotees’ hearts and upset his spiritu- 
al moods ahwal. 


He -the retreat’s adherent- must commit himself of per- 
forming the obligatory as well as regular supererogato- 
ry of prayers, moreover, the two raka ‘at upon the mak- 
ing of ablution for purification. Furthermore, he ought 
to be cautious of the wind in case of his getting out to 
the ablution, for its effects on him, since it considers an 
empty place. 


For that reason, he must exercise caution before leaving 
the residence to participate in the Friday congregation 
prayer, as the wind may cause disruptions. And it would 
be a grave and serious mistake for him to stop keeping 
a strict eye on the congregation during prayer. If he was 
having trouble finding someone to pray with him during 
his retreat, he shouldn’t have done so out of a desire for 
personity and out of fear of the many bad things that 
would happen if he abandoned the congregation. We’ve 
seen people whose minds were confused and disturbed 
during their retreat. When leaving for the congregation 
prayer, it is incumbent upon him to be in a state of dhikr. 
He should be in a state of constant dhikr observation 
and mindful of not focusing too much on what he sees, 
but rather paying attention to what he hears. This is be- 
cause the preserved and imaginable power is like a slate 
that inscribes everything that is seen and heard, which 
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makes whispers, self-talk, and pride abundant. And 
when the Imam says “‘salam” to conclude the prayer, he 
must make an effort to join the congregation. After that, 
he must go to his retreat and dedicate himself to dhikr. 
He also has to refrain from telling them that he is sitting 
in his retreat khalwa and that the creation is staring at 
him with love, as it has been stated: “Do not desire the 
status on Allah, while you desired it from the people.” 
And Jmam al-Suhrawardi in Awarif al-Marif has chosen 
this principle, which damages the abundance of deeds 
if it ignores it but amends many states if it takes into 
consideration. 


Regarding the Friday prayer, some persons believed 
that he should not leave the room for it because meeting 
people and coming out of retreats separates his gather- 
ing off Allah, which is the essence of devotion. And it is 
ideal for a person to pray during their retreat if they are 
able to gather a strong source of inspiration and heart. 


The Gnostic al-Mula Ilyas al-Kurdi [May Allah sanc- 
tify his secret] was questioned by our Shaykh over the 
permissibility of certain retreat participants abandoning 
their Friday prayers. Shaykh Mustafa b. Omer al-Khal- 
wati is reported to have asked this question. In his words, 
“There is no hard disease like heart disease, and even 
though its cure is the hardest to come by, it is acceptable 
for them to abandon it for this reason if the sick person 
is not required to pray.” 
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It is sufficient for them to follow in the footsteps of Ibn 
‘Abbas’s [May Allah be pleased with them] madhab, as 
it is a collective responsibility fard kifayah. However, 
if they choose to act on what the people are observing 
rather than resorting to imitation, that is preferable. Re- 
garding the Hadith: anyone who ignores the first three 
Friday prayers without a valid reason has been catego- 
rised with the hypocrites. 


Furthermore, it is quite uncommon for beginners and 
Gnostics alike for them to give up the Friday prayer due 
to the overwhelming influence of the divine outpouring 
of warid ilahi. 


Regarding his food, it is preferable to not burden others. 
If spending time with him in his retreat room is pos- 
sible, it is preferable, and it needs to be as suitable as 
possible for his mood. 


As we have shown, following the purification, He goes 
into his retreat room and performs two raka at. After 
the opening surah al-Fatiha, He reads to them from 
His ta‘ala saying: {This has been* Our way with the 
messengers We sent before you. And you will never 
find any change in Our way. Observe the prayer from 
the decline of the sun until the darkness of the night 
and the dawn prayer, for certainly the dawn prayer is 
witnessed ‘by angels’. And rise at ‘the last’ part of the 
night, offering additional prayers, so your Lord may 
raise you to a Station of praise. And say, “My Lord! 
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Grant me an honourable entrance and an honourable 
exit’ and give me a supporting authority from Yourself.” 
And declare, “The truth has come and falsehood has 
vanished. Indeed, falsehood is bound to vanish.” 
We send down the Quran as a healing and mercy for 
the believers, but it only increases the wrongdoers in 
loss. This is for the unlikely event that the Shaykh 
was not present; nevertheless, in the event that he was, 
the Shaykh entered the retreat ahead of him, offered 
two raka‘at prayers, and made a supplication to him. 
Therefore, he should enter after the Shaykh and pray 
after getting his permission. If he wasn’t with him, he 
should get permission from him in his heart. If not, he 
should direct himself entirely to him and make an in- 
tercession for Allah on his behalf, acting in needily and 
with humility after making a sincere and sincere repen- 
tance of all of his sins, both major and minor. We have 
thus covered repentance and its associated topics in the 
first chapter; therefore, review and implement what you 
have learned, and may you be among those who tri- 
umphed by turning to Him. 


The Stfi who wishes to enter the retreats would do well 
to demonstrate his steadfastness upon monitoring, to be 
courageous and present-minded upon hearing screams, 
or what appears to him in his retreat from lighting, re- 
vealing mukashfat and secrets, and invoking hawatif 
and Gnosis. He should also be cautious of going back 
and halting his own ego with them since they are veils 
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and he, the retreat adherent, is being called upon as a 
result: O prisoner of revelations, of thoughts and mira- 
cles. Rather, he ought to be the one who joined the re- 
treat from Allah to Allah, in Allah, for nothing else than 
the great one who is longed for. And he should be aware 
of the extent of this blessing, bounty, and closeness to 
others, which counts him among those who have been 
chosen and elected to join the retreat. But given all that 
He has done for him, he should be giving Him more 
thanks and praise. Following these, he must be aware 
of the things to keep in mind when withdrawing from 
the Names of Allah and the adhkars that are practiced 
and recognised inside this virtuous sect. This is what 
the teacher of talgin is doing and what he advised him 
to do. Thus, he should observe it consistently and ded- 
icate himself to it, as success and victory are theirs. A 
light-like niche that has been selected by the Gnostics 
who have descended from the depths of the ocean, and 
who, aside from them, have been chosen by the Imam 
al-Ghazall, the proof of /s/am, appeared upon him. The 
good word 1s: Ld ilaha illa Allah, drawing support from 
His ta ala saying: {So, know ‘well, O Prophet, ~ that 
there is no God ‘worthy of worship’ except Allah}, and 
by his saying [pbuh]: “‘the best of what I and the proph- 
ets before me have said, is ‘There is no God but Allah, 
alone, without partner”. In Miftah al-Fatah fi dhikr 
Allah al-Karim al-Fath, Ibn Ata Allahi al-Sakandari 
chose to report that when a man asked al-Shebli, “Why 
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do you say: “Allah” and not “La ilaha ila Allah,” he 
replied that it was because al-Sediq [RA] gave all of 
his money to Allah and left nothing behind. As a result, 
he wore two robes between the prophet’s [pbuh], and 
the messenger of Allah (pbuh) asked him, “What did 
you leave to your family?” In response to his assertion, 
“Allah,” I likewise say “Allah”. “I want higher than 
this?” inquired the enquirer. Al-Shebli stated: “Allah “ 
rather than “ Ld ilaha illa Allah,” since | fear dying be- 
fore making the confession. “I want something higher 
than this,” was the inquirer’s response. Allah tala said 
to His prophet: {Say Allah then leave them to amuse 
themselves with falsehood}. The youngster stood up and 
let out a loud cry, at which point Shebli uttered the word 
“Allah.” The young person screamed again, and again, 
and again, till she passed away. But the young people’s 
relatives assembled, attached with Shebli, and rebelled 
against him, demanding blood. They carried Shebli to 
the Khalifa, who allowed them entry, and asserted their 
right to blood against al-Shebli. How would you re- 
spond, the Khalifa, asked? He said, “What was my fault 
in that?” for a soul yearned, was lifted, cried out, and 
was heard and answered. Thus, the Khalifa, screamed 
out, let him go.” 


Our Shaykh praised the pure soul that had been trans- 
formed into a virtuous one and returned to its original 
purity. 
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The Hadith: of Jomdan recounts how the Prophet 
Muhammad (pbuh) looked upon the small mountain 
between Qudid and Asafan and said, “Go on [address- 
ing his companions], this is Jomdan the Mufaridun have 
gone ahead.” This indicates that the people who follow 
dhikr are the people of Allah and elect, and they are 
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those who share the sitting with Him and His trustees 
upon His secrets. These people also gained the rank of 
the forerunners because they were the Mufaridun, he 
said: and who the Mufairdun are Ah, you Allah’s mes- 
senger? He said, “Those men and women who regularly 
celebrate the remembrance of Allah,” was what He said. 
Additionally, they are referred to in another narration 
as the Mustahatroon, [with fatha on ], which stands 
for people who love Allah’s dhikr and are unaffected by 
things that are said or done against them. This 1s because 
they have an abundance of dhikr and a great deal of re- 
membrance, which has lifted their heavy burdens and 
made them appear so light on the Day of Judgement. 
Ibn Arabi reported that they said: “The man has become 
unique if he has attained and excelled in knowledge, 
and retired his peers with a remembrance of Allah.” 


Our Shaykh has excelled when he stated Jomdan in a 
wonderful ode: said: 
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And know - may Allah write success for you and us - 
that for the people who practise dhikr, the spiritual states 
ahwal, did not realise, but by the one who experienced it 
among them, out of these: that if the person has demon- 
strated sincerity in his dhikr and with the increasing on 
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it, while his soul turned familiar to, upon his tongue 
runs - the dhikr - so easy, and without intention takaluf, 
even it runs upon his thought with no and of his choice. 
And numerous occasions when the dhakir believed he 
had left, outpouring waridat would rain down on him, 
making him realise that he had not forgotten anything, 
even though his tongue did not feel as though it had. 


We’ve already covered all that is necessary to discuss 
the benefits of dhikr, so let’s go back to our original 
concern: the retreat participant’s need for food and drink 
that are appropriate for his type of retreat. 


And because the Shuyiikh, have numerous modalities, 
let’s condense what is proper and necessary to do on the 
Murid when the fast-breaking period begins, as it has 
been shown that fasting is necessary. Because breaking 
a fast quickly is a prophetic Sunnah, if he finds him- 
self preoccupied with getting ready to eat and drink, he 
should break the fast with an almond or raisin or with a 
sip of water. Once he has followed the Sunnah and eti- 
quette he can then bring the food he has prepared. If he 
serves by someone, he should make him a bowl of rice 
soup with lots of water added, so that no one can taste 
the salt, or harira meat that has been cut into tiny pieces 
and served with lots of water; if the meat is absent, it’s 
porridge; if it comes from khazira, it’s made with hay 
flour because it’s cold and every sip matters. If he finds 
it impossible to wait for dinner, he can have it early. 
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If not, the bread he eats should be made from hay or 
whole wheat without salt. Therefore, he should kneel 
in the form of a prayer, or raise both hands, or place the 
left one on top of the right, and then take a bite after re- 
citing the blessings of Allah three times while utilising 
three fingers. This way, he can watch and acknowledge 
the abundance of Allah, who provided for him in his 
hour of need and did not abandon him in charge of car- 
ing for himself. When the food bite is in his mouth, it 
should be chewed until it is completely gone, and after 
swallowing it, he should give thanks to Allah Ta’ala for 
making it easy for him. He had to take the other one 
after he realised it had settled in his stomach. He had 
to do this in the same manner as the first one, continu- 
ing in this manner until the food was finished. Finally, 
he had to conclude by reciting the Hadith, which goes 
like this: “O Allah to you all the praising, you feed and 
gave us drink, satisfied us with food and drink as well as 
quenched our thirst.” 


Another possible account of the retreat adherent’s food 
is given by the author of Awarif al-Marif states that, for 
the forty days of the retreat, it is best for him to be sat- 
isfied with bread and salt and to consume one pound of 
food each night after the /sha prayer. If he divides this 
into two portions, one for the first part of the night and 
the other for the second, this will be lighter and bet- 
ter for his stomach. It is also beneficial for reviving the 
night with dhikr and prayer. Additionally, it would be 
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preferable if he had postponed his breakfast until later 
in the evening. If he had not shown patience in giving 
up on the stew, he could have taken it and reduced the 
amount of bread if the stew could have made up for it. 
And if he wished to reduce this amount each night, he 
could reduce it by less than one bite each night, until 
he reaches half a pound in the final ten days of the for- 
ty-day period. If he is satisfied with half a pound during 
that time, he can gradually reduce it each night, reach- 
ing a quarter of a pound in the final ten days. And some 
of them—sSiifis—decline every night until they force 
themselves to eat less. And among the virtuous is the 
one who replaces the food with one date seed each night 
in replacement of the decreasing amount of dates. And 
a few of them made up for it each night by using moist 
sticks, while the amount of dry sticks decreased every 
night. Additionally, some of them cut down on the bread 
every night until the seventh quarter is gone, which 
takes about a month. Additionally, some of them pro- 
gressively postpone eating until nightfall; this is how 
some people have held off on eating for seven, ten, fif- 
teen, or fourteen days. 


To Sahal b. Abd Allahi, it stated, “This is what you eat 
in forty or more, in a single meal time, where does the 
hunger pang go?” It went out by light, he remarked. 


I have enquired with some righteous people about it, 
since they told me in a speech that they found joy with 
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their Lord, which quenches their hunger. And thus, on 
the edge of fear that occurred, and whoever trained his 
ownself in a thing of these sections that we stated, that 
never affect in the decreases of his intellect or confused 
his body if he was in a protection of sincerity and trust- 
worthy. 


Oh Allah, make us one of those to whom You have 
granted sincerity and purity, so he believes and sees 
things visibly coming from the truth of Truth and pu- 
rify him from the worries and the seeing the other than 
Allah, and You make him one of the those to their souls 
has trained with the law of the Chosen one, Oh Allah, 
bless us with noble morals and enjoy seeing You on the 
Meeting Day and make us one of the first immigrants 
forerunning, the people of annihilation, erasure and 
erasure, O Allah, O the Compassionate, Amen, Amen, 
Amen 
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Chapter Five 


On the Recognition of the Thoughts that 
Visit the Heart and its Cure 


Thoughts are divine discourses that flow through the 
heart but do not remain; for this reason, they are referred 
to as thoughts Khawatir. The term “thought” refers to 
something that is momentary and did not remain long. 
And the people gave the name “outpouring warid “ to 
what they experienced when it came upon their hearts 
unintentionally out of kindness. Furthermore, four cate- 
gories of thoughts are identified by them, the Stfis: di- 
vine, angelic, ego-centric, and Satanic. The first, which 
Sahal al-Tusturi refers to as “the cause,” 1s what is di- 
vinely named as “the cause” and if it fails, it is the sec- 
ond, or the angelic thought, which throws by the disput- 
ed one on following the first one, where you thought it 
was the first because of your heedlessness on it, when in 
fact it was the second. 
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The second thought khdatir is angelic, which may be 
referred to as an inspiration i/ham and is a reviver upon 
everything is desirable mandoob, required fard. The 
third thought is ego-centric, meaning it is focused on 
the ego and is sometimes referred to as obsession. Last 
but not least, there is the Satanic thought, often known 
as whispering, which encourages acting against to one’s 
better judgement in any way. It can take the form of 
devotions, obedience, and a love of miracles. When a 
traveller ceases, it causes him to become disconnected 
from reality and keeps him there until Allah bestows 
true favour upon him. 


He said in Lawagih al-Anwar told about my master 
Muhy Adin: and I heard [pbuh] said: if the wayfarer be- 
came in the sky of this world, then he turned secured 
from the Satdnic thought and turned in protection from 
it. 

According to Our Shaykh [RA], there is an actualiza- 
tion that one should be aware of, and the saying may be 
confirmed if the body transcended this world’s sky and 
died, with the soul departing from it. Furthermore, if he 
was in the realm of revealing, it was made clear by the 
skies that he was there solely by his spirituality, even 
though his imagination 1s linked to it. And for the dev- 
il’s scales, which enable him to determine the location 
of the servant’s maqam. in that scene and show him oc- 
casions for maqam of what comes into his mind through 
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suspicion and delusion, because if the traveller has a 
weakness that the devil takes advantage of and actual- 
izes with ignorance, then the devil takes over it for that 
moment. And in the event that the traveller is Gnostic 
or was raised by an actualized Shaykh, and if his jour- 
ney is successful, he will have stood firm in the midst 
of his Satdnic scene that transformed into an affirming 
angelic scene, from which the devil could not stray and 
ended up fleeing as a loser. The devil then attempts to 
play tricks and act cunningly, trying to find another mat- 
ter that he attempts to set, on which the traveller acts 
repeatedly, forever. 


Additionally, the traveller uses indicators to let him know 
what the devil threw aside from the angel and what is 
deemed divine. From those indicators, the wayfarer will 
see something that causes the unveiling and changes 
from hadrah to presence. If the unveiling changes, it is 
a result of the wayfarer’s maqam if it does not change, 
it is the devil’s act. 


And among the wayfarers is the one who, upon the dev- 
il’s deception of him, drives it out of him on his own 
account since it is so weak. And among them is the one 
who, guided by what sincerity has brought with him, 
changes the source of that uncertainty and transforms it 
into pure gold. 


inasmuch as there is intimacy, it stems from the first 
and second [divine and angelic thoughts], and inas- 
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much as there is disagreement or acknowledged con- 
sent, it comes from the third and fourth [ego-centric and 
Satdnic], since each of the four has an attribute that sets 
it apart from the others. 


If a Murid feels a thought coming on, he ought to look 
into its consequences. If the thought Ahatir descends 
knowledge and is followed by cold and desire without 
causing pain, it 1s likely an angelic thought. 


Furthermore, it is the fourth pattern—the Satanic one— 
and descends as driven insane if it is accompanied by 
distortion, confusion in the body parts, and pain. 


And if it follows in the heart pain and tighten in the chest, 
and in the request is repetition, then the third type, the 
ego-centric one. This type is similar to that of a child 
who, if something were taken from him, would insist on 
having it returned. This is in contrast to Satan, whose 
primary objective is to seduce others by any means nec- 
essary. 


If the thought resides in the heart and is dominant, with- 
out interference from the ego or the devil, and is not 
opposed by an angel or a command or prohibition, then 
it is the first category of thoughts, or divinely thought. 
Because it acts on the heart like a wild, dangerous ani- 
mal would on a helpless victim. 


However, these distinctions require a pure heart and 
deepest thoughts, and the Shuyiukh, stated that in order 
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to achieve this, the Murid must inform his Shaykh of all 
of his thoughts, whether they are good or evil. Because 
there are many of them—seventy thousand thoughts 
per day—the Murid should tell his Shaykh about the 
most often repeated one so that the Shaykh can help the 
Murid recognise how they differ from one another. 


And they have said that one of the numerous conditions 
for following the path is to negate one’s own thoughts 
of the heart in order to stay away being preoccupied 
from the Lord. It is claimed that doing so is preferable 
during the initial retreat. 


Furthermore, the person experiencing a thought attack 
should constantly be aware of the purification that comes 
from renewing his ablution. If those thoughts did not go 
away, he should raise his voice in dhikr until they do, 
then progressively lower it again. Moreover, he should 
aim his strong will towards his Shaykh in order to push 
them away if they did not disappear or lessen. How- 
ever, he should place his palm over his heart and say, 
“Glory be to the King, a/-Qudus, the all-Doer, the Ev- 
er-Creator,” seven times before reciting the verse if they 
fled and then came back {/f He will, He could destroy 
you and bring about a new creation. And for Allah that 
is not hard or difficult [i.e. very easy for Allah}, This 
helps to drive out continual whispering as my master 
Shaykh Abu-Elhasan al-Shadhali [May Allah sanctify 
his secret] has said [read seven times after the prayer or 
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three times]. 


In Shams al-Marif al-Wusta, Imam al-Buni said that, in 
order to control the thoughts in one’s heart, one should 
perform the act of ablution and then remember Allah 
by saying, “Ya Qadeer, O you the Powerful,” along 
with the numerical values of each letter using the Hisab 
al-Jummal system, since these thoughts will eventual- 
ly fade, He continued, saying that if the retreat adher- 
ent felt comfort in his body but felt weak, he should 
make a grand washing qusul and go to the remembrance 
with the name of Allah Ya Qawi The-All Strong until 
his breath ceases (the seventh breath), because Allah 
will give him both his inner and exterior strength. And 
he said: “Whoever felt hunger, tension, or distortion 
of thought from a variety of thoughts, should perform 
an ablution and remember Allah, with Ya Mouain, Ya 
Hadi, O you the All-Helper, O you the Guide, seventh 
breaths, as mentioned earlier. This will eliminate his 
hunger and cause his time to become pure and clean.” 
Additionally, according to certain scholars, remember- 
ing Allah with al-Samad, The Satisfier of All Needs, 
might help those who are hungry because if they do so, 
the result will manifest itself right away. It is also help- 
ful to read the name of the Mighty, A/-Ja/i/, in order to 
quench your thirst. Furthermore, the surah of Tabark 
al-Mulk is said to quench a person’s thirst if they read 
it with their hand over their heart. In Risalat al-Anwar 
fima Yomanih bihi Sahaib al-Khdalwa min al-Assrar, my 
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master Muhy Adin [may Allah sanctify his secret] said: 
let your doctrine on your entering the retreat, that Allah 
{There is nothing like unto Him}, Whenever you see 
visions in your retreat that tell you, “I am Allah,” say, 
“Glory be to Allah, I believed on Allah,” hold onto what 
you saw, keep yourself occupied with dhikr, and this is 
the first doctrine. The second doctrine states that you 
should seek Him alone and not tie your aspirations to 
anyone else. Even if everything in the universe has been 
given to you, accept it politely and don’t stop asking for 
what you want because it is your goal. Therefore, if you 
gained something, you would have nothing left to your- 
self, but if you kept standing yourself with something, 
you would have it. 


Thus, O you Murid who have come to what we have 
said, may Allah lead you from the concrete retreat to the 
spiritual one, which is known among them as a/-jalwa; 
may Allah make us among its elect, and not turn our 
gaze elsewhere, and grant us the best of paths to travel, 
and make our drinking from its purest. 


For the sake of brevity, we have therefore condensed 
the speech to just cover the essential points in this chap- 
ter, avoiding repetition. And whomever wishes to know 
more about the retreat, its terms, and @dab manners, he 
should address himself to the writers of the texts writ- 
ten by the followers of the intellect; may the door be 
opened for him. 
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Oh Allah, we pray that You, along with Your chosen ser- 
vants and Your dear beloved, to whom the heads have 
submitted, grant us the best companion in our success. 
We also ask That You grant us access to You in the finest 
manner possible and remove us from the people of de- 
struction, erasure, and tearing so that, O Mawldana, we 
may continue to be among the people of actualization 
and scrutiny. We invoke to You, O Allah, the Most Mer- 
ciful of the Merciful, to protect us from the whispers 
of the devils, the thoughts of our souls, and the cursed 
Satan. Amen. May You also grant us guidance and pro- 
tection, so that we may become righteous and reformed, 
safe and secure, Amen, Amen, and praise be to Allah, 
Lord of the Worlds. 
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Chapter Six 
On the Etiquettes of the Companionship 


When Abu-Hafs was asked about the customs of the 
fugara’, or Siifis, on the companionship suhbah, he re- 
plied as follows: maintaining the Shuyukh’s sanctities, 
treating brethren with kindness, offering guidance to 
those who follow whims, and shunning the company of 
those who are not in their class, and consistently main- 
taining preference ithar, and refraining from saving and 
helping with matters of this life as well as the hereafter. 
And of their etiquette which include ignoring the mis- 
deeds of their fellow brethren, offering counsel when 
required, hiding the companion’s sin, and alerting him 
to fault that he is aware is inherent in him. Allah have 
compassion on the one who points me my shortcom- 
ings, said Omer ibn al-Khatab. 


Says Ja’far ibn Burqan: in front of me stated what I dis- 
like, Mimoon said, because the man did not advice his 
brother until he told him what he hated. The honest per- 
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son is the one who can trust him on that, but the liar did 
not care for the advice, Allah tala says: {but you do not 
like advisors}. 


The service to one’s brethren and the bearing of their 
insults are among the Sufi etiquette, and these actions 
are what define the Sufi doctrine. 


Narration concerning Omer ibn al-Khatab [RA] state 
that he gave the order to take away a waterspout miz- 
ab from al-’ Abbas ibn Abd al-Mutalib’s [RA] home lo- 
cated on the road connecting al-Safa and al-Marawa. 
Al-’ Abbas thus said to him: you took out a waterspout 
that the prophet Muhammad (pbuh) had placed by his 
hand, he said. Then, you were the only one who could 
return it to its original location, and since Omar was the 
only person you could release, you did so while return- 
ing the waterspout to its rightful place. 


According to Ibrahim ibn Adham, one of their manners 
is not to view personal items as property. He also ad- 
vised against associating with someone who says, “My 
shoe.” 


Additionally, it was said of al-Qushiri that he stat- 
ed: “I have heard Aba Nasr al-Saraj say some- 
thing like that.” And Abu-Ahmad al-Qalansi narrat- 
ed: one day I went to a group of fugara’ who I felt 
honoured by, and they treated me with a great deal of 
respect and regard. One day I asked them, «Where»s 
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my garment?» My regard for them has diminished. 
If someone accompanied Ibrahim b. Adham, they would 
have to meet three requirements: they would have to 
provide him the service, make the call for prayer adhan 
on his behalf, and make his hand similar to whatever 
Allah opens to him from this world sustenance. So, one 
of his -Ibrahim- companion said: I could not afford that, 
he responded: I liked your trustworthy. 


Ibrahim b. Adham used to spend time with his compan- 
ions and labour in gardens and crop production. And of 
the ways in which predecessors acted, in that whoever 
needed his brother’s money, he took it without damag- 
ing or conspiring, Allah ta’ala said: {and whose affair 
is (determined by) consultation among themselves}, 
meaning that they are on an equal footing with respect 
to their own pleasures. 


Furthermore, among their -Sifi - etiquette is the leaving 
of one’s aim and target to whoever makes this worldly 
affair a thing, Allah ta‘ala said: {Therefore withdraw (O 
Muhammad) from him who turns away from Our Re- 
minder (this Qur’an) and desires nothing but the life of 
this world}. 


And be mindful that among the people who wish to 
have companionship, there will always be corruption 
and harm caused by it, as they display animosity to- 
wards their closest friends when they take even a single 
dirham from their money. In contrast to the people of 


129 


the hereafter who oversee austerity on this earth, if a 
friend or lover of theirs took some of their money— 
even if he took it all—they never argued with him or 
rejected him for it; instead, they rejoiced in it, and this 
was due to their lack of interest in it. Rarely do disputes 
break out among such folk, but only when it is done for 
Allah’s sake and not for their own whims or intentions. 
If one of them is patient, it is better for him because his 
burden is that the harm done to him is the desired and 
necessary spiritual training, and they are the ones who 
left this world to build the hereafter. Because you didn’t 
encounter any problems in their friendship or lowness 
or ignominty. As there is a nice desired matter involved 
and no regrets afterwards, these are the brethren who 
should have an abundance of their likes, for they are 
what the saying of [pbuh]: On the Day of Judgment, 
the fugara’ will have influence and power due to their 
perfection, and the perfection of their belief Jmdan, thus 
take yourselves on them a position via virtues, boun- 
ties, and good acts’. And whomever has been fortunate 
enough to be led and successful in what we have previ- 
ously mentioned has captured the ship of those to whom 
the beloved has flocked. In light of this, O you Murid, 
the companionship upon which it is the dependency, 
and by means of which you will be among those who 
possess both the steadfastness tamkin and the settlement 
and steadfastness, empty your hearing and shed tears as 
the time of heedlessness passes. 
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And in keeping with their etiquette they give the broth- 
ers justice and loyalty, but they give up on asking to be 
treated equally. The right of companionship, according 
to Abu-Othman al-Hyari, is to give freely of your mon- 
ey, even though you did not desire his money; to judge 
him fairly of yourself, even though you did not ask him 
to; to be a follower of him, even though you did not seek 
the desire to be a follower of you; and to acknowledge 
with gratitude the abundance of what comes to you from 
him, while you belittle what comes to him from you. 


And of their etiquette is the leniency and the abandoning 
of manifesting the ego with power, Abu Ali al-Ruzabari 
said: the power over who is above you is stupidity and 
lack of humility, and on your like is lack of courtesy, 
and on the one who is under you is weakness. 


Additionally, one of their etiquette is to be polite and 
sympathetic to those that follow whims. It had been stat- 
ed that, Ibrahim b. Adham used to gather with his fasting 
companions at night while working in the harvest and 
feeding them. He would sometimes arrive home from 
work late, so they would say, ““Come on, eat our break- 
fast without him, so he hastes the next time.” But they 
ate and slept, and when he came back to see that they 
had fallen asleep, he said, “Poor men, perhaps they did 
not eat, and they did not have food. He brought some 
flour and kneaded it. They noticed that he was blowing 
on fire and that his beard and privates were covered in 
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dust. They spoke to him about it, and he replied, “TI said: 
you didn’t find what to break your fast with, and you 
slept.” They thought to themselves, “Look by what do 
we treat him, and by what does he treat us.” 


And out of their etiquette is on the invitation to the trav- 
elling, the abandoning of phrases such as: ‘to where?’, 
‘why?’, ‘by what reason?’. Some scholars said: if a man 
said to his companions, “let us go”, and while he re- 
plied with: ‘to where’, ought not accompany him. An- 
other person said, “Whoever said, give me from your 
money,” and the other person responded, “How much 
do you want?” This person had gone against the broth- 
erhood’s norms, and here the poet said: 


Lila ys libs le GLLil! ae Gas pall o slluy 


Additionally, they respect the brethren by not burden- 
ing them beyond what is reasonable, such is part of 
their etugqette. When Abu-Hafs arrived in Iraq, it was 
rumoured that al-Juniyd burdened himself beyond his 
capacity for him to choose food types. Abu-Hafs refuted 
this claim, saying, “making my companions like the cra- 
zy for what colours of food he presented them with.” In 
our tradition, chivalry means not burdening oneself be- 
yond one’s capacity and presenting what 1s available, as 
doing so may affect the guest’s departure. Additionally, 
by leaving aside equalising his maqam. and his depar- 
ture, one shows respect for others. 
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And one of their companionship etiquette (may Allah 
be pleased with them) is compliance. This is applicable 
whenever you try to help your brother get better, but 
Sufis also believe that a brother should comply when 
it comes to trying to help his brother get better. On the 
other hand, flattery is when you mean something purely 
whimsical, like asking for luck or fame. 


One of their etiquette is the fugara’ service. May Allah 
grant you and us success in this endeavour, as the one 
who serves the fugard’ has achieved good fortune and 
acquired priceless asset that has been carefully pre- 
served and kept. 


Acknowledge oh beloved brother and noble friend, that 
the companionship of the righteous brings salvation to 
the servant both in this life and the next. For it is these 
people who ensure that their associate will not be mis- 
erable, but will be with them in sharing every priceless 
secret. Moreover, anyone travelling sayer with them is 
like travelling by plane rather than by car; in contrast, 
anyone travelling along with other than them, 1s moving 
backwards with every step he takes. 


The Sufi path adherents are actually actualizing the cus- 
toms of that sect because tariq is a synonym for com- 
panionship, love, and service. Additionally, the love is 
less than the service because the latter is recalled by the 
witness’s striving, and the former is affection without 
striving. Consequently, love that is real and persistent 
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dispenses something other than Allah from the heart, 
sets the foundation for what is desired, and inspires the 
pursuit of more of what is sought. 


Furthermore, according to the folk traditions, a Murid’s 
service is more advantageous to him than his free activ- 
ities. That by means of the Murid’s service, the Shaykh 
feels love and sympathy for him. If the Shaykh feels this 
way about the Murid, then the Murid becomes one of 
the prosperous. 


The service includes requirements according to Sufi 
traditions, and one of these is that the Murid must ac- 
knowledge the blessing and bounty of the Shaykh, who, 
with his blessing, employed him to do the service. And 
as evidence of his sincerity, he shows it by the fact that 
whenever the Shaykh on him—the Muritd—tightens in 
service, he himself becomes even more joyful and glad. 
He also grows more in love with the service, wishing 
that he does not grow exhausted during the night of the 
service performance. 


Aside from following rules of the service, he — the 
Murid- did not stop to accomplish a task when the 
Shaykh requested him to, even if it was at the top of 
a mountain. He should only concentrate on completing 
the task at hand if it was one that he was sent, and if 
he was come to accomplish two tasks, it is evidence of 
his passiveness and laziness. Additionally, according 
on his own interests, the Murid must show up to serve 
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the Shaykh and the brethren; he cannot, however, divert 
himself with personal service. Additionally, if the ad- 
han calls for prayer, say for the Dhuhr prayer, he should 
only pray beside him if there is not enough time or he is 
afraid that the prayer time will end. 


It is common to hear tales of the Stfis, serving others 
and being genuinely sincere about it. As per their cus- 
toms, the service bestows honour upon its adherent, 
elevating him to the position of the master who serves 
them. It has been stated that the one who serves the folk 
is their master. Furthermore, those who serve others are 
themselves served; those who serve with such sincerity 
will undoubtedly never regret their actions; and Murid 
with no service, his building hastens its destruction and 
collapse. 


alt tia goa .t Je at Ul es all cialis 


ere uel) ath Lay cee os 


Furthermore, the men just attained the status of being 
called men with the help of the services provided. Those 
who do not receive life from a living will never experi- 
ence life, according to the wisdom of some of them: You 
see, a lot of people benefit from the dead, and the living 
benefit from them as well, we would respond, whoever 
causes the benefit from is regarded as a live and the ser- 
vice provided with spiritual states ahwal is more advan- 
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tageous than the service rendered with deeds because 
the effort required to actualize spiritual states is far far 
harder than the effort required to actualize deeds alone. 
The Murid, the wayfarer, who perfectly suits the owner, 
is what unites the two. But in order to get promoted, O 
my brother continue to provide the best service possible. 


It is said that Al-Juniyad al-Baghadi [May Allah sancti- 
fy his secret] said: whoever wants to serve the fugarda’ 
and their companions should serve the kings and learn 
from them about manners; only then should he come to 
us, since manners should be more closely followed with 
the kings of this life. This is because, even if the fugara’ 
will murder your soul, if you act improperly and lack et- 
iquette, they will also ruin your body. It is implied here, 
my brother, that observing the fugard s etiquette is both 
certain and required, and it 1s crucial that you compre- 
hend this. 


In this concern my master Abu-Madin [May sanctifies 
his secret] sang: 


15 ep aSN) ol sell pale age shal o|_pbll Arana Y) (fiuell Sal, 
el alg Culolully Guba DLull aa Jas aig) Ct Lindl ages s 
125 las ae YS abla culls aguullae 8 Culdy aginnoli 
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| dal 5 LN) Zend Leetinve gre Laila ytanl 9 Cif oll aikiul « 


And some of them said: 
CAA js dll aac dh abl gun cI glo 5 cl shall aga 
And some of them enchanted: 
Gale jel gigi pn ald glad Cyne 1H, 
Us al Ga dL ld! esis cere Cail s agile JAal 


Fugara are the kings, so it is the duty of the Murid 
who goes with them to observe etiquette, he should also 
not be deceived by their laughter and joy, as they are 
like waves of the sea that are blown by the wind and 
sometimes take them to places of expansion bast and 
sometimes to contraction gabd. At times, they are dom- 
inated by beauty where they break, and at other times, 
they are forced to settle in places where they remain 
motionless due to their majesty. Perhaps some of them 
will laugh with you, where he becomes captivated by 
the beauty and immediately caught in the majesty, pass- 
ing the first spiritual state that took hold of him, leading 
you to believe that he is in the first state, which he has 
already transcended internally. It’s possible that you did 
something wrong, which he won’t likely forgive, and as 
a result, you fall into Saturn where you surely thought 
it is Jupiter. 


Because of this, students who were devoted to the teach- 
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er’s genuineness avoided laughing or expressing joy to 
him when he did so, fearful that their spiritual states 
would shift and they would pour out on him. And when 
my master Muhy Adin the grand Shaykh [May Allah 
sanctify his secret] told about himself, he shivered as 
the paper trembled on a windy day when he entered in- 
tended some of his Shuyukh. He also said, “And when- 
ever the Shaykh laughed with me, my fear increased, if 
he entered with me into the magam of the serventhood 
for a secret there.” such are the feelings of the sincere 
Murid. 


Thus, the companionship of the Shuyukh, is bittersweet 
and painful, and only a select few benefit from it; both 
the pursuer and the pursued are weak. Also, the Shuyiikh, 
did not pardon the true Murid for even a single mistake, 
for if they had, you would have been deceived, “and he 
who cheats us is none of us.” And: “Religion is sincerity 
in advice’. Hence, their desertion, dissuasion, and disci- 
plining the Murid constitute a portion of their guidance 
to them; anyone considering them in any other way has 
undoubtedly strayed from the truth. 


From this point on, you will notice that the majority of 
Murids of this time period are unproductive and do not 
advance along the path. This is because they stopped 
with their own egos, disregarding manners and instead 
turning their appetites into a habit and their heedlessness 
into an abode. That is to say, once they abandoned the 
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path’s requirements, they were abandoned, and when 
they disregarded the fariqg, they were treated as such. 
They have ceased travelling and have thus lost the good 
they were rightfully entitled to. They are similar to birds 
that fall from the sky when their wings are cut off or to 
a wealthy home that is left empty and bare. 


If you truly want to benefit from what you buy and do 
not sell, if you wear the folk’s garment perfectly and 
pay attention to what they have to say, and if you are 
among those who listen with him in mind and realise 
that he is closer to you than your jugular vein, then you 
should be careful not to let him influence your heart 
and witness the highest of Sela’ and Hajir. And it didn’t 
have a completely negative effect on you; rather, it was 
merely emptying your heart and giving you a remedy 
to your believed fears of playful occupants, while He 
led with an incredibly powerful, unwavering determi- 
nation and sat between his hands in a manner similar 
to the one turning himself towards Allah. And the one 
who gave with a broken heart in devotion. With weak 
eyes and streaming tears, he should collect his thoughts 
about all he encounters and drink from the drink that, to 
him, satisfied his thirst in a true and sincere manner. He 
should avoid turning to the left or right in order to find 
his way to the left, and he should avoid hanging around 
with petty people so as to avoid embarrassing himself. 
Instead, he should associate with people of great stand- 
ing in order to avoid suffering a loss. 
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The best saying advice is to avoid settling around with 
people whose behavior does not advance you, or point 
you toward God. If you stay around with people who 
are honorable, you will inherit their status as honorable, 
while if you remain around with people who are stray 
and deviational, so, you with no doubt will inherit their 
mistakes and sins, and the accompany of the men ac- 
tualized you with the spiritual state hda/ rather than the 
external acts. As my master Abu-Midan has said in this 
ode: 


| pBinth aa SY paall agiils lagi oe oly SY! Cle itll, 
Je G) A ball jae 5 easton = agl Gotell epee GS); 


| Billy SULLY) 4iead Leite = aga ric Gagils dal! aris 


And know, my brother, that the true companion is the 
one who has the pity towards you and fear the suffering 
and hardship descends on you, the one who will stand 
by you when you stray from the path of righteousness, 
the one who fears the corruption of your soul, as well 
as the weakness of your opening, and fear your ceasing 
and delaying of your travelling seir, and your apathy to- 
wards the reaping of the fruits of the good. The one who 
is more distressed to you on your misdeeds than your 
ownself, the one who feels of your disconnection and 
breakup to the adherents of the the connection, where 
he is so concern of seeing your gaining to the spiritual 
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supplies, the one who rejoiced for your elevation, and 
wounded with the tongues of fear the state of your re- 
treating, if he saw you in obedience he rejoices, where- 
as, if he saw you in disobedience he felt with sadness, to 
you loving the good more than his ownself, and the one 
who is ready to protect you if harm descends upon you, 
what he affords in the state of his physical presence or in 
his absence. To you he lightened the heavy of burdens. 
And to you recognize the ways of defects and dishonor. 
And towards you shows the kindness more than your 
parents, and you did not know the sorrow and depres- 
sion that to him inflicted, while you did not know that 
he is so busy, because of the passing away of your luck 
and the delay of answering your request [to the highest], 
what is worried him, is what is to you is worried, and 
hurting him what is to you is hurting. Revealing your 
good deeds, whereas, to the worst of your faults is al- 
ways concealing. To you does not conceal the sincere of 
advice, while to the straight path always to you guide, 
did not by this desiring your generosity, but rather to 
your guidance ever he sought, moreover, the purity of 
your innermost, and from you the eye turned comfort- 
able. The one who to the realization of your hopes to the 
reaching wusul is ever sought, on that not to your wealth 
is aiming to take. Asking the removal of your doubt, and 
does not greedy in your honor. His sincere advice is a 
way of purposes, cure to you from the entire of diseas- 
es. If he provides the advice he does that so sincerely, 


141 


benefit the person that to the advice sought. However, 
such a companion did not deviate away from the path of 
hopes, so, he such person that ought to be bought with 
the souls and selves, where to his accompany so cheap 
the spending of the souls as well as what so precious. 
If you found such companion to him adhere hold fast, 
where to his advice ever accept, and to the other than 
him desert. To him show the sincere of love, so that you 
may inhales his fragrance and generosity, for he is the 
unique that beneficial is his love, the single one that to- 
morrow is his help and support is sought. 


My master Muhy Adin [May Allah sanctifies his secret] 
at the end of al-Tadbrirat al-Ilahiyyah said: Chapter on 
the companionship: the companionship is the evilest 
thing to the Murid, and that before finding the Shaykh 
and eventually his companionship. For the Safi path is 
built upon leaving aside the habits, and the abandon- 
ing the desires and pleasures. And when the compan- 
ionship was leading to the love and intimacy, and the 
change of the location with the existence of the pain on 
the existence of departing, because of that to it we re- 
peated. And this time in which the righteous on it were 
in difference, and where the darkness has accumulated 
upon the light, for I see not but only unhealthy compan- 
ionship, and love upon the egocentric- purpose that is 
turned customized, for very rare to find a friend that to 
you has accompanied or love, for your ownself, rather 
to his ownself to you accompanied and love. And here 
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the companions are of two kinds: the first: does not to 
you accept whatever brings forth disgrace, dishonor, 
and on what he affords of the good that he helps. The 
second: the one who goes with you on what you love, 
even if that is went against the will and pleasure of the 
truth, and when he to you blame, he does that while is 
he in scare upon the end of your companionship of what 
on it has purposes and intentions. 


As for the first one: he did not care rather to you he 
scolds and deters of whatever goes in contrary of the 
will of your Mawla, while to him if you deserted, to you 
he refuges and follows, and if you abandoned, to you 
he is not abandon. So, if you are to the adherents of the 
intellects have share, stick firmly by your hands on him, 
for the time to you has granted, he is the one of those 
unique of the time, that if you have gifted and offered. 
And if he to the sincere advice provides to it accept, that 
if he granted you the glance you may find acceptance. 
And to you make him your /mam, for what he was so 
faithful to you, while other than him of the creation as 
well as the occupants, let them on your back. And if you 
were succeeding to his companionship and the speech 
with him, let your attention to him, for he is to the mat- 
ter is the expert, and none can inform you like the one 
acquainted with all matters. 


Omer [RA] said: “if one of you has found from his 
brother any gesture of love, there he ought to hold fast, 
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for it is so rare that person may catches that’, the poet 
said: 


Meeulegua Wa. Sale dllaj cu dias is 


And in the Quranic verses as well as the prophetic Ha- 
diths is what pointed to the honorable status of the broth- 
erhood, also the companionship for the sake of Allah, 
Allah ta‘ala said: {And cooperate in righteousness and 
piety} and Allah ta‘ala said: {who believed and advised 
one another to patience and advised one another to 
compassion}, and Allah ta‘ala said in the description of 
the messenger’s companions: {are strong against disbe- 
lievers, and merciful among themselves}. 


Upon you O my brother holding fast on the brother in 
Allah, that his attributes had been stated above, for he 
is the Red Sulphur, whose among those that the Hadith: 
narrated their descriptions, when it said: “Seven shall be 
shaded by Allah under his shade«, and in another nar- 
ration Seven people Allah will give them His Shade on 
the Day when there would be no shade but the Shade of 
His Throne (1.e., on the Day of Resurrection): two men 
who love and meet each other and depart from each oth- 
er for the sake of Allah”. 


And it has been narrated about AbdAllahi b. Masoud, 
about the messenger of Allah [pbuh] said: “Those who 
love Allah on a pillar of red rubies, at the head of the 
column are seventy thousand rooms, appearing upon the 
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people of Paradise their beauty gives light to the people 
of Paradise, just as the sun fills the houses of the people 
of this world with its light, he said: Then the people of 
Paradise will say: Take us out to those who love Allah, 
he said: And they will go out and look at their faces 
like the moon on the night of the full moon, with green 
clothes on them, written on their foreheads: those who 

.are loved in Allah 


And Abu-Idris al-Khawalni, said to Muaz [May Allah 
be pleased with them]: “I love you for the sake of Allah, 
he said: have the good tidings, for I heard messenger of 
Allah [pbuh] says: A group of people will have chairs 
set up to them around the Throne on the Day of Resur- 
rection. Their faces are like the moon on the night of the 
full moon. People will be frightened and they will not, 
they will be afraid, and people will be afraid and they 
will not be afraid, and they are the guardians of Allah 
for whom there is no fear nor are they sad, it was said: 
Who are they, O Messenger of Allah? He said, “Those 
who are loved in Allah”. And about Obadat b. Asamit 
[RA] about messenger of Allah [pbuh] said: “My love 
is due to those who love one another for My sake, visit 
one another for My sake and spend in charity for My 
sake”. 


O Allah, grant us the blessings of those who have ex- 
perienced Your love and intimacy, who have had their 
faces illuminated by Your presence, whose hearts have 
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been awakened by Your summons, and who have se- 
lected them for guidance and made them prosperous. 
Oh Allah, you have cured us of the illness of apathy and 
laziness and awakened us from the sleep of heedless 
and ignorance, and provided us with the means to fulfil 
the promises You made to us, and may You continue to 
be kind to us in the same way that You made our begin- 
nings, our deaths, and the place where You are pleased 
with us and honoured us. Additionally, You have bless- 
ed our parents and those who have allied with You in 
this life and in the hereafter, and You have forgiven ev- 
eryone who has shown them sincerity and loyalty for 
Your sake. May Allah bless our master, our prophet, and 
the Chosen one. 
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Chapter Seven 
On the Etiquette of the Murid with 
the Perfect Shaykh 


The one who benefits his Murid through his strong de- 
termination, actions, and words is among the qualities 
of the perfect Shaykh. In addition, he preserves his 
Murid both in his presence and absence, and the devil 
cannot harm him while he is there. It is necessary to 
observe this etiquette ddab, as doing so accomplishes 
the opening al-fath and promotion of the Murid. So, 
this etiquette which ought to be observed by the Murid 
with the Shaykh has been taken from the etiquette of 
the companions with the master of the Being [pbuh], for 
the saying of Allah ta’ala: {O believers! Do not proceed 
‘in any matter’ before ‘a decree from’ Allah and His 
Messenger. And fear Allah. Surely Allah is All-Hearing, 
All-Knowing}. 


Abdullahi b. al-Zubeir [May Allah be pleased with 
them] is reported to have said: a delegation from Bani 
Tameem came to the messenger of Allah [pbuh]. Ac- 
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cordingly, Abu-Bakr [RA] addressed the messenger 
and said: appoint al-Qa’aqa b. Ma’bad as their leader. 
Omer, also addressing the messenger, added: but ap- 
point al-Aqra’ b. Thabit as their leader. Abu-Bakr ad- 
dressed Omer, saying, “You didn’t find anything, only 
my disagreement,” and “Omer [RA], you didn’t seek 
anything, only my disagreement said he. However, they 
argued, till their voices went up, Allah has descended: 
{O believers! Do not raise your voices above the voice 
of the Prophet, nor speak loudly to him as you do to 
one another, or your deeds will become void while you 
are unaware}. Ibn ‘Abbas [May Allah be pleased with 
them] said: do not put [yourself]: “do not make speech 
between his speech”’. Jabir [RA] said: “people were used 
to slaughter their sacrifices before messenger of Allah 
[pbuh], so, they were forbidden to slaughter their sacri- 
fices before messenger of Allah [pbuh]. Furthermore, 
it has been said: there were a folk of people say: if it 
sends down- of the Quranic verses- on so and so, Allah 
hates such speech. And Aiysha [RA] said: do not fast 
before your prophet. And al-Kalbi said: do not precede 
messenger of Allah [pbuh] neither with saying, and act, 
till he who commands you. 


As a result, the Murid’s etiquette with the Shaykh is 
to be devoid of choice, and action, based solely on the 
Shaykh’s orders, and disregard for his own money. And 
the situation and matters of the Murid in his presence, 
like the person sitting by the sea, waiting for the suste- 
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nance that is to be given to him, and his anticipation of 
hearing the Shaykh’s speech and what it contains actu- 
alize on him the maqam. of the will iradah, in addition 
to his request for more, from Allah’s favour. And his 
expectation of the saying will take him back from the 
maqam of the request and the rise in abundance, as well 
as the maqam of realising anything for himself, which 
is the mistake to the Murid. 


In light of this, his goal should be to gather all of his re- 
solve to explore the Shaykh’s question on his own. This 
is because a sincere person does not need to ask point- 
ed questions when the Shaykh is around; instead, they 
should demonstrate their desires by giving the Shaykh 
the opportunity to articulate their speech from the Truth 
al-haqq. Additionally, he is in the presence of the Murids 
who are sincerely rising to Allah, where they are seek- 
ing the bounties and drinking for them. As a result, his 
tongue and heart are taken to his saying and articulating 
it, and he can trust his speech because, as the saying 
goes, speech 1s like a seed that falls in the earth and does 
not bear fruit if it is corrupted and bad. Additionally, the 
corruption of the word occurs when whim enters it. This 
is because the Shaykh purges the speech’s seeds from 
the mixture of whim and submits to Allah, pleading with 
Him for assistance and success. He then articulates, us- 
ing the Truth to guide him from Truth to Truth. Since 
the Shaykh to the Murid is the trustee of the inspiration, 
just as Gebril is the trustee of the revelation wahi, and 
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because Gebril did not betray in the revelation, neither 
did the Shaykh betray in the inspiration for the Murid. 
Additionally, since the messenger of Allah [pbuh] does 
not speak of his own desire, the Shaykh outwardly as 
well as internally is taking the messenger as an exam- 
ple, did not speak out with the whim of the ego, and the 
whim of ego in the speech stems from two things: first, 
it aims to turn people’s hearts towards him, which isn’t 
the Shuyukh, s actual purpose or line of work. The ego’s 
display of pride and love of speech is the second thing, 
and it betrays the norms of actualized men. And when 
the Truth runs over his tongue, the Shaykh occupies the 
stillness of the ego and takes advantage of its fruits. He 
does this by using the sweetening of speech and pride 
to make himself seem like a listener or to be one of the 
listeners. 


When discussing what was thrown at him with his com- 
panions, Shaykh ibn Abu-Saud [RA] would often add, 
“T in the speech am a listener like you.” Some in his 
presence expressed disapproval of his speech, stating: 
“If the speaker knows what he is saying, how does one 
not know until one is listened to from him?”. Thus, 
when the man went back to his home, he fell asleep and 
dreamed that he heard a voice asking him, “Isn’t it the 
diver who dives into the sea looking for the jewel dur, 
and collects in his bag, and the jewel were part of it, 
while he did not see it, but only if he gets out of the sea 
and share him in seeing the jewel who 1s in the coast?”. 
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He thus realised while he was sleeping that this is a sign 
from the Shaykh. The best rule for the Murid with the 
Shaykh, however, is to remain motionless and silent un- 
til the Shaykh converses with him about what needs to 
be fixed in terms of speech and act. 


One of the greatest of the etiquette 1s not to move in all 
of your matters and to only move with his consent when 
necessary. As previously mentioned, you should corre- 
spond with him otherwise. Furthermore, you, Murid, 
must be between his hands in the same way that a dead 
person is between a washer and a child is with a mother. 


The sincere Murid finds what he seeks in the Qur’an, 
knows the increase and decrease, does away with the 
master of slaves, and regards gold and dust as equal. He 
also maintains limits Audid and upholds covenants, is 
content with what he has, is patient with the lost, strives 
to please the Lord, expresses gratitude for his grace, and 
patiently endures hardship. His voice is wisdom and re- 
membrance; his silence is contemplation and lesson; his 
deed comes before his words; his knowledge validates 
his deed; and his motto is reverence and awe of God. 
And he is happy enough with his unfortunate outcome. 
He is true to his Lord both in private and in public, and 
he honours him in times of success and misfortune. He 
is neither enslaved by the created things, nor is he en- 
slaved by someone else. The only thing he wears is hu- 
mility and heartbreak; he loves the righteous and sur- 
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rounds himself with them; he hates lies and disavows 
it; he stays true to the truth a/l-hagqq and befriends it; 
his reputation outweighs his appearance; his cohabita- 
tion exceeds his mention; He is a dependable and trust- 
worthy person who offers abundant help and modest 
provisions. He is far from frivolous and near to gallant- 
ry. His ego of this world is so dignified that he does not 
insist on blame, he does not go forward or backward 
out of lust, and he is so determined to follow whatever 
brings him to his Lord. He is not a liar, a betrayer, or a 
miser; he is neither cowardly nor miserly; he only occu- 
pies himself with that which is necessary; he does not 
steal what is in his possession; he is a good man with 
good intentions. Get along with the fidelity and brav- 
ery that are so close, and lend a hand and some humili- 
ty. He treats everyone fairly but treats himself unfairly; 
when he gives, he shows appreciation; when he forbids, 
he shows patience; when he is hurt, he admits it and 
asks for forgiveness; when he is hurt, he pardons and 
shows forgiveness. He loves concealment and obscurity 
and hates attention and popularity. He keeps his heart 
pure of matters that don’t affect him, and he is deeply 
troubled by his Lord’s disobedience. With the wrath of 
the Lord of the Worlds, he pleases the creatures, but he 
does not pander to religion. The person who finds close- 
ness in isolation and aloneliness, but becomes estranged 
from others in close proximity and amid mixed creation. 
You find him only when he conducts nice deeds or gains 
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knowledge about it. The one whom creation a waits for 
his good, and whom they do not fear for his evil. Does 
not harm those who harm him, and he treats those who 
he perceives as rigidly as he would. He resembles a 
palm tree that is thrown with firewood and stones, yet 
to them generously offers, it’s fresh, new dates. And 
just as the earth throws everything unpleasant upon it, 
it only bestows upon it all that is lovely and great. He is 
almost revealing what is hidden from view in his inner- 
most thoughts as the light of his sincerity shines on his 
exterior. His objective is to follow the Mustafa, his cho- 
sen one, his messenger, while he looks up to him in all 
of his states; He is the embodiment of his great Lord’s 
model in all ways, words, and deeds; he follows the 
instructions found in his Holy Book, submits to Allah 
with utter obedience, and demonstrates love for Allah’s 
messenger. Furthermore, he truly is the master and the 
true Murid. 


And it has also said in His ta‘ala saying: [O believers! 
Do not raise your voices above the voice of the Prophet, 
nor speak loudly to him as you do to one another! or 
your deeds will become void while you are unaware | Do 
not strive for status above his—the prophet’s—status; 
this is one of the benefits and a noble use of manners. 
Furthermore, it is the Murid’s responsibility to adore 
the Shaykh with an elevated, sublime position rather 
than seeking for himself a status higher than that of the 
Shaykh. Additionally, the Shaykh is wished upon for the 
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honourable grants from the rarest of gifts; this is the es- 
sence of the Murid in the perfection of the will iradah, 
and it is extremely uncommon among the Murids, as 
the Shaykh grants him what he wishes for himself while 
adhering to the rules of the will iradah. 


According to Al-Sari al-Saqati [RA], etiquette have the 
benefit of serving as an interpreter of intellect. And Ru- 
wim answered, “O my son, let your deed be quick, and 
your etiquette be accurate,” according to Abu-AbdAIlah 
b. Khalif. 


It has also been argued that tasawwuf 1s solely based on 
manners, and that ddab is the foundation of every posi- 
tion, with the occupant of the latter attaining the status 
of a man. In contrast, the person who took away the 
adab is far away despite his impression of being close, 
and his actions are rejected while he waits for approval. 


And of the ways of the instilling the etiquette adab 
from Allah to the companions of the messenger of Allah 
[pbuh] His ta‘ala saying: [O you who believe! Raise not 
your voices above the voice of the prophet]. Further- 
more, Qais b. Thabit b. Qais b. Shams had deafness in 
his ears because, when he spoke to someone, his voice 
would rise, and he might speak to the prophet even while 
his voice hurt. Therefore, Allah descended through the 
verse to make him and the other people observing the 
adab. Omer b. al-Khatab [RA] subsequently learned 
that when he addressed the prophet [pbuh], his words 
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would not be heard until he was questioned about them. 
Moreover, it was stated that Abu Bakr concealed his 
voice in law and refused to speak to the prophet [pbuh] 
but secretly when the verse was revealed. 


And thus, the Murid ought to be in the presence with the 
Shaykh, not to go far in raising his voice, for he ought to 
observe the respect and reverence. And the reverence if 
it dwells in the heart tied the tongue. And some Murids, 
and because of showing much more reverence couldn’t 
satisfy and fill their eyes looking to the Shaykh. 


May Allah bring forth the advantages of the Shaykh, “I 
used to get fever attacks, and when my uncle and Shaykh 
came to visit me, my body would start to sweat. Before 
that, I used to hope that sweat would lessen the pain of 
the fever, so I used to find that on the Shaykh’s enter- 
ing to me, and on his coming is the blessing and cure.” 
When the Shaykh gave me a handkerchief to wear as a 
turban one day when I was alone at home, my foot came 
into contact with it, and I felt a tremendous deal of rev- 
erence emanate from it, which I believe is a blessing. It 
is really incumbent for the Murid to treat each suit, gar- 
ment, cloth, and cap that he receives from the Shaykh 
with the utmost reverence and respect. When it comes 
to demonstrating the reverence and respect that path fol- 
lowers hold for the clock khirga, stories of my master 
Abdr-Rahim al-Qinawi [RA] and other Stifis have been 
told. They relate how they saw a wool clock hanging 
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around on a dog’s neck, and when they saw it, al-Qina- 
wi [RA] stood up in reverence to it. And the sanctity of 
the Shuyukh, is of the sanctity of Allah: 


aly ais Lal gs pid ail Zaye Y) cent da yal, 


Abi al-Mawahib Shaykh Abu-el-Hasan al-Shadhali 
[May Allah grant him benefit] is reputed to have said, 
“Why?” in response to the sins that the majority of 
Murid did not feel the need to repent of, since doing so 
keeps them from gaining more. Additionally, al-Shad- 
hali would often advise against sitting with Gnostics in 
order to avoid having hatred against anyone who disre- 
spects or offends them and ultimately having their name 
removed from the diwan of the nearness gurb. An ac- 
count has been told about him that states that according 
to Sufi traditions, person who has not received educa- 
tion from Stfi s is not considered educated. There are 
additional reports concerning him indicating that the 
damage is necessary due to the person whoever lacks of 
the reverence for the Sitfis. 


The hardest thing that could have happened to the Murid 
was the Shaykh’s change of heart against him. Even 
with the comibned might of the east and west, Shuyukh, 
they could not successfully mend it unless his Shaykh 
was satisfied. The reason for such occurrences is the 
Murid aversion to the Shaykh’s outward states and say- 
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ings. Even if he engages in actions that are deemed 1il- 
legal, you, my brother, should be aware of and mindful 
of expressing any kind of protest, whether verbally or 
inwardly, if you are successful in winning a wali from 
the awliva’ of Allah. A man served some of the awliya’ 
for many years, as has been told about him and one day, 
upon entering his Shaykh, found that he was having an 
affair with a woman. Neglecting this, he turned a blind 
eye and carried on serving the man, waiting for him to 
decide what to do. When he learned of this from the 
Shaykh, he said to him: I served you because I believed 
that you were walt from Allah’s awliya’, fulfilling the 
reaching out to Allah for those who were detached like 
me. I did not serve you because I believed in your in- 
fallibility and immunity, where would not fall on a sin, 
even though it is right away forgiven. Be like such fagqir 
in order to reap the abundant good from the Mawla. 
If you succeed in winning over one of His lovers— 
Allah—throw yourself at his gate, lay your burden on 
him, and continue serving him with sincerity. Make him 
the judge of all your affairs, and use his judgement as a 
point of reference for all your consultations. Additional- 
ly, take him as an example everything that has been said 
and done to make you one among the perfect men, with 
the exception of things that are unique to the Shaykh- 
dom, like interacting with the public and their dealings 
for the glory of Allah, as well as accepting invitations 
from those who are both near and far from the Almighty 
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and submitting to him without protest. And if you find 
yourself keeping negative ideas about him, make an ef- 
fort to eliminate them from your life. Tell the Shaykh 
about it if it did not negate, as he is one of the elect, so 
that you might identify the path to its salvation. Fur- 
thermore, you have an obligation to tell him anything 
that happens to you, especially if it has to do with the 
Sufi path. If you withhold anything from him, though, 
it could impede your progressing down the path. Addi- 
tionally, be cautious about telling him in public if you 
know he is familiar with you and is keeping an eye on 
you. If you secretly disobey him, it will be terrible for 
you. And since he is the possessing master, you should 
only come together with his consent or authorization 
rather than with the Shuyukh, as he pretended to be the 
guide. If he allowed you, you must keep your heart pure, 
gather with whoever you choose, and rely on your Lord 
for guidance. If, however, denied you permission, you 
have to comprehend that he places a higher priority on 
your interests over the corruption (of your own ego). Do 
not hold this against him or harbour feelings of jealousy 
or envy towards him, as that is not a quality that, God 
forbid, should come from Allah’s people and His elect. 
Rather than less than that. Furthermore, as only Allah 
is aware of the unseen, avoid asking the Shaykh about 
miracles and revelations by your thoughts Khawédtir, be- 
cause the ultimate goal of the wali is to occasionally be 
acquainted by Allah with portions of the unseen, and that 
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requires extra attention from Allah al-Malik al-Dayyan. 
And maybe the Murid went to his Shaykh and asked him 
to reveal himself to him using his thought AAdatir, but he 
refused to do so even though he knew him; this was 
likely done to protect the secret that had been deposited 
on him and to hide from the spiritual state hal, Since 
they [Allah be pleased with them] are among the most 
ideal people, they are the ones who care the most about 
keeping secrets hidden and are the furthest from those 
who have publicly performed miracles and supernatu- 
ral acts, even if they have been given the steadfastness 
tamkeen and tasrif on that. However, the miracles that 
happen to them are not their choosing; rather, they are 
gifts from Allah, the All-Powerful, the All-Forgiving. 


Furthermore, you should not let your respect and dedica- 
tion to his etiquette stop you from asking him questions 
or making requests. As an alternative, you must repeat- 
edly ask him questions because it is improper manners 
to remain silent when making requests or questions. If 
he tells you to be silent, you must obey him; otherwise, 
you will be added to the list of those who detest him. If 
the Shaykh stopped you from accomplishing things be- 
cause he sent one of your brothers, refrain from accusing 
him; instead, consider him as one of the Gnostics’ ad- 
herents. He didn’t do that to you; rather, it’s what’s best 
for you. And in the event that you sin and the Shaykh 
turns away from you, you must quickly begin the apol- 
ogy process while pointing yourself in the direction of 
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your Mawila in humiliation and brokenhearted. 


And if you disregarded the Shaykh’s changing feelings 
towards you—for example, you stopped receiving the 
kind welcome you were used to finding from him—you 
must report what happened to you as a result of your fear 
of that change. Perhaps he changed his mind because of 
something you brought, in which case you must repent; 
perhaps the doubt you had about the Shaykh’s inten- 
tions towards you was erroneous and the devil cast you 
instead of him. If you were aware that the Shaykh is 
pleased with you, your anxiety would have gone and 
your heart would have calmed down. However, if you 
choose to remain silent and fail to tell him, you will un- 
doubtedly run into troubles. 


The ultimate conclusion was that humility is the founda- 
tion of all goodness. May peace and blessings be upon 
him stated that whomever humbles himself before Allah 
will be exalted, and whoever acts in a haughty manner 
will be degraded by Allah. And [pbuh] said: “the first step 
in being humble is to greet everyone you encounter, and 
to reply upon whoever greeted you, and accept the low- 
er end of the assembly”. And it has been narrated about 
him [pbuh] that he said: paradise for whom humbles of 
degrading and humiliation in his own self of no destitu- 
tion. When asked what he meant by humility, al-Junaiyd 
said, “lowering the wing and leniency.” In response to a 
question concerning humility, al-Fudail stated that hu- 
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mility involves surrendering to the truth, accepting its 
guidance, and paying attention to what it has to say. He 
further stated that if a person felt significance in himself, 
he would not succeed in humility. And Abu-Hafs de- 
clared: anybody who has a modest heart should follow 
the righteous and remain in their service. And someone 
had questioned Abu- Yusuf b. Asbat: How far can humil- 
ity go? He told you to leave your house even though you 
haven’t met anyone and you think he’s better than you. 
According to Dhu Nun, there are three indications of 
humility: connecting with a flaw, mocking the ego. hon- 
ouring the people’s holiness to Allah’s monotheism. In 
addition to the sincere counsel from each person, there 
is also the acceptance of the truth al-haqq. 


Abu-Yazi heard someone ask, ““When did the man count 
as a humble person?” if he did not see to himself ma- 
gam., or state, knowing its wickedness and arrogance, 
and among the creation does not see worse and evil oth- 
er than him. Said he. 


And lowness is when a person puts oneself in a humil- 
iating situation and ultimately loses their rights as a re- 
sult. And you might comprehend many of the Shuyukh's 
instructions regarding the explanation of humility, even 
some that elevated humility to the level of pettiness and 
lowness. The whim on it suggests the extreme of excess 
to the depths of carelessness, raising questions about 
the degree of moderation, while the Shuyukh intention 
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on that is to exaggerate in order to prevent the Murid’s 
ego, fearing their pride; may Allah, in His kindness and 
grace, protect us from that. 


The pumpkin tree and palm tree both demonstrate the 
speech’s authenticity on humility. When the palm tree lift- 
ed its head, did you not see that it was left to bear the weight 
of the date on its own? On the other hand, the pumpkin 
tree displays humility when it lowers itself and places its 
load on the ground. Therefore, the angels’ bowing down 
to Adam is a sign that the request for humility from the 
small to the great, revealing to Adam honour and nobili- 
ty through the appearance of his image bearing the name 
of our master Muhammad [pbuh], as in: Adam’s head is 
[meem e], his hand is [haa c], his navel is [meem el], and 
his legs are [daal 4]. Furthermore, the other hand did not 
appear in order to be right or left; the first image is excel- 
lent in praising this because it shows that he [pbuh] used 
to view both what was in front of him and what was be- 
hind him. The left of the creation turned into the right face, 
which was special to him. And from this some Gnostics 
said: it says not to the prophet’s [pbuh] left hand, but to his 
first and second rights, that is, the right of his face and the 
right of his back. And we, the Samman, have mentioned 
in Risalat al-Tasawrat al-Nabawiya what is necessary to 
visualise the prophetic presence of hadrah al-Nabawiyya; 
may Allah give us the ability to be prepared for that, be- 
cause He is the Most Generous, the Giver, and He has pity 
on the creation. 
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Oh Allah, make us one of those who have bestowed upon 
him the perfection of humility between Your hands, and 
direct all of his actions towards You. Almighty, perfect 
our good manners as You have, O my Lord, perfected the 
of good manners Your awiliya , and make us one of those 
who were typified by the saying that says, “My Lord has 
perfected my good manners and conduct,” particularly 
with regard to those who practise steadfastness tamkin 
and monotheism, erasure, crushing, and self-direction, and 
grant us their benefits for the end of the more abundant, O 
Allah, O The Praiseworthy, O The All Glorious. May Allah 
grant blessings and peace to the master of solitaries afrad, 
as well as to his companions and the people of supply and 
help. Praise be to Allah, the Lord of the Worlds 
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Chapter Eight 


On the Sainthood Waliyya of Allah to 
His Saints Awltya’ 


Knowing Allah (swt) and His prophet (pbuh) is known 
as the waliyya of Allah ta‘ala. Additionally, it is the 
disown of anyone who does not adhere to /s/am. It is 
also the renunciation ma ’dah and the allegiance mawa- 
la in Allah. In addition, the wisdom regarding Allah’s 
awiliya, pursuing the love of Allah’s prophet [pbuh], and 
showing love to those who love him, as well as showing 
renunciation to those who renounce him. 


And be mindful that anyone who shows enmity towards 
Allah, his prophet (pbuh), and the aw/iya’ of Allah has 
walked away from the straight path and faith in Allah. 
On the other hand, whomever has been led to the straight 
path and the strongest handhold by Allah, His proph- 
et, and the awiliya, has held fast. And all of the speech 
and talk on the waliyya has been recorded in the Book 
of Allah, the speech of the Messenger of Allah (pbuh), 
as well as the writings of actualized, steadfast scholars 
like Jhya Ulum Adin of al-Ghazall, the books of al-Sha- 
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ra’ni, our Shaykh, the Qutb al-Hadad, and the seal of 
the waliyyah, my master Mustafa al-Bakri. According- 
ly, whoever wishes that should go there in order to be 
saved from trials and dangers and to be committed to the 
strong bond of /man ; to be in tahali with the garments 
huli of the followers of the waliyyah and Gnosis; to 
commit his tongue to dhikr; to commit his heart to con- 
templation; to retire to the people of this world Duniya; 
and to be satisfied with what is available of the living, 
and getting closer to Allah through doing good deeds, 
maintaining voluntary acts of worship and nawafil, be- 
ing kind to the brethren and fulfilling their needs over 
time, as well as maintaining a connection with them, 
choosing what is in his power, and fasting the days that 
are preferred, all of which are mentioned in the proph- 
et’s Sunnah. He also should know that Allah would pro- 
vide him protection, just as He supports and helps the 
upright. He will also guard his inner self from what is 
unlawful and his tongue from nonsense, for Allah ta‘ala 
has said: {and He is an allay to the righteous}. 


And that Allah will be in his help, and satisfying his 
needs, if he helps them, and to their needs satisfied, for 
Allah ta’ala is always there to support the servant as 
long as the servant assists his brother, and this is how 
the Muslims are. 


Beware and cautious of hurting and betraying them, the 
Muslims. The Master, the Most Glories, the messenger 
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of Allah [pbuh], made a severe warning regarding those 
who worry: “Whoever shows enmity to someone devot- 
ed to Me, I shall be at war with him, and whoever hurts 
my believer servant or scared to Me a wal?’. And [pbuh] 
said: on the Day of Judgment a caller calls where are 
those who shown the harm to my awiliya’, so, a group 
of people stood and there is no flesh on their faces, they 
said: those who were shown enmity to the believers 
and to them they cheated, so, the command comes to 
be thrown in the hellfire. And [pbuh] said: Whoever 
disdains a believer, Allah to him continues hating, till 
he returns from doing so. And [pbuh] said: of the sign 
of shirk of the devil to human is talk indecently or im- 
moral, does not care of what he said, and of what was 
not said on him, and Allah forbids the paradise of every 
immoral, of filthy tongue, of one of who has no shy- 
ness, does not care of what he said and what was said, 
the evilest among the people, is the one who the people 
hate, dislike his assembly, for his filthy, while they hon- 
ored him to avoid his evil. 


And upon you the satisfaction of their needs, the mes- 
senger of Allah [pbuh] said: whoever prevent a thing of 
what is needed, and he is has the ability to do it or other 
than him has the ability to do it, Allah on Day of Judg- 
ment insurrected him with black face, bluish eyes, his 
hand be tied to his neck, and to him said this the traitor 
who betrayed Allah Azzawajal and his messenger. And 
[pbuh] said: On the Day of Judgment, the fugara’ will 
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have influence and power’, this due to their perfection, 
and the perfection of their belief Jman, thus take your- 
selves on them to a position via virtues, bounties, and 
good acts. 


And the believer is the one who embodies these eight 
qualities: being physically exhausted while the creation 
finds comfort and solace in him; being firm when the 
trials of the time descend; being patient when trials and 
tribulations descend; being grateful when things are go- 
ing well; being satisfied with the sustenance that Allah 
has given him; not wronging his enemies; not mocking 
his friends. Hence, whoever embodies these qualities, 
the waliyyah to him has been accomplished. 


In actuality, the term “walr’ refers to someone whose 
actions and words are align with the teachings of the 
Qur’an and Sunnah. And because of this, God made 
love the basis of all His actions, protected him from 
harm both when he was and was not there, and made 
certain that his children, family, and neighbours were all 
kept safe for him throughout his life. Says the messen- 
ger of Allah (pbuh), “Allah preserves man by his righ- 
teousness in his sons, in his sons’ sons, and in the neigh- 
bouring families. And according to one interpretation of 
His ta‘ala saying, which states: {And their father had 
been righteous}, there were seven grandfathers between 
the offspring and the righteous man mentioned in the 
verse. However, other interpreters assert that there were 
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seventy grandfathers. 


Know that the wali is the fragrant sweet rihana of Allah 
in His land, inhales by the believers while the righteous 
long for. That is because he is preoccupied with Allah’s 
remembrance, and where his intention by Allah, and his 
turning away from other than Allah. 


Additionally, be mindful that if Allah wishes to take a 
servant as an ally, He will open his tongue for the rec- 
ollection, and his heart for contemplation. However, if 
the dhikr grows accustomed to him and familiar, He — 
Allah- will open to him the door of intimacy and lone- 
liness from His creation, placing him on the waliyyah s 
throne and providing him with the coverings of care and 
providence. He bestows upon him the abode of hon- 
or and guidance, uncovers his own insight, covers his 
blindness, and turns his blindness into insight with the 
light of Allah. Along with putting his anxieties for sus- 
tenance and fear of the enemy into steadfastness, Allah 
grants him the capacity to enjoy his portion and be trust- 
worthy in his heart, making him well-trusted throughout 
eternity, Allah ta‘ala said: {unquestionably for the allies 
of Allah there will be no fear concerning them, nor will 
they grieve} 
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Conclusion 
An Advice to the Brethern 


We beseech Allah ta‘’ala to provide sincere brethren 
guidance and excellent ends., Allah ta‘ala said: [advice 
one another to patience and advice one another to com- 
passion]. And the messenger of Allah [pbuh] said: “the 
religion is sincere advice, said to whom O messenger 
of Allah? he said: to Allah, His messenger, and believ- 
ers, their leaders and their common people”. And the 
messenger [pbuh] Allah ta‘ala said: »Son of Adam, rise 
up to Me; I will come walking and running to you. Re- 
member Me for an hour at the beginning of the day and 
an hour at its close. I suffice you in between. Son of 
Adam, do not be lazy; four prayers raka ‘at at the start 
of the day and I suffice you at the end«. 


And Allah revealed to Adam [peace be upon him] four 
characteristics, which together include the essence and 
total of what is good for you and your son: a trait for 
Me, a trait for you, a trait between you and Me, and a 
trait between you and My servants. Regarding the one 
that is for Me, they are to worship Me and having asso- 
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ciate no partner. Considering the one intended for you, 
it is the deed you performed for which I have awarded 
you. However, the one that is between Me and you, is 
that I respond to what you’ve asked and you make the 
supplication. Lastly, regarding the one that is between 
you and My servants, you should accompany them with 
whatever you would like to accompany yourself with. 


And in accordance with Abraham’s (peace be upon him) 
scriptures, the wise man is urged to keep his tongue, to 
be aware of his time, and prioritize his own matters. Ad- 
ditionally, the scripture states that the wise person should 
set aside four hours: one for supplicating his Lord, one 
for holding himself accountable, one for spending with 
his brethren who expose his flaws, and one for indulg- 
ing in his own lawful lusts. 


According to the prophet Muhammad (pbuh), Allah 
stated to the son of Adam, “Make Me your intention; I 
will suffice your worry and distress.” The Messenger of 
Allah (pbuh) then said: ‘A servant’s Jman cannot be ful- 
ly realized until he possesses these five qualities: trust- 
ing in Allah, assigning matters to Allah, submitting to 
Allah, accepting Allah’s will, and showing patience in 
the face of Allah’s afflictions”. Additionally, the Iman of 
a person whose love, hate, giving, and deprivation are 
all motivated by Allah will fully perfected. 


And the messenger of Allah [pbuh] said: “whoever 
keeps his hopes only upon Allah, He will be sufficient 
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for him in all affairs of his life, and the one who keeps 
his hopes on the material world, Allah will leave him to 
be (with the world)”. And [pbuh] said: “whoever wishes 
to reach to his goals through disobeying Allah, surely he 
will be the furthest away from that which he wishes (to 
achieve) and will be the closest to difficulties”. 


And [pbuh] said: “Whoever seeks to please the people 
through disobeying Allah, He will convert the pleasure 
(of the people) to him to his disgrace (amongst the peo- 
ple)’. And [pbuh] said: “Whoever pleased the people 
with the displeasure of Allah, Allah assigned him to 
them, and whoever pleased Allah with the displeasure 
of the people Allah suffices him their evil’. 


And [pbuh] said: “And the person who does right with 
that which is between him and Allah, Allah will make 
sufficient that which is between him and the people. And 
that person who makes right that which he performs in 
secret, Allah will correct that which he performs in the 
open and the person who works for his next life, Allah 
will make sufficient the affair of the life of his life in this 
world”. And [pbuh] said: “Allah has mercy on person 
who speaks have the benefit out of that, or kept silence 
then he be in safety”. 


The tongue is what a person owns and controls; in truth, 
everything a servant says is intended against them, save 
when they remember Allah, give instructions for good 
acts, refrain from doing things that are forbidden, or 
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work to bring people together. Mu’az b. Jabil [RA] said: 
O messenger of Allah: did we taken account on what we 
say, he said: Is there anything that throws people into 
the hellfire on their noses except the harvests of their 
tongues. And whoever seeks safety is to preserve what 
runs by the tongue, and ought to be concern of what his 
heart hides, and to make his deeds perfect, and ought to 
be of limit hudiid hope in this world. 


And on the authority of ibn “Abbas [May Allah be pleased 
with them] said: the messenger of Allah [pbuh] said: 
“Young man, I will teach you some words. Be mindful 
of God, and He will take care of you. Be mindful of 
Him, and you shall find Him at your side. If you ask, ask 
God. If you need help, seek it from God. Know that if 
the whole world were to gather together in order to help 
you, they would not be able to help you except if God 
had written so. And if the whole world were to gather 
together in order to harm you, they would not harm you 
except if God had written so. The pens have been lifted, 
and the pages are dried”. And in another narration: “Be 
mindful of Allah, and you will find Him in front of you. 
Recognize and acknowledge Allah in times of ease and 
prosperity, and He will remember you in times of ad- 
versity. And know that what has passed you by was not 
going to befall you, and what has befallen you was not 
going to pass you by. And know that victory comes with 
patience, relief with affliction, and hardship with ease.” 
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Brother, remain firm in your commitment to Allah; give 
yourself totally to Him; acknowledge that there is only 
one Being, Allah, and realise this with la ilahila Allah. 
Know also that Allah is acquainting you both inside and 
externally with time and place, that He is near you and 
has greater compassion for you than for yourself, and 
that He is the only God worthy of your devotion. In ad- 
dition, you have to observe Allah in all of your states, ac- 
tions, stillness, moments, thoughts, and will. And real- 
ise that nothing about you is hidden from Him; that He 
is watching you, that He is with you, that He is around 
you, and that He is observing you. [And not absent from 
your Lord is any [part] of an atoms weight within the 
earth or within the heaven or [anything] smaller than 
that or greater but that it is in a clear register]. 


Thus, the innermost sirr is where the Truth looks and 
the public is where creation looks, may your innermost 
being repair till it becomes better than your public. How- 
ever, continue to be devoted to Allah and his messenger, 
for love for one of them necessitates love for the other. 
Until they win your heart and become your favourite 
person in the world, your love for them should be un- 
shakable and conditionless. 


You will have a task from the good that you spend on 
it, throughout the day as well as the night, so upon you 
the construction of your time with devotions. Then the 
age’s advantage and the blessings of the times will have 
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manifested themselves. When it comes to the person 
who disregards himself aimlessly, like animals who let 
time pass without thinking, his abundant moments are 
running out. 


It is true that person’s age is a measure of his time; in ad- 
dition, age is his capital, the basis of his profession, and 
the pathway to obtaining everlasting rewards in Allah 
ta‘ala’s presence. Because breath cannot be replaced 
and, once it passes, cannot be retrieved, every breath 
you exhale is a valuable diamond. Because of this, it 
is not a good idea to spend all of your time repeating a 
single litany wird, unless the Shaykh has instructed you 
to do so through the talqin. In that case, you should keep 
reciting it continuously and modify it according to your 
needs whether you are sitting or standing. And accom- 
plished the forward litanies that were missing. Never- 
theless, if you were accustomed to it, you got used to it 
and found it simpler to handle, to the point where you 
could deal with it without forgetting them. 


As part of your duty to follow the law, you, the Murid, 
should also carry out voluntary deeds. This covers op- 
tional supplementary prayers such as witer, which is 
a single raka ‘at offered following the obligatory Jsha 
prayer, and optional prayers such as Subh, Dhuhr, Assr, 
Maghrib, and Isha. The blessed Duha prayer, which 
has many advantages, is another instance of a voluntary 
prayer, in which the prophet [pbuh] said: “In the morn- 
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ing, charity is due on every joint bone of the body of ev- 
ery one of you. Every utterance of Allah’s Glorification 
(i.e., saying Subhan Allah) is an act of charity, and ev- 
ery utterance of His Praise (1.e., saying al-hamdulillah) 
is an act of charity and every utterance of declaration of 
His Greatness (i.e., saying La ilah ill Allah) is an act of 
charity; and enjoining M aruf (good) is an act of charity, 
and forbidding munkar (evil) is an act of charity, and 
two raka ‘at Duha prayers which one performs in the 
forenoon is equal to all this (in reward).” So, the appro- 
priate time for the performance of this blessed prayer is 
from the sun’s rising until the passage of daylight, but 
only after the sun has risen like an arrow. Its ideal or 
preferred time is also indicated if it passes the sun or its 
quarter. Twelve is the proper amount; two is the mini- 
mum necessary and eight is the recommended number 
to this blessed invoulntry deed. 


One of such voluntary prayers is the one that takes 
place in between the Maghrib and Isha prayers. Twen- 
ty raka at are total; there are two at the minimum and 
six in the middle. According to Hadith: “anybody who 
prays between the hours of Maghrib and Isha would 
receive a dwelling in paradise from Allah”. There has 
been a tradition recounted about him [pbuh] as well 
said: “Whoever acted between Maghrib and Isha and 
refrained from speaking negatively between them will 
be rewarded with devotion equivalent to that of twenty 
years’. 
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And upon you, O ye Murid, the duty to keep dhikr [the 
prayer periods of Maghrib and Isha] because several 
prophetic accounts have made reference to the benefits 
and rewards of doing so. You only need to be aware of 
the fact that Ahmad b. Abi al-Hawari asked his Shaykh 
Aba Suliman for guidance on whether to observe the 
dhikr between the two Isha or fast during the daylight 
hours. Despite being invited to join them, he declined, 
saying that if he fasted, he would be too busy thinking 
about breakfast. He was instructed to stop fasting during 
the day and pay attention to what is between the two 
Isha of remembering if he was unable to unite between 
them. 


And commit, O you Murid, to praying at night while ad- 
hering to what has been said about him (pbuh): the night 
prayer is a supplementary requirement to the obligatory 
prayer. Prophet Muhammad (pbuh) stated, “The meri- 
torious prayer of the night upon the prayer of the day 
is like the meritorious secret charity upon the one in 
public.” 


As aresult, make a commitment to praying late at night. 
Allah adores a servant who stands in the late hours of the 
night in the presence of his family and on his bed. Allah 
also boasts of him to the angels, and Allah shows him 
favour by turning His noble and giving Face towards 
him. From that angle, you can plainly see the lights 
on the faces of those who sit and observe the nightly 
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prayer. Furthermore, it is very unpleasant for those who 
are seeking the hereafter to be excluded from the night- 
ly dhikr and prayers; why not provide this same hospi- 
tality to the Murid who are still in need? The Hadith: 
that describes the virtue of the night’s prayer summa- 
rizes that it is the eleventh raka ‘at, in which the Qur’an 
is followed from start to end, whenever concludes, he 
begins again, and all that is required of him for the dura- 
tion of the raka at is to have one taslims [saying peace 
be upon you, declaring the end of the prayer] and to 
separate between them with taslimat. When you awak- 
en from sleep, the first thing you ought to do is to rub 
your face with your hands, following with the recitation 
of the final verses of Surah al-Imran, and declaring that 
Allah is the one who gave us life after taking it from 
us, praise is due to Him for the Resurrection: [/ndeed, 
in the creation of the heavens and the earth and the al- 
ternation of the day and night there are signs for people 
of reason.They are’ those who remember Allah while 
Standing, sitting, and lying on their sides, and reflect 
on the creation of the heavens and the earth ‘and pray’, 
“Our Lord! You have not created ‘all of this without 
purpose. Glory be to You! Protect us from the torment 
of the Fire.Our Lord! Indeed, those You commit to the 
Fire will be ‘completely’ disgraced! And the wrongdo- 
ers will have no helpers. Our Lord! We have heard the 
caller! to ‘true’ belief, ‘proclaiming, * ‘Believe in your 
Lord ‘alone’,’ so we believed. Our Lord! Forgive our 
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sins, absolve us of our misdeeds, and join us with the 
virtuous when we die. Our Lord! Grant us what You 
have promised us through Your messengers and do not 
put us to shame on Judgment Day—for certainly You 
never fail in Your promise.” 


The Murid ought to perform seewak, which is brushing 
one’s teeth and making an ablution, in addition to con- 
templation, as reading the verses above from al-Jmran 
has a profoundly positive impact on enlightening the 
heart and is the best form of devotion after doing the 
obligatory prayers. Our master Ali (may Allah honour 
his face) stated that reciting the Qur’an while standing 
produces one hundred good deeds per letter; reciting it 
while sitting produces fifty good deeds per letter; recit- 
ing it in prayer while performing ablution yields twen- 
ty-five good deeds; and reciting it without observing ab- 
lution yields ten good deeds. 


And you have, O Murid, a wird from the beneficial sci- 
ences, the kind that increases your knowledge of Allah’s 
Essence [A-dhat], together with His attributes, acts, and 
blessings. Along with making you aware of His com- 
mands and prohibitions, this science has raised your 
hope for the afterlife and given you a sense of austerity 
in this life. And they typically occur when Allah’s righ- 
teous servants are sitting together because Allah draws 
and bestows bounties upon them since they are His trea- 
sure, and this happens out of love. 
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And following the prayers, you must adhere to the recol- 
lection pointed out by the master of the masters, whose 
position is mentioned in Imam al-Nawawi’s remem- 
brances, along with those of al-Hisin al-Haseen and a 
couple of other works. 


Including the reading of A/-Fatihah following every 
obligatory act, as it is with us and its backing to Imam 
Al-Buni in sanad known to him in the Subh, Dhuhr, 
Asr, Magharib, and Isha; additionally, we have another 
sanad in the times mentioned about some Shuyiukh, in 
the morning eighteen, and evening twenty-eight; who- 
ever commits to it in this manner will have the con- 
quest, acceptance, and goodness of the situation with 
the blessing of Al-Fatihah, and its numerous secrets and 
boundless virtue, but it is elixir, and what was mentioned 
is its connection with the basmala with the mentioned 
method, praise and bounty is due to God. 


Our esteemed and priceless sanad was acquired from 
several Shaykhs, among them the renowned scholar of 
the horizons Shaykh Allama Al-Afaq Mawlana Muham- 
mad al-Daqaq. He obtained it from the pole Shaykh 
Ahmad ibn Nasser, and he originated from Shamhrush, 
from the master of creation, may God’s prayers and 
peace be upon him. 


We have a sanad related to Shaykh al-Kamil Ahmad 
al-Qashashi al-Madani from the Prophet (peace and 
blessings of Allah be upon him) that he read the Qur’an 
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on him and he is leaning on Mount Uhud, and this sanad 
does not contain the connection of the basmala [in the 
name of Allah], with the hamdala [praise be to Allah]. 


We have a related sanad from Shaykh Ahmed AI- 
Hasani and he is related to my master Muhyi Adin ibn 
Al-Arabi said: Abu Al-Hasan told us about Abu Al-Fath 
Al-Kanari, the doctor, and he said, By God Almighty, I 
heard our Shaykh Abu Al-Fadl Abdullah ibn Ahmed ibn 
Abdul Qaher Al-Tusi Al-Khatib say: By God Almighty, 
I heard my father Ahmed say: By Allah Almighty, I have 
heard Al-Mubarak ibn Ahmed ibn Muhammad al-Nis- 
aburi Al-Mugqri say: By Allah Almighty, I have heard 
from the words of Abu Bakr Al-Fadil ibn Muhammad 
Al-Katib Al-Harawi and he said: By Allah Almighty, 
Abu Bakr ibn Muhammad _ ibn Ali Al-Shashi told us of 
his word and said: By God Almighty, Abdullah known 
as Abu Nasr Al-Sarkhsi told me and said: By Allah Al- 
mighty, Abu Bakr ibn Muhammad ibn Al-Fadl told me 
and said: By Allah Almighty, Abu Abdullah Muham- 
mad ibn Ali ibn Yahya Al-Warrag Al-Faqih told me and 
said: By Allah Almighty, Muhammad _ ibn al-Hasan 
Al-Alawi Al-Zahid told me and said: By Almighty God, 
Musa ibn Isa told me and said: By Almighty God, Abu 
Bakr Al-Raji told me and said: By Almighty God, Am- 
mar ibn Musa Al-Baramki told me and said: By Allah 
the Almighty, Anas ibn Malik has told me and said: By 
Allah Almighty, Ali ibn Abi Talib has told me and said: 
By Allah Almighty, Abu Bakr Al-Siddiq has told me 
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and said: By Allah Almighty, Muhammad Al-Musta- 
fa (peace and blessings of Allah be upon him) has told 
me and said: By Allah Almighty, Jibril (peace be upon 
him) has told me and said: By Allah Almighty, Michael 
(peace be upon him) has told me and said: By Allah Al- 
mighty, Israfil (peace be upon him) told me and said: By 
Allah the Almighty, Allah Almighty has said to me: O 
Israfil, with my Glory, my Presence, and my Generosity 
of those who read in the name of Allah, the Most Gra- 
cious, the Most Merciful, connected to the opening of 
the Book once, bear witness to Me that I have forgiven 
him and accepted good deeds from him and overlook 
the bad deeds from him, and I do not burn his tongue 
with fire, and I will save him from the torment of the 
grave, fire, resurrection and the greatest dread, and he 
will meet Me before the prophets and saints all. 


And you O brothern must firmly adhere to the Sun- 
nah and Qur’an because they are God’s religion and 
His path; whoever follows them will experience peace, 
prosperity, guidance, and protection; whoever veers 
from them has made a mistake and regrets it; therefore, 
make them rulers over you, acting within you, and the 
standard for all of your dealings. 


And realise that the prophets and saints in their begin- 
nings and endings practiced hastening to the good acts, 
upholding worship, and sustaining obedience. 


And the hours between the morning prayer and the 
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sunrise, and the afternoon prayer and the sunset, must 
be revived with dhikr in order to utilise them for good 
deeds. This is because on that there is a great secret in 
the enlightenment of the inward batin, and a strong set 
in bringing the sustenance of the heart, which has been 
tested by the followers of the insights from the Gnos- 
tics and in the Hadith: “The one who sits in his prayer 
place remembers God after the morning prayer, is faster 
in obtaining a sustenance than the one who traveling 
throughout the land seeking the sustenance’, that de- 
notes the traveling seeking the sustenance. 


And maintain your adherence to cleanliness, as some- 
one who has achieved perfection in this area, despite 
seeming physically human, can be transformed into an 
angel by their soul and innermost spiritual being. The 
Prophet Muhammad (pbuh) stated: “The religion is 
built on cleanliness,” and the Messenger of Allah, may 
Allah’s peace and blessings be upon him, said, “Allah is 
clean and loves cleanliness.” 


Meanwhile, what is meant by the cleanliness of the in- 
ner 1s to purify oneself form the vices such as arrogance, 
hypocrisy, envy, and the love of this world and its likes, 
and to yatahala with noble morals such as humility, 
modesty, sincerity, generosity and its likes. 


Imam al-Ghazall compiled the truths of these morals, 
together with the means of purging them of their vices 
and acquiring their virtues, in the second section of al- 
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Thya the Revival, as such, you should be aware of them 
and adhere to them. Additionally, maintaining appear- 
ances of cleanliness while omitting actions that were at 
odds with Islam ic rule and acting in accordance with 
it; for the one who adorns his exterior with the perfor- 
mance of good deeds, and gave great care to his inward 
by actualizing with the good morals, then he perfected 

-his cleanliness 


One of the sections of outward cleanliness is what is 
guided the Islam ic law from taking the waste, remov- 
ing the dirt, and purifying from ritual impurities [mi- 
nor and major], furthermore that include the removal of 
the hair that growing in genital area, in addition to the 
hair of the armpits, cutting the mustache as well as the 
nails, which, although having its own methods, is best 
described as starting with the right little finger and cut- 
ting from there to the left little finger and ending with 
the right thumb. In contrast, the foot should start from 
the right little finger and work its way down to the left 
little finger, and it is uncomfortable to put off cleaning 
for forty days. 


Additionally, this cleanliness involves cleaning the body 
of accumulated dirt from the outward and inward. One 
method of doing this is by using a toothpick to clean 
one’s teeth; this is especially beneficial when done with 
a stick arak, as it is more desirable in worship. The ad- 
vantages of this method are documented in jurispruden- 
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tial books. 


Additionally, you have to clean your clothes in a way 
that does not make you appear ostentatious and adhere to 
the Sunnah-related major washes, which include wash- 
ing for Friday prayers, Ramadan nights, Eids, eclipses, 
and every occasion where you interact with Muslims. 
You must also perfume both inward and outward using 
all of the authorised pleasant incenses. However, if you 
experience major ritual impurity janabah, you should 
perform the grand washing as soon as possible to avoid 
being expelled from God’s presence. It has been re- 
ported that angels avoid homes where janabah occurs. 
If you are unable to perform the grand washing right 
away, do not neglect to perform an ablution and wash 
your private parts. 


Additionally, you must resolve to renew your ablution 
for every obligatory prayer and constantly work towards 
purification because ablution is a believer’s weapon. 
Every time you perform ablution, you should pray two 
raka atand then ask God to grant your request in that 
particular situation. 


The Prophet Muhammad (pbuh) was reported to have 
said in a Hadith: that Allah (swt) said: “Whoever per- 
forms ablution and performs prayer and then to Me sup- 
plicate, while I did not answer his supplication, so to 
him I have abandoned, and I am not a Lord that aban- 
don.” Similarly, if a servant performs prayer and does 
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not supplicate Me, he will abandon Me. 


A man came to my master Shaykh Abu al-Hasan 
al-Shadhuli [RA], asking to be taught alchemy, so the 
Shaykh ordered him to stay with him for a year, and on 
condition that he ought to carry out ablution whenever 
he experiences minor ritual impurity, following with the 
performance of two raka’at. On abiding with that he 
was promised to be taught the alchemy, when the year 
passed, the man went to a well from which to draw wa- 
ter, surprisingly the bucket came out full of gold and sil- 
ver, and what he did with that, he poured down what the 
bucket has brought, into the well, showing his austerity, 
however, when he came to his Shaykh and told him, the 
Shaykh said to him: “Now you are all alchemy”, how- 

.ever, he authorized him to be preacher to Allah 


You have an obligation to begin every good deed in 
Allah’s name and to approach it with the best of inten- 
tions. Your goal when you eat or drink should therefore 
be the obedience of Allah and the peity. Additionally, 
make it your goal to wear attire that will cover up your 
private areas, improve your appearance, and bring bless- 
ings from Allah. Make it your goal to maintain modesty 
and advance the Ummah (pbuh), Muhammad’s nation, 
if you get married. When it comes to sleeping, you have 
to have a goal for yourself to be strong enough to en- 
dure and remember the late hours of the night. Addi- 
tionally, you must always strive to make your speech 
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excellent and remember that no speech is allowed to be 
heard that is not allowed to be made. When you speak, 
make sure to plan and organise your speech. Additional- 
ly, you should pay close attention to others around you 
and avoid interrupting them unless doing so is prohibit- 
ed by Islam ic law, in which case you ought to discipline 
them or leave. Furthermore, keep your knowledge of 
your speaker’s words to yourself as it may cause him 
to feel alone. Moreover, never contradict someone by 
saying that something they said is this or that instead of 
what they really stated. This is true for both stories and 
talks. Additionally, you must gently discipline him if his 
remarks touched on religious matters. 


Even if you are sincere, avoid indulging in excessive 
swearing with Allah or engaging in jesting or severe ly- 
ing as these behaviours are incompatible with the Iman 
faith. In addition, watch out for gossiping, which is the 
deliberate creation of animosity between two people. 
And beware of backbiting is the mentioning of your 
brother in speech, which, if he hears it, will infuriate 
him. 


Watch out for jokes and humour that are too obvious 
because they are usually used to save face. Additional- 
ly, refrain from giving a horrible speech in its entirety 
and consider what you are about to say before speaking; 
if it makes sense, speak, otherwise stay silent, for the 
prophet [pbuh] said: all the speech of the son of Adam 
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is against him, but only the remembrance of Allah, and 
what follows of its kind, from commanding with the 
good or prohibiting of what is bad. And [pbuh] said: “a 
man utters a word without considering it of any signifi- 
cance, and for this reason he will sink down far than the 
Pleiades”. 


And when you walk, O Murid, do not hurry, nor walk 
arrogantly; instead, do not swagger or strut so that you 
may fall or collapse in Allah’s sight; such behaviour is 
improper, and take care not to go where Allah forbids. 


When sitting, you must keep your private areas covered. 
You must also face the Qibla and sit with reverence and 
modesty. Furthermore, you should not stand or move 
more when in an assembly with other people. Be cautious 
of the frequent yawning, stretching, burping, and itching 
as well. And also beware of the abundant of laughing, 
for it causes the death of the heart, and on your laughing 
let it be smiling, and do not leave your assembly till you 
say the supplication, as well as to send your blessings 
upon the messenger [pbuh] for it has been narrated that 
whoever abide by that, he is forgiven of what was in his 
assembly. And if you desired the sleep do that on your 
right side, directing towards the Qibla, repenting of all 
of your sins, making the intention of observing the night 
with the remembrance, and in this concern, beware of 
making your sleeping more than four hours, for some of 
the people of Allah said: it is sufficient for the eye [a:¢ ] 


188 


that means seventy degree [this is in accordance to what 
is called Hisab al-Jomal- (a:¢ ) equalized 70 in number], 
and what exceeds that is against the benefit of the body. 


And commit to do everything by the right hand, exclud- 
ing items that are considered filthy or unclean. In addi- 
tion, you must lock the door of the house before going 
to bed and again when you leave. You must also put out 
any fires in the house from lamps and other sources be- 
fore turning in for the night. Finally, you must cover the 
utensils and close the mouths of the watering glass con- 
tainers. Furthermore, do not use or drink from drinking 
vessels or food utensils that are left uncovered through- 
out the night or into the morning. Instead, save them for 
filthy or unclean duties. And if it is pure, then the risk 
in using it rests with Shaykh Muhy Adin’s statement 
that throughout the year there is unclear darkness night, 
upon which the sickness descends and does not meet 
uncovered vessels or untied drinking vessels but rather 
enters them. 


And you must extend your stay inside the mosque in or- 
der to perform itikaf, as doing so will illuminate the in- 
ner batin and demonstrate what is good. However, this 
must be done while maintaining etiquette and manners, 
refraining from foolishness, and abstaining from things 
that are forbidden. 


Additionally, you must make a commitment to praying 
at the appropriate time each day. And make an effort to 
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prepare yourself in front of everyone before the caller 
calls for a prayer, which you then repeat and say after 
him, except when he comes to the phrase: coming to 
the prayer haya ala assala, then you have to say: there 
is no strength nor power except by Allah, and followed 
that to the end of the adhan with supplication, for it is 
certain a position of answered dua’a. 


In order to be protected from whispering, read the surah 
of al-Nas before starting the prayer. When you stand for 
the prayer, make your heart present and testify that you 
are between His hands [swt] and He is turning towards 
you. Further, when you pray, do not limit yourself to a 
single surah or a brief one. Instead, read aloud while 
reflecting, kneeling, and prostrating in a calm manner 
while bearing witness that Allah is the one who is caus- 
ing your movements. Additionally, make a commitment 
to upholding morality by joining your Imam in prayer. 
If possible, arrive early to join him in the front row and 
start early. Additionally, avoid abandoning the congre- 
gation prayer without an acceptable reason. 


In addition, as the Shari ’a has made clear, you must urge, 
command, and motivate everyone you have authority 
over—including your wife, children, and slaves—to 
perform the prayer and do good deeds in addition to for- 
bidding them from doing wrong and disliked makruhat. 


Furthermore, you have to observe the fasting, mainly 
on the preferable times, such as the sacred months, as 
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well as the honorable days like the white days [the days 
following the 13", 14" and 15" nights of every lunar 
month], in addition to the black one [the earlier days of 
the crescent], it is also preferable observing the Thurs- 
day and Monday of each week with fasting. 


And unto you the performance of the Hajj and your vis- 
itation to the light of existence [pbuh]. For if you were 
to arrive at the farthest point of the Muslim land on foot, 
that would not establish your gratitude for the guidance 
and blessings that Allah has made possible for you to 
receive because of him [pbuh]. 


It is obligatory for you to offer the death funnel prayer 
every night for the Muslims who passed away on that 
day, since doing so will bring about vast and abundant 
good. 


In addition, you must continue to offer the Istikhara 
prayer every night in order to seek the greatest possible 
outcome for any significant situation. Furthermore, you 
must refrain from doing anything that is against the law 
and anything that is deemed doubtful Mutashbihat out 
of fear of God. 


Additionally, you must understand that anyone who 
engages in illegal activity consumes even the smallest 
amount of good, is unlikely to succeed in doing good 
deeds, and will ultimately fail due to pride and hypoc- 
risy. 
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And beware of monopolies that take food with the goal 
of raising prices. By doing this, they bring upon them- 
selves a great and infectious evil that is deadly to those 
who practise it. These people fear dying poor and facing 
an unfortunate end, so when the time comes, we seek 
the refuge in Allah. 


And you have to observe the dutifulness to the parents, 
for it is one of the grand of sins, and see to the Book 
of Allah, and what Allah has said and recommend on 
them. And on the observation of the dutifulness towards 
them [pbuh] said: the wind of the paradise is found from 
the one thousand distance, and the disobedience to par- 
ents, nor the one who serves the bonds of kinship, nor 
an adulterous old man, nor the one who let his lower 
garment trail out of pride would not found it. 


Further, the father should support his son in fulfilling 
his duties without questioning him, especially at this 
time when good deeds are becoming increasingly rare 
and evil is becoming more prevalent. 


Because it is the most powerful bond of Iman, you must 
both love and hate for the sake of Allah, as said by the 
prophet Muhammad (pbuh): the best of deeds is to love 
for the sake of Allah, and to hate for the sake of Allah. 


It is essential that you adhere to the company of the 
righteous, abstain from evildoers, sit with the righteous, 
and refrain from sitting with transgressors, the prophet 
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Muhammad (pbuh) said: “the man follows his friend’s 
religion; you should be careful who you take for friends”. 


And adhere to the consolation of the brokenhearted and 
poor. And observe as well as adhere to the kindness of 
the weak and needy. Additionally, upon you the conso- 
lation of those who have not, and the facilitation upon 
the insolvent debtors. And granting the loans to whom 
they in need, and upon you the relief of distress, those in 
distress. And satisfying the need of those who in need. 
And stick to the smiling, and good tidings, gaiety on the 
faces of the believers, as well as provide them the good 
speech, and leniency, and be humble and kind to them, 
for it has narrated about the messenger of Allah [pbuh] 
that he said: “if two Muslims met and shook hands, a 
hundred grace were divided between them, ninety to 
the much of whom was of glad tidings’. And beware of 
deserting a Muslim for the sake of your ownslef luck, 
but only for religious interest, more than three days, for 
whoever deserted his brother for three days will enter 
the hellfire. 


And know the best of things is to bring happiness upon 
the heart of your Muslim brother. Whereas, the bad of 
things is to bring the harm upon the heart of your Mus- 
lim brother. Beware, and beware of causing harm to the 
Muslims, or insulting them, or cursing them, for the 
curse will return back to the one who said it. And be- 
ware of causing discard among the people with backbit- 
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ing and gossiping, and some other of the bad attributes, 
rather strive to the reconciliation between them, for the 
reconciliation virtue exceeds the merit of the voluntary 
prayers, and fasting specifically the reconciliation be- 
tween the father and his son, and the relative to his own 
relative. And adhere to the sincerity of the speech, more- 
over, the satisfaction of the pledge and its accomplish- 
ment, adding to that the abandoning to the betrayal, for 
it is one of the signs of the hypocrisy. And [pbuh] said: 
“the sign of the hypocrite is three: when he speaks he 
lies, when he gives promise, he breaks it, and when he 
is trusted, he betrays”. And in another narration, [pbuh] 
said: “when he argues, he behaves in a very imprudent, 
insulting manner”. 


And you must have good exceptions from Allah, His 
creation, for it is not that He inquires about good excep- 
tions, but rather that He holds people accountable for 
bad exceptions. It 1s therefore necessary that you treat 
Muslims with respect and reverence. It is important that 
you hold the belief that you are the most horrible per- 
son on Earth. And if you witnessed someone acting im- 
properly, avert your eyes, declare that your eyes were 
deceiving, and accept that all Muslims are righteous. 
You must extend a greeting to both those you know and 
others you do not. If you greet someone and he does not 
respond, do not hold it against him; instead, speculate 
as to why—for example, perhaps he did not hear me, or 
perhaps he replied while I was not hearing. 
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And keep in mind that the plentiful of the good will be 
fulfilled if you attend to the funnels, visit the sick, and 
visit your brothers, both living and dead. 


And you have to ask and enquir about your brethren, 
and visiting them when they were absent. Furthermore, 
you have to ask and seek the forgiveness to your owns- 
lef, also, your parents, relatives, friends and to the en- 
tire Muslims, for the supplication of the Muslim to his 
brother is answered behind his back, as the messenger 
of Allah [pbuh] said: “two supplications there is no be- 
tween them and Allah a veil, the dua’a of the oppressed, 
and the supplication of the Muslim to his brother behind 
his back, the angel said: Ameen, Ameen, may the same 
be for you too”. 


Lord, You saw our humiliation as it appeared between 
Your hands, and You know all about it. We beg You to 
reach out to us, lead us by Your light, and truly establish 
us by the obedience between Your hands. 


Almighty, guide us with Your conserved wisdom and 
safeguard us with the code of Your Enclosed Name. 
Thank You, Allah, for actualizing us through the reali- 
ties of the people who are close to us and for guiding us 
down the path of those who are attracted to us. May You 
bless us by controlling our destiny rather than our own, 
by choosing us above our choices, and by halting us in 
the middle of our compulsion. 
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Oh Allah, release us from the humiliation of our egos 
and purify us of our doubts and polytheism before we 
die. We have put our trust in You, so please grant us 
the victory. We also ask that You not disappoint us, and 
that You grant us what we desire, and that You do not 
deprive us. We stand at Your door, do not drive us away, 
and we seek Your side, be my helper until You grant me 
control over myself, so that no one else will ever have 
power over my heart. And through me, I will give support 
and victory to anyone who has attached themselves to me 
as a friend, friend, companion, or fellow; for the guest 
of the honourable is honoured, and the perfect is the one 
who, by virtue of his perfection, other than him of the 
lower and honourable status, is perfected, and abound in 
Your kindness towards me, enhancing my life in every 
way—from the nonexistent to the existing—and give me 
more as a result, enabling me to let go of You and see 
things as coming from You, my lord, without needing a 
ladder to ascend to sufficiency. 


O Allah, I beseech You for guidance, direction, and eti- 
quette in following Your excellent example. I seek refuge 
in You from the evil of all those who would cut me off 
from You and from whatever that separates me from You. 


O Allah, bring me into the depth of sea of Your Oneness 
and the centre of the sea of your Oneness, and strengthen 
me with the power of the power of Your Singularity, so 
that I may go out into the space of the vastness of Your 
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mercy, and in my face the lightning of closeness to the 
effects of Your mercy, revered by Your power, honorable 
by Your providence. 


O Allah, grant me the honour of bearing witness to the 
lights of Your holiness, support me with the manifesta- 
tion of Your omnipotence, and grant me the knowledge of 
Your perfect will. Additionally, grant me the monotheism 
from You, so that I may see how everything is dependent 
upon You and stands on You; witnesses that shut off my 
view from everything that 1s. 


With Your gracious intercession and Your everlasting 
peace, O Allah, grant blessings and peace to those who 
seek them, to those who connect them to their loved ones, 
and to all those who are associated with Him in all capac- 
ities. Amen, amen. Praise be to Allah, Lord of the Worlds, 
who is the only God, the King, the Truth, and the Mani- 
fest. 
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Glossary 


Al-fath: This is one of the forms of direct knowledge by 
which Allah ‘opens the door’ to the Unseen World. It 
is the direct knowledge of Allah disclosing Himself to 
the heart. This ‘opening through tasting’ is a knowledge 
which belongs exclusively to the People and the Elect 
of Allah. 


Al-takhliyya: the emptiness of the ego from the bad at- 
tributes 


.Al-Tasfiyya: purification of the ego 


Azzawajal: Mighty and the Majestic; or: Glorified and 
Sublime be He- Allah-. 


Basira: insight. 


Basmala: 1s the titular name of the Islamic phrase “In 
the name of God, the Most Gracious, the Most Merciful. 


Dhakir: The one who remembers Allah. 
Fagir: The Sufi. 
Fugara’: The Sufis. 
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Haya ala assala: phrase recited near the middle of the 
Adhan and the English meaning is “come to success”. 


Hudiud: Limit or prohibition a punishment fixed in the 
Quran and hadith for crimes considered to be against 
the rights of God. 


IItikaf: 1s a highly recommended act of worship in Islam 
that involves secluding oneself in a mosque for a specif- 
ic period of time to focus on devotion and worship. It is 
a spiritual practice that can help Muslims deepen their 
connection with Allah and purify their hearts and souls. 


Istifghfar: Seeking Forgiveness from Allah. 


Istikhara: which translates into “Prayer of Seeking 
Counsel,” consists of praying two units of prayer (each 
unit is called a Raka’ah in Arabic) and then following 
these two Rak’ahs by reading or reciting the /stikhara 
supplication. 


Mukallaf: means “a legally competent and responsible 
person.” It refers to an intelligent and adolescent Mus- 
lim who is subject to religious orders and prohibitions. 


Riydada: spiritual training. 
Rubb: The Lord. 


Sama: is a Sufi ceremony performed as part of the med- 
itation and prayer practice dhikr. Sama means “‘listen- 
ing’, while dhikr means “remembrance. 
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Tahali: acquiring the good desired virtues. 


Talgin: literally: instruction, signifies the position of the 
sheikh as a teacher. It is also the Secret Teaching of For- 
mulas of Invocation or dhikr. 


(Gail :Tashahhud: also known as at-Tahiyyat (Arabic 
is the portion of the Muslim prayer where the person 
kneels or sits on the ground facing the gibla (direction 
of Mecca), glorifies God, and greets Muhammad and 
the “righteous servants of God” followed by the two tes- 

timonials 


Tayammum: wiping one’s face and hands for the pur- 
pose of purification for prayer by using soil, purified 
sand, or dust. 


Ustadh: The master. 


Warid: The warid (plural: waridat) is the divine effect 
of dhikr and wirds practice on the galb of Murid and 
salik and wasil in Islamic Stfism. 


Aad gig al dons ai 
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In this unique work Shaykh Muhammad bin Abdul 

Karim al-Qurashi al-Madani al-Bakri al-Samman- 

(1717-175), the Gnostic and perfect guide, wrote one 

of the rare and priceless epistles that addressed the 
ine based on 
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